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TO TIlE 


IUGIIT REV. DR. 
IURPIIY, R. C. llISIlOP OF COHK. 


l\IY LORD, 
Accept the first English version of a 'V ork which 
has already obtained a high European reputation. It is a 
fceLle effort to transfuse into our language the luminous views, 
as well as the condensed and eloquent reasoning of the Abbé 
GERBET on the subject of the EUCHARIST. 


Commenced under your Lordship's auspices, I gladly 
avail myself of your permission to present it in its complete 
fnrm to the Catholics of this country, under the sanction of a 
name which cannot fail to augment considerably its circulation 
among the lovers of Religion and Literature. 


Believe me, 

I y LORD, 
'Vith every sentiment of respect, 
Your Lordsil/s devoted subject, 
TIlE TRANSLATOR. 
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This work is neither a doglnatical treatise, nor a 
book of devotion, but something intermediate, 
belonging to a class which forms the link that unites 
these two orders of ideas. 
Religion nourishes the understanding with truth 
and the heart with sentinlent. lIenee there are two 
modes of viewing it-the one rational-the other 
edifying. From this two-fold aspect there arises 
another point of view, in which we consider the 
connexion of truths in relation to the developement 
of love in the hun1an soul. It is in this light we are 
about to view the mystery on which Catholic worship 
is based. In the first place, we observe that the 
Eucharistic dogma, is the complen1ent of the primi- 
tive faith and worship of mankind; so that its 
detachment fron1 religion would destroy the beautiful 
harmony of all the truths of which the latter is 
constituted. 
After having viewed it in its principle, and, if we 
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may 80 express it, in its gernl depositeJ in the bosOln 
of the prinlitivc rcligion, we glance at it in its rcsults, 
namely in that manifcstation of love of which it is 
the inexhaustible source; and we demonstrate that 
the order of scntiments which it produccs and 
upholds is the complete devclopement, or the very 
perfection of the scntiments inspired by primitivc 
faith; so that it cannot be rctrenchcd frolll religion 
without assailing its vital principle-namely thc spirit 
of life. This mystery is the hcart of christianity. 
Such in short is the object of this treatise. 
Nothing being isolated in religion, which like God 
bÍInself is essentially one, it is necessary, in OrdCl" 
that it may be fully understood, to view each of its 
parts, not scparately, but in its relation to the gcncral 
plan of christianity; and the more clcarly we con- 
ceive this admirablc unity, thc more love ought to 
increase with intelligence. If in this pcculiar view 
this work will be found to contain some notions on 
the adorable prescnt of Divinc wisdonl and goodncss, 
Catholics will find thercin new motives for attaching 
themselves to their faith, which will serve to nourish 
thcir devotion. 
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'Ve no less fondly hope that it may contribute to 
remove the prejudices of our erring brethren, by 
shewing them this my
tery in various aspects, 
hitherto unknown to many among them. 
Owing to the happy change which is so perceptible 
among Protestants, the most inconsiderable efforts 
directed to this quarter, are attended at the present 
ùay, with pleasing results. The designs of Provi- 
dence are becoming manifest. The church continually 
repairs by conversions the losse
 caused byapostacy. 
The places which infidelity has lEft vacant are filled 
up by Protestants. This two-fold nlovement which 
impelling some to the very boundaries of error preci- 
pitates them into scepticism and which brings back 
others from the regions of error and doubt into the 
bosom of 'Faith, is the grand spectacle which has 
been reserved for our age. It is only commenced, 
but let us be observant, and we shall witness its 
developement which henceforward no human power 
can arrest. 
In being thus explicit as to the result of Protes- 
tantisln, we hope that neither our words or intentions 
may be misundestood. It is not a personal question, 
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nor is it a contrast instituted between any given 
portion of a Protestant and Catholic population, no ! 
it is the action of Catholicism taken in its widest 
sense and compared to that of Protestantism. Severe 
logic which is founded on general facts does not suffcr 
us to alter the consequence in favour of the exceptions 
which charity may be inclined to make. The 
Protestants of whom we speak would deceive then1- 
selves if they fancied that Catholicisnl prohibits us to 
be just towards whatever merits respect. On the 
contrary, the more deeply we are convinced that 
Protestantis111 by its peculiar action is subversive of 
Christianity, the more are we inclined to esteen1 those 
who by the uprightness of their will resist its baneful 
influence; as we admire those plants which flourish 
in an ungrateful soil. In truth, such Christian souls 
bave been nurtured in a belief more ancient than 
that of the Reformation, and which are so little akin 
to it that the latter destroys them by its deyelopement. 
Their hUlnble and docile dispositions belong not to 
Protestantism, for in proclainling the indcpendence 
of individual reason, pride has been made the first law 
of each intclligence. Indeed it has been acknowledged 
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by a very obscrvant clcrgynlan of tlw Protcstant 
establislul1ent, that a volume could bc fiIJed with 
the Catholicisn1 of these Protcstants. It is to such 
in particular that this work appeals. 
Though it was not our intention to furnish the 
infidel party with a proof of religion; such howevcr 
is the character of Christianity, that we could not 
view it in any particular respect without being lcd 
to recognize its truth in this point of view, or, 
in other words, its radical identity with the tradition 
of the human race, the basis of all belicf and virtue. 
To invalidate this basis on a single point, is to 
destroy it, and, before this plan be adopted, would it 
not be prudent to rcflect deeply on all its conse- 
quences ? 




THE EUCHARIST-THE GENERATIVE DOGJIA 


OF 


CATIIOLIC l)IETY. 


CHAPTER I. 


Oil falt"
 in a Divine presence, and union of 
God fJvitlt J.Ylan. 


RELIGION, such as it has been conceived in all ages, 
is based on the belief of a supernatural world. 'V hat 
is more supernatural than God 
 The inlmense, the 
divine system, of which the present world is only a 
transient point, does not come within the grasp of 
our intelligence. Creation and a future life tran- 
scend the order of things submitted to our investiga- 
tion. If the beginning and the end, the alpha and 
omega of existence, are supernatural, why may not 
there be a sin1ilar series of terms destined to form, 
during the present life, a transition from the one to 
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the other? "\Vhen the first, and last pages of a booJ{ 
contain s)'lnbolic chardC'tcrs, shoulll we bp astonis1}ed 
to find siluilar ones on the intern1ediate lmges? 
'The contrary woulù be far 1110re surprising. 
But what is supernatural with respect to us, IS 
natural in another point of ,.iew, if it be considered 
as it bears on the general plan of di,.ine Providence, 
in which C'vprything is executed accoròing to the laws 
of eternal power, wisdOln, and love. Each species 
of intelligent creatures being confined to a particular 

phere of existence, the supernatural, relatively to 
each of these, is only the projection of SOInc laws of 
a world, superior to that which they inhahit. \Yhat- 
cyer proceeds beyond the conlbinations of the present 
orùer, is the D1cans by which this orùer connects 
itself with the revolutions of the future. 
Thus the general belief in a union of man with 
God, in a union which constitutes a connecting link 
between hcaven and earth, always implied faith in a 
di\-ine action, determined accorùing to laws higher 
than those Lywhich this world is governeò, but which, 
at the SaIne time, ('nter into the condition of our 
l)fcscnt cxistCl1CP, for we ourselves 111USt concur in 
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eflècting this union, which results fronl this two-fol<.l 
relation which 111USt never be forgotten. 
The hunlan race always believed that God was 
present to 11lan, not nlerely as the first cause is present 
to creatures in general, but by a particular mode of 
relation, suited to his free will, corresponding to his 
"arious necessities, descending, if it nlay be so ex- 
presseù,into the lilnits of his being; and, in this sense, 
a belicfin the human presence of the Divinity always 
prevailed. The God whose nanIe causes the human 
heart to throb, is not an abstract-geometrical God, 
holding a relation, only according to the mathenIatical 
laws of the universe, with creatures endowed with 
liberty. In such a system, which reduces the divine 
action to the nIechanisnI of the universe, nature raises 
itself up as a wall of brass between nIan and his 
Creator. No conlmunion, no active relation, no 
society of love, exists between them; and Deisnl 
fully develope
, is at bottom the absence of the 
Divinity, as Atheism is its negation. 
Such is not the God that tradition, the ancient 
historian of 11lankind, proclaims. For it attests that, 
at the beginning, God established with his creatures 
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a mode of comnlunication, perfectly suited to their 
two-fold nature-spiritual and corporal. 'Vhat does 
it matter that we cannot clearly comprchend the 
nature of this comnlunication? Are our ideas of 
creation itself nlore clear? And who does not pcrceive 
that, in every possible hypothesis, the conlmencenlcnt 
of things is involved in mystery. In rejecting the 
prodigies of divine goodness, we do not escape 
a miracle; we only substitute for thenl prodigies of a 
different kind. For what can be iInagined, nlore 
directly opposed to all authentic facts, than that 
prin1Îtive state dreanlcd of by philosophy, in which 
a Land of human ourang-outangs, wearied frOln 
devouring one another, concluded by sunlnloning into 
existencc socicty, language and intelligence; the 
animal creators of man? It is not a little remarkable, 
that therc is no nledium between tlte terrestrial 
pGl o adise, the recollection of which has been so fondly 
I)reserved by all the nations of the earth, and the 
frrrestrialliell substituted for it Ly philosophy. K 0 
sooner is faith in di\'ille love rejected, than hatred, 
in its most hideous fornI, tahes its stand at the cradIc 
of the hunlan racc. 
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Though the primitive order of divine communica- 
tion, was impeded by this original crin1e,. which, as 
V oltaire remarks, was the basis of all the ancient 
theology, t nevertheless mankind was convinced that 
God had not entirely abandoned fallen humanity to 
itself, and that, though he had ceased to be personally 
present, he mercifully deigned to be present by his 
healing action. There is no dogma more universal 
than that of grace, nor should this be a matter of 
astonishment; as it was the conservative dogma of 
hope. The ancient philosophy of the East represents 
the celestial genii themselves, celebrating in their 
hyn1ns the God" who condemns evil ,yorks, and who 
gives efficacious aid to perform good. ones. 1\1an has 
free will; but it is written in the Vedall, that works 
ofn1ercy are always performed by the grace ofGod."t 
Man always prayed, and consequently always 
believed that there existed a divine-permanent action 
exercised, not according to the laws of motion, which 
govern the material world, but according to other 
laws pectÙiar to the free motions of the soul. This 


.. Vide note 1. t Quest. on the Encyclop. 
Oupnek ' hat 1 9 1 No. 91-IbiJ 27. 
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powerful faith swayed nlan even when bowed to earth 
beneath the dominion of his passions. 'Vhen the 
slaves of vice supplicated heaven for the false goods 
they idolized, the instinct of this sacred duty mani- 
fested itself even in their unhallowed petitions. But 
whoever sincerely aspired after virtue, implored fron1 
on high support for his weakness. The various 
liturgics of antiquity contain, on this point, many 
affecting invocations; and so deeply was this want 
felt, that the Pagan worship, in one of its nlo
t 
enormous abuses, was, according to Cicero, but a 
corruption of prayer. "The passions, says he, have 
been deified, as their efiècts cannot be restraine(l 
otherwise than by divinc power.". 
'Yhen the will of man, borne by an ardent desire, 
is elevated to the suprenlc will, the nliracle of divine 
intervention is accomplished. Prayer, " which nlakcs 
God present to us,'Ot is a sort of communion by which 
man nourishes hinlself with grace, and makes it a 


· Quarum omnium rerum quia vis crat tanta, ut sine Deo 
rcgi not posset, ipsa res Dcorum numcn obtinuit. Quo cx gcncrc 
Cnpidillis, ct \"oluptatis J.ubcntinæ V cll{'ris vocubala con- 

l'crata :SUllt. Dc K .it. DeorUlll Lib. 11, c. 23. 
t Origcll, Dc urat, lIl'P' X o. 8. 
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portion of his spiritual substance. In thb) ind1ilblc 
cOlnmullication, the divine will penetrates our will, 
its action penetrates our action, that it may produce 
one and the same indivisible work, which belongs 
entirely to one as well as the other: astonishing union 
of grandeur and lowliness; of an ever fruitful, eternal 
power, with a created activity whose very duration 
is but a process of decay; of the incorruptible and 
regenerating elelnent with the weak and corruptible 
elements of our being; which, generally and constantly 
cherished, though differently understood, from the 
savage tribe to the most intellectual nations, was, 
under various forms, the imperishable faith of man- 
kind. If certain individuals, with whOln the senses 
constitute all intelligence, refuse to believe that prayer 
is one of the conditions of the life of the soul, what 
does that 1110ral idiotisnl prove against the sentinlent 
of all ages'? Instead of recognising, on the faith of 
general experience, theconùitions of the life of the 
body, shall we wait till it has been demonstated that 
bread is nutritious 
 
As every spiritual act ought, according to the laws 
of our nature, assume a sensible form, and as this 
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external realization completes what is properly called 
the hunlan act, that is to say, the act of the entire 
lilan, we find anlong all nations the same fundaulental 
rite, namely, the rite of oblation, which is, as it 
were, the body of prayer. By prayer, man adores 
God as thp principle of all existence, the author ane! 
preservcr of all beings, from whmn every living soul 
receives grace to renew and rppair its strength. This 
great act of adoration was everywhere reprcsentcd 
exteriorly by the oblation of the things necessary for 
the life of the body: an oblation by which they also 
were referred to God, as to their principle. As 
man, by the very act of prayer, recognised that God, 
the principlc of lifp, is the ahsolute nlaster anù 
supreme Lord of all creatures, so the destruction of 
the material elements oficred to the Deity, indicated 
that every creature holds its existence under the 
supreme dominion of the Creator, who can preserve 
or withdraw the gift as he pleases. For this reason, 
thf' ordinary 11latter of the oblation, consisted in those 
things which serve as food for man, and particularly 
in bread and wine, the daily and universal food, the 
c
pressive symbol of this spiritual nourishn1ent, of 
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which the SOlÙ has always and everywhere felt the 
necessity. Thus oblation was the sensible consum. 
nlation of prayer; it nlay be denominated the prayer 
of the senses, as prayer itself is the oblation of the 
soul. 1Iere invocation, separated frolll it, appeared 
imperfect; and, though they could not in every case 
be' united, they were deemed not less intÏ1nately 
connected in their origin. 
Prayer, considered in its essence, has a relation to 
the order of creation. In invoking the divine aid, 
we inlplore a continuation of the creative action, of 
which oblation is the perpetual nlemorial. These 
synlbols are destined to awaken the remembrance of 
it, as if God, in teaching the first nlen the worship 
which they were to transmit to their posterity, had 
said to thenl " Do this in memory of me, and each 
time that you shall offer these emblenls of life you 
shall announce the living God, who created and 
preserves all things." Though human nature had 
not been originally vitiated, prayer would have been 
the basis of terrestrial worship, because, arising from 
the essential connexion which exists between the 
creature and the Creator, it is a law for all intelli- 
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genccs. If God is essentially good am.l happy, his 
creatures cannot he happy but by freely attaching 
themselyes to hill1 who is the suprellle gooò. IIappi- 
ness, the reward of virtue, is their COlnmon condition. 
But to merit theyn1ust COll1bat. 'Tirtue which perfects 
their being, is the effort by which they conquer the 
obstacles opposed to its developelllent. lIenee, the 
activity of all finite intelligence being exhausted in thc 
unceasing struggle against these opposing liInits, it 
rerluires continually to repair and renew its strength 
at the source of life, in the sanle manner as the plant 
IUUst extract frolll the bosonlof the earth the sap of 
each day, in order to triumph over the rigour of the 
seasons which impedes the developement of its vege- 
tation. Thus prayer, in its essence, is but the sincere 
acknowleùgnlent of this continual want, the humble 
desire of this perpetual a.ssistance, and the confession 
of an indigence that hopes. If the most perfect of 
the created spirits, eyen he who shines at the head of 
the celestial hierarchy, believed that he could exist 
independently even for a nlolnelÜ, by that alone' he 
would offer to hilnse'lf a sacrilegious adoration; and, 
as the elevation to which he aspired hllù not hUll1Ílity 
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for its basis, he would fall instantly precipitated by 
pride: whilst the last of those spirits, exiled in the 
depths of this 'Valley of tears, as in the catacOlnbs 
of creation, if he !tatlt regulated in !tis heart tlte 
order of ltis elevation, by ascending frolJl virtue to 
virtue,*' nlight soar on the wing of humble prayer 
towards the God of gods, and, without cver attaining 
his greatness, would approach hin1 unceasingly. 17Ûs 
poor man crietl ani tlte Lord lward llinz, t this is 
the language of all creation. 
Ever since tinle canle forth from the WOll1b of 
eternity, prayer has been commensurate with the 
lin1Íts of creatiðn, because whereyer God has placed 
intelligent beings capable of serving hinl, there are 
to be found weakness and hope: supplications and acts 
of thanksgiving respond fron1 sphere to spherc, and 
the vast universe becon1es a great tClnplc. flow 
delightful the reflection that these forn1S of prayer 


* Beatus vir cujus est auxelium abste; ascensiones in corde 
suo disposuit, in valle lacoymarum, in loco quem posuit 
Etenim bcnedictionem dabit legislator, ibunt de vertute in 
virtutcm: vidcbitur Deus dpovum in Sioll.-Psal.lxxxi.ii, v. 6i. 


t l::;te pauper clamavit, et Dominus exaudivit cum.-Psal. 
xxxiii. v. 7. 
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which are lisped in childhood, and which we ourselves 
repeat without comprehending all their sense and 
force, arc but the translation, into terrestrial language, 
of the universal hymn which, fronl every point of 
space and tinlC, swells towards the God of 
eternity. 
TIut, if there be a means of salvation analagous to 
the condition of all intf'lligences, does not the condi- 
tion of fallen man dCluand a particular relnedy, 
corresponding to the corruption of his nature? Does 
not the wreck of his being denland a saving hand? 
Yes, it is the aspiration ofbis broken heart. But this 
indefinite sentiment, which still leaves him in dark- 
ness,tends only to make that want more sensible. Light 
is to besought elsewhere ; what does tradition proclaim 
on this point? It tells us that man wants, not only aid 
to uphold, but also an expiation to purify him, and 
that prayer without sacrifice is insufficient. 
The idea that man could not be saved but by the 
substitution of a victinl, was as general as the idea of 
God himself, and apparently more general than the 
practice of sÏ1nple prayer; for certain tribcs have becn 
di::>covered, in whose worship no trace of vocal prayer 
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could be found, but who, in immolating victims 
prayed by action. 
If we ascend to the most remote antiquity, we shall 
find this faith already in possession of the world. 
Genesis, which, considercd as a merc historical 
docunlent, offers to us so simple anù so touching 
a picture of the priluitive faith and nlanners, 
represents it as prevailing even among the children 
of Adanl, of Noah, of Abrahanl, and in a worù 
among all the eldcr branches of the human fanlily, 
or, as the Vedal" has it, all the great Predecessors. 
It is now generally adm.itted that the collection of 
dogmas and rites, which ancient India presents to the 
contelnplation of modcrn science, included, in its 
yolun1Ïnous details, the belief in one great sacrifice; 
and, as the different trains of thought were only 
considercd as the rays of a circle that had religion for 
its centre, this doctrine of expiation appeared to 
elubody itself, under different forms, in their political 
constitution, legislation, philosophy, and even in the 
usages of domestic life. It appeared, among certain 
primitive nations, at a period prior to all the other 
nlonUlnents of their religious belief. In examining 
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the radical characters of the n10st ancient writing 
extant, we would be telnpted to believe that those who 
first used them had no worship, if, muong the signs 
which relate to the physical necessities, one was not 
discovered that directly refers to l'eligion, and this 
sign was that of sacrifice.. The Persian cosnlogony 
says that the ancestors of the human race, ßIeschia 
and .i\leschiane, after being seùuced by the 
author of evil, iUlnlolated a lanlb, a portion of 
which was l'eceived into heaven. t Thus the solenUl 
sacrifice was always deelned the most august act, 
containing, in an cn1Ïnent degree, the virtue of all 
the other parts of worship. An idea not less universal 
is accurately represented, though under a difierent 
form, by this ancient Chinese sentence :-" The 
recital of all the pieces of Che-I\.ing is not equivalent 
to a single oblation; the oblation is luuch inferior to 
the acceptation; the acceptation is inrcrior to the 
worship offered OIl the luountains ; and all conlLined 
are infinitely beneath the sacrifice offered to Chang-ty 
Ly the son of IIeaven."t 


.. Vide the memoirs of Abel Uemusat, tom. 11, p. 37. 
t Boucll-Dehesch, Tom. 11 of ZEud-A vesta, p. 37!). 
:t Life of Confucius, Tom. xii. MelUoirs b)" the 'Iissiollaric 
of Pckin, page 20!). 



THE E"CCHARIST. 


J5 


This great idea of expiation, realized in sacrificc, 
emboùies itself under a form that contrasts as lunch 
with oblation, the expression of simple prayer, as the 
state of the IUll11an race subject to sin and death 
contrasts with the primitive state of innocence and 
imillortality. 1\ worship sOlllbre as justice itself 
succeeded the peaceful worship, which would have 
been always that of nlan, had he remained faithful to 
the order established by the first lo
'e. * In the 
oblation we see the sYlubols of life: in the sacrifice, 
the living being is condemned, and its death is the 
figure of another death. The flesh, sC'parated froll1 
the blood, is the awful enlblen1 of the idea concealed 
in this mysterious action. 'Vhat relation could 
exist between the iUln10latioll of an anilnal and the 
ren1Ïssion of sins-this was a nlystery to 111an. Did 
the vile blood of the victilns, that fell beneath the 
sacred knife, possess the virtue of purifying the 
conscience? N ever did such an absurdity prevail 
in the world. But nlankind firll1ly believed in what 
was represented by these sacrifices. All they knew 
was that they were the tJpes of a divine lnystery of 


· Dante. 
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justice apd grace; and the voice of hope arosc, during 
four thousand years, from the depths of that nlystery 
which futurity was to unveil. 
The deists, in deulonstrating that thp efficacy of 
prayer and sacrifice cannot be established by mere 
reasoning, prove what is attested by tradition, namcJy, 
that this faith has not originated in huulan conception. 
The nlore clearly they establish that the principle 
of these dognlas cannot be found either in the sphere 
of experience, or in that of reasoning, the Dlore 
evident it beconles that a belief in dognlas as ancient, 
and as widely diffused as nlankind, could not have 
existed, if they had not been primitively revealed; 
so that the insoluble difficulties against the purely 
rational theory of these dogmas, have infinite force 
in establishing the divine origin of that faith. If 
worship, the expression of these general tenets, be 
only a vain phalltasnlagoria, these tenets themselves 
nlust be an eternal chiulera, and, in the nlÎdst of this 
universal dream, I should like to know, how those 
who reject belief in sacrifice could prove to a 
consistent n1Ïnd that it ought to believe in God. 
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CH^PTER II. 


.Ancient Comnzunion. 


The study of antiquity leads from every point 
to this truth, that there existed on. the earth 
but one religion, of which the local forms were 
originally but emanations n10re or less pure. 
Besides the striking uniformity of these systems of 
belief, certain fundamental rites, extraordinary in 
their nature, and yet common to all, render this 
unity of origin visible through the space of six 
thousand years, and the more so as we can find 
nothing in the constitution of the human mind, that 
can explain this constant universality. Among 
these rites, one of the most remarkable IS com.. 
munion, which was always the consununation of 
the offering and sacrifice. 
D 
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truck by the sin1ilarity of the Jewish ritpR with 
thoso of other nations, certain philosophe-rs and 
theologians deduced, from this as well as frOln 
111auy other points, consequences òianletrically 
oppose-d. The former infel'rell that the Jews 
ùOl'ro\""pù their worship frol11 the Gpntiles; the 
latter, that the Gentile worship was only an Ín1Ítation 
of the ceren10l1Ìes established by 1\10ses. TIut it is 
absurd to inlagine a secondary derivation, \\ hen tlw 
very anticluity of these custon1
, which are found 
from the first ages to have boen establislu'd aIllong 
the 11101'0 ancient nations, supposes a conunou 
derivation, prior to the fOl'lnation of particular 
societies. 'Ve gather this even frolH the book of 
G cncsis. " It is no longer doubtful mnong us, 
says Pclisson, that an false religions have bc('n 
llcri,"cd frOl11 tJ10 true one, and that thc sacrifict's 
of paganism haye originated in those enjoincd on 
thC'. first Inell, of which Abel and Cain afford us an 
('-xamph' ; .sacrifices which wcre but the figure and 
the type of a great sacrifice in which God was to 
iUlIllolate hiulself for us. The flesh of victims was 
('at en throughout the world; in all nations the 
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sacrifice which tcrn1inatcd in this way, was regardcd 
as a solemn feast of man with God; hence it 
occurs that we find very frequently, in the old 
pagan poets, the banquet of Jupiter, and the viands 
of Neptune, used to signify the victims which were 
eaten after they had been imnlolated in honor of 
these false divinities; and though the Jews had 
holocausts, that is sacrifices in which the victim 
was entirely consumed in honor of the Deity, they 
were accompanied by the offering of a cake, so that 
in these sacrifices there might be something of 
which man could partake." .. 
The theology of India has associated this tradi- 
tional rite to its vast conceptions. "All nourish- 
ment is deemed to be a sacrifice. The 110urish- 
n1ent of the boùy is emblematic of that of the soul, 
viz. theholytruth,-the celestial mamla. 'Vherefore 
food was to be taken with devotion, in a state of 
sweet recollection, the soul free from terrestrial 
cares and absorbed in the delights of an innocent 
JOY. Thus religion gave laws even to festivals. 
'Ve communicate with the divinity through the 
· Treatise on the Eucharist, page 182-Paris 1694, 
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nlcdium of the oblation pr(
senteù to it. It is onI) 
on consecrated food that the IIilldoo live's, lIe ba9 
a horror of all aninml food, that has 110t been 
offered to th
 Di\"illity. Such are, in substance, 
the fUlldaznental principles of the doctrine regarding 
saerificC's in India:'. To citt' hut an cXaIuph>, 
one of the most celebrated sacrifices, whid} con- 
sisted in the inUllolatioll of a lmnb, was accoInpanicd 
by a prayer, in which these words wpre rC'peated 
aloud: II-lien shall the Saviour be born? This 
sYluùolical ccrpmony tCJ'Jllinateù by partaking of the 
flesh of the, ictinl, anù so sacreù was the charactC'r 
ûf this participation, that the law which bound the 
DraInins to perpetual ahstilwncc, yielded to that 
superiur law which IH'cscribed conul1ullioll. t 'Ve 
fUId a sinlilar custOln aluong tll(' Egyptians, who 
cat, in their principdl sacrifices, the flesh of aninlals 
which on other occasions they held in abhorrence. 
IIC'l'odotus, who relnarks this appal'cnt cOlltraùiction, 
says that he had learned the reason of it; but, in 


· The Catholic by Baron D'Eckstein. 
t Letters of the ALbé. P. Bouchet to Huet, Tom. xi of 
cJifying, Lettcrs p. 21. 
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order that he might not profane the secrets which 
had been confided to hin1, hc veils it in a religious 
silcnce. .. 
In the ancicnt ll1ysteries of 
fithras, which finally 
prevailed through a considerable portion of the 
Ronlan Empire, St. Justin t and Tertulliall t 
infoTIU us, that bread and a vessel full of water, 
over which a nlysterious form of prayer was recited, 
were placed before the initiatcd; and this specics 
of consecration was also followed by conlffiunion. 
 
\Ve learn from the Zends books, that a sÏlnilar 
cereillony was declned an essential part of the 
Persian worship. The offcrings of bread, nlcat, 
and fruit, in which the priest and people par- 
ticipated at the end of the sacred cerell10ny, were 
designated by the name of Miezd. It would be 
difficult to iInagine any thing more solenlll than 
the prayers and benedictions which preceded and 
followed this rite.' The holy spirits supposed to 
preside over the different parts of the univcrse and 
the conduct of men, as well as the souls of the just, 


· Hist of Herodotus, Lib. II. t A
ology. 
t Prescriptions, c. .10. 
 Vide notc II. 
 Vidc note Ill. 
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from the Father of the human race ùown to 
Sosiocl/', a name which the Zends books give to 
the expcctcù Reùccmcr, wcrc an invokcd for that 
oblation. And, as the reversibility of mcrit was 
universally believed, a special praycr is contained 
in the same books, by which the priest, according 
to his private intention, applied the bencfit of that 
holy action to othcr n1en. Purity was decillcd a 
necessary disposition for participating in the' obla- 
tion. The liturgy proclaimed: "The purc ordain 
the oblation, the pure 111inistcrs have perforD1cd it, 
and the pure partake of it." Then thc Celebrant 
said to his attendant: "
Ian of the law, eat this 

Iiezd, and pcrfonn this action with purity." The 
Zcnds books cxtol its efficacy in pompous tcrD1S. 
Onnusd, who fr011'1, tlle beginning dnoelletlt in 
increated liglil, had instituted and celcbratcd the 

Iiezd with the cclr-stial spirits in his splendid 111au- 
8Ion. To this ceremony thc religion of t1l(
 l>crsians 
adds another, emblematic of the same idca, and to 
which it attaches the same in1portance'. The great 
Ormusd, in the bcginning, crcated the tree of lifc. 
That symbolical tree, called :lIon" grows ill 
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watcrs of a pure aud vivifying source which flows 
fron1 the throne of Ornulsd hilllseif. It banishcs 
death, it will effect the resurrection, and inlpart 
life to the blessed. They consecrate it by a forn1 
of praycr sinlilar to that of the 
1iezd; and eleva- 
ting they invoke it, because it exalts piety and 
science. After having extracted the juice, which 
is received in a sacred cup, they drink it, for 
it is said, that <whosoever shall drink this juice 
sllall not die. Thus the two principal cerelllonics 
of worship, so closely united, are also linked with 
the lnystical idea of a cOlllffiunion which consists 
ill being nourished by sacred bread, and in 
drinking what the Zend A vesta terms the liquor 
of life.* 
Among the Chinese the same rite prcsents itself 
in the sacrificcs of an inferior ordcr offered to thp 
souls of thc just, as nlay be seen in that which is 
celebrated in honor of Confucius. The priest after 
baving buried in the earth the blood of the victinl, 
offers to Confucius a vesscl full of wine which he 


.. Zend-Avesta, Vel1ùidad I:)aùé, Tom. I) part II, I)as
ilU. 
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immediately pours on a n1an of straw, and addresses 
this prayer to thc tablet: " Your virtues, a 
Confucius, are excellent and adn1irable. Your 
doctrine teaches Kings how to rule. The offerings 
which we present to you are pure. l\Iay your 
spirit descend on us; n1ay it enlighten us by its 
presence." After the prayer, all the assistants 
kneel, and remain in that posture for 80I?e time. 
The priest hin1self, after having washed his hands, 
also kneels: then the voices and musical instrun1-Cnts 
5teal upon the car. lIe takes from the hands of 
one of the assistants a basin in which there is a 
piece of silk, elevating with both hands he offers it 
to Confucius. lIe pcrfonlls a like ceremony with 
a vessel full of wine. 'Vhilst they burn the piece 
of silk on a pan set Ilpart for that use, the Cele- 
brant recites a prayer sin1Ïlar to the preceding. 
After many reverences, he takes again in his hauùs 
the vessel full of winp, and recites another prayer 
addressed to the spirit of Confucius. Then he 
says: Drink the '1vine of happinl'ss and j01J. lIe 
conln1ands then1 to kneel. 'Vhilst he says, Drink 
the wine 0/ joy, the Celebrant drinks the wine 
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that is in the vessel prcscntcd to hin1. lIe offcrs 
to Confucius the flcsh of the victims, which are 
afterwards distributed alllong the assistants. :Each 
was persuaded that, by such a participation, he 
bccame entitled to thc favour of Confucius." * 
The worship of the Grecks anù Romans is too 
well known to require that we should entcr into 
any details on this subject. It is gcnerally adn1Ítteù 
that besides the custmn of feeding on the flcsh of 
the victÏ1ns, the former used, in thcir sacrifices, 
cakes nlade of finc flour and honey; the lattcr, a 
paste nlade of fine flour and salt, which thcy called 
iUl1Jlolatio, to this were added libations of wine, 
which were not poured on thc head of the victinls 
till the celebrant and assistants had received a 
portion of then1. 
In the solelnn sacrifice which the Celts offered 
at the beginning of every year, the three most 
ancient Druids carried, one bread, thc other a 
vessel full of water, and the third an ivory hand 
representing justice. After SOlne prayers, the 


· })al'allcl of Religiom
. Tom. 1, page 420. 
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high-priest bunIcd a little of the bread, pourcd on 
the altar some drops of wine, offereù the breatl and 
wine in sacrifice, anù then distributed them to the 
assistants. · 
The Germans, t Scandinavians,:1: and Finns, 
 
confonncd to the universal rite; and it appears 
that the practice of pagan cOffilnunion was preser- 
ved, down to the end of the sixteenth century, in 
Sanla-gotia, as well as in several parts of Lithuania. 
Ismaelism has prcserveJ a sacrifice commemorative of 
that of Abrahanl, which it celebrates \\ ith great lnag- 
nificence: and in this festival, the most solemn of all, 
the mysterious ceremony, on which the COllsunl- 
mati on of the sacrifice depends, is also observpd, 
though one of its circumstances is contrary to the 
prohihitions of the Koran. 
 
As to the Anlericans, we shall only cite the 
cxmnple of tlw two great nations, 'lexico and Perll, 
whichmay be termed theeastofthencwworlJ. "The 


· Parallel of Religious, Tom. i, Part II, Pagc 80. 
t Yiùe note iv. t 
uhn, oJin Tom iii J P. Ib1. 

 Vide rcscarch on the ancicnt Finns. 
-J Vide note v. 
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article of communion has been most clearly recorded 
by all their writers. It was practiced in Mexico 
especially; where thc priests lnade a statue fron1 
the dough of Indian corn which was afterwards 
baked. This was thc representative of their idol. 
On a ccrtain day of the' year it was exposed, with 
much ceren10ny, to the veneration of the faithful, 
and no one dared to absent himself fron1 the temple. 
It was carricd about in procession, and whell it was 
bonle back to the tenlple, the Papa broke, and 
the priest distributed it to the people, mho 
eat of it, and believed themselves sanctified by 
such a participation. 'Ve see the sallIC rite 
diffused alllong 111any of the ancient nations of our 
hcmisphere. 
But we cannot on1Ït alluding to anothcr rite of 
the Peruvian priests. They offered in sacrifice bread 
made of Indian corn together with a vinous liquor 
extracted froll1 it. They cOlnmcnced by eating this 
bread, then, dipping one of their fingers in the 
liquor, and raising their eyes to heaven, they made 
an aspersion in the air, with the liquid they had 
011 their finger: and having donc this they drank 
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in honor of the Sun. It is not inlpl'oba1le that this 
brcad and this vinous substance, wcrc nladc of the 
Indian corn whichgrcw in thc gardcns of the tenIple
, 
and which was csteenll'd sacred. IIowcvcr this 
nlay be, it is ccrtain that this brcad and wine were 
nlaùe by thc consecratcd virgins. The bread was 
called Caucn, anù the liquor Aca, and wcre nC'\ er 
used savc in the great festivals of Uayan1Ï and 
CiUua. * 
This funùanlental ritc completes the 11uity of 
prilllÍtivc worship, the sehenIC of which then 
})l'COllleS fully developed. According to the univer- 
sal bclief, God, who, in the bcginning, was 
}>ersonally present to nlan, continued to be so only 
by grace to fallen nlan. TIut how was a !>al.- 
ticipation in divine grace to be effected'? By prayer 
accOlnpanied "ith oblation, and in virtue of an 
expiation prefigured by sacrifice. But evcn thi
 
union had an cxterior fOrIll which consisted in the 
participation of the food consecrated by oblation, 
and the flcsh of victims. Thus a COlll111Ullioll ill 


· American Letters of Carlé, Tom. 1, Pagc:) 1:J -l aud !:J:J.. 
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gl'3CP, at the SaIne time' spiritual and corporal, 
invisible ill its essence, and visibly Dlanifested, such 
was the centre to which the leading tenets of all 
nations tended, such the point of reunion-the vital 
principle of univcrsal worship.- 
It would be iInpossible to understand this prÌmi. 
tive worship, without viewing cach part in relation 
to the whole. This order of mystical ideas typified 
by corporal conlnlunion, was connected with a deep 
religious symbolism, accol'ding to which all the 
clclncntsofthe material were only the representatives 
of the invisible world. An Ï1nmense colossal spiri.. 
tualism rises before us; even in the first ages of 
the world. Originating in the dogmas of tradition 
it shewed itself in all the ancient systems of the 
hunlan race. At the epoch subsequent to the 
deluge, we see for example, in India, the ruins of 
a primitive science perfectly spiritual in its essence. 
These indeed are only ruins; but yet they are nobler 
than our creations. Dinlly seen through the vista 
of fonner ages, these intellectual pyramids would 


· Yiùe Note VI. 
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appcar by thcir enormous proportions to oycrsha- 
ùow thc systcnls of nlodcrn invcntion. Spirituality 
was thcn the prin1ÍtiYc state: it borc thc vcnerable 
charactcr of age whcnlnatcrialisnl reccivcd its birth. 
If man had been but the creature of merc scnsation, 
it would have bcen inIpossiblc, judging by all thc 
known laws of thc hUluan n1Ïnd, that, in the interval 
which separates the period of which we now speak, 
from that which the traditions of all nations point 
out as thc birth of our spccies, he could havc raised 
hinlself, from a state scarcely superior to that of 
apes, to a spirituali
n1 which embraccd the universe, 
and disposed in harmonious and corresponding 
Cycles the various ordcrs of ideas. 'Yith these 
facts before us, do you suppose that nIan, abandoned 
to himself, a wandering savage, conlnlenced his 
carccr by spirituality? Such an hypothesis is an 
cvidcnt absurdity. Look at thc savages, who arc 
already in a lllore favourable position from bcing 
bonl in a sort of society, aud rccci v ing there, sonIC 
degree of cducation: though initiatcd, by the 
language they arc taught, in son1e gencral spiritual 
ideas, they rC'main, in evcry other rcspect, thc slaves 
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of tll(' grossC'st n1atC'rialis1l1. The anin1al stupidity 
frOln which they cannot free themselves by their 
own energy, furnishes an irrefragable' argument 
against this fanciful philosophy, not less contrary, 
in otllC'r respects, to the necessary progress of the 
hU1l1an luin<1. For, as IIullle remarks, it woulò be 
absurd that, in the intellectual order, luan should 
havC' invented palaces before cottages. Two things 
arc then certain: nlan cOlllmellced Ly spiritualism, 
and luan, C'xcluded froll1 all comn1unication ,yith 
other intelligences, would have comluenced by 
nlaterialislu. lIenee arises the necessity of a pri- 
mitive revelation, which indeed would be the nlost 
philosophical conception, even though it had not 
been the universal belief. '* The more deeply we 
shall examine the character of the ancient world, 
viewing it in relation with the established laws of 
the hU1l1an lnind, the more this great tnlth will 
become evident. The truly catholic philosophy, 
to which at the present day all the labours of the 
learned are contributing, sometimes unconsciously, 
will in developing itself, scatter to the winds, the 
· Vide note vii 
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sterile dust of abstractions, and {\xhihit the ancient 
faith crowned with all the rays of science. Already 
the science cy('n of the infidcl school, astonished 
at its own discoveries, which overthrow at the 
san1e tinle the fanciful theories of idiology and 
111aterialisn1, has begun to suspect t!tat tlzere are 
'Jnore tlÛngs betrveen heaven and earth than its 
pltilosopllY lias dreamed of. * 


· Shakspeare. 
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CHAPTER III. 


Developenzent of tIle PrinÛtive Religion-personal 
presence if tlte Deity-Christian COlJuJlunion. 


Though the primitive religion recognised, as we 
have seen, a certain intercourse between God and 
man, yet the human race aspired to a more perfect 
unIOn. The recollection of an original society still 
more perfect had been preserved, and the same 
tradition had perpetuated the hope, that a more 
endearing union would be established by the Saviour 
universally expected. Thus the belief of a God, 
present only by grace, could never satisfy the yearning 
desire of man for a closer union with his Creator. 
It was partly to the energy of this desire that idolatry 
owed its existence; for every vicious practice is but 
the perversion of a sentiment originally good, as 
c 
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error, according to thc remark of llossuct, is hut the 
abuse of truth. I-Ience the consccration of statucs 
that the Divinity might reside corporally therein; 
hence the strong propensity to theurgy, so violent ill 
all the pagan nations, hence also the dispo
ition to 
recognisc in illustrious personages SOlne incarnate 
divinity. This divine instinct shewcd itself, in cvery 
part of the universp, under various forlTIs, and the 
l}uhlic worship, even in the superstious practices 
amalgaulated with it, was to a certain degree th
 
prol)hetic ycarning of mankind, seeking evcry where 
a personal presence of the divinity. 
Jesus Christ appedrs, the aspirations of the Dloral 
,'orld arc at length satisfied, its C'xpectations realizeù. 
This faith in the 1.\Jal presence \\ as in1ll1cdiately 
productive of two l'c1l1arkable effects, bearing 011 the 
l)oin t beforc us, the one in the bOSOLll of christianity 
. 
itself, the other in the pagan world. Anlong the 
christians, thc universal rage for ùivination, sorcery, 
and 11lagical rites, ceased on a sudden. It was not 
only the extcrnal practices that gave way bcforc the 
rigorous laws of the Church, but even the propensity, 
till then so fnriou
 and indomitable) was stillcd in 
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the hunlan heart, and was succeeded by a profound 
cahn, indicating that a great want had been satisfied. 
Beyond the pale of the Church, the same belief reacted 
on pagan philosophy. The latter perceiving that 
christianity, in announcing the personal presence of 
the Deity, had satisfied the perpetual desire of nlan- 
kind, recognised the necessity, in order to maintain 
some sway over the mind, of promising a similar boon. 
But as by the most elaborate abstractions, it could 
bave produced nothing better than an abstract Deity, 
and as in truth it had produced nothing real but 
incertitude and doubt, it now assumed a perfectly 
new character. From rational which it had been, 
it became mystical and theurgical; and the famous 
school of Alexandria, at that time the nursery of 
pagan philosophy, could only oppose to the mysteries 
of the Gospel a sort of theological alchyn1Y, which 
vanished, like a vision of the night, before the 
ascendancy of the ancient faith ftÙly displayed In 
the glories of Christianity. 
The superiority of the Christian religion properly 
so called over the prin1itive religion, consists. princi- 
pally in uniting us Dlore closely with the Deity. God 
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could not con1ffiunicate with Ulan" ithout Ï1nparting 
a luore intimate knowledge of himself; hence the 
de\"dopCnlcnt of truth. lIe could not impart this 
intimate knowledge of hin1sclf without being loved 
more perfectly; hence again the devclopelllcnt of the 
law of love, dud of all morality, fully comprehended 
in the precept of chal'ity. It followcd then as a 
necessary consequence, that religious worshir should 
receive the degree of perfection suiteù to it. If the 
most august act of the Christian worship was only a 
Incmorialof the Saviour"s death, as the nlost solemn 
sacrifice of the ancient worship was its cmblen1, if 
the one announceù but the mere remen1brance, as the 
oUler expressed but the hope, the two would consti- 
tute but nlere figures, thc one of the past, the other of 
the future, but both equally void; so that Heligion 
having been developed in all its other parts, anù that 
dcvelopcment being a consequence of the real pre- 
sence of the Deity, had ,.cliglOUS noorsllip alone 
remained in its primitive state of ilnperfection, 
it would have stopped short of the reality. The 
mOlllentous event, \\ hich constitutes the difference 
of the two Epochs, is necessal'ily the arch-bLone of a 
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new order, all the parts of which should be propor.. 
tionably superior, as they relate to the corresponding 
parts of the preceding order, which was only the 
model; and whereas the incarnation is the substan. 
tial union of the divine and human nature, however 
mysterious to our feeble intelligence as yet in its 
infancy, it was natural that the worship, determined 
by that fundamental fact, should be the mediunl of 
a union with God, less perfect than it wiil be whcn 
the shades of faith shall have given place to tIle 
unclouded vision of truth itself, but as close as it can 
be in this enign1atical world, whcre man is less 
susceptible of light than of love. 
Such has been at all tin1es the belief-of the univer- 
sal Church, a belief founded on the words of Christ 
himself-that he was and would be always present 
to the regenerated world even to the consummation 
of time, though in an invisible manner-and that 
such a permanent presence constituted the vital 
principle of christianity. It does not enter into our 
present plan to demonstrate the perpetuity of Catholic 
tradition; this is indeed the less necessary as it is no 
longer contested by all consistent protestants, who 
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have becn forced, by the principle of mental indepen... 
dence, to represent to then1selves that variation and 
change of belief is one of the essential characteristics 
of the true religion, and to reject catholicity merely 
becausc its fundamental principle is to believe what 
has been always and every where believed. nut, if 
the rule of faith, the great preservative of dogmas, is 
immutably one, the dogmas considered in themselves 
present the same grand character of unity, particularly 
in every part that relates to the divine pres('nce. 
Mankind believed that God. was present by grace: 
but what is grace'? It is an aid given man enabling 
him to regain the state in which he was created, 
renovating, because it relates to fallcn man, and 
consequently purely gratuitous. It is in another point 
of view, a continuation of the creative action. Since 
the incarnation of the 'V ord, the Church has believed 
in the real presence of Christ; but what is the real 
presence, but the incarnation perpetuated'? The 
dogma of thc Eucharist is as natural1y and inti- 
mately connected with the order of ideas which 
is based on the Incarnation, a
 is the dogma of grace 
with the more gencral order of ideas, though funda- 
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fJlentally the same, which has for its basis the restora- 
tion of rational beings according to the primitive 
})lan of the creation. It is uniformly a belief in the 
actual presence of the Deity, but under two different 
modes, having the same nn1Ìual relation as the two 
fundamental facts by which they are detennined; for 
the real presence is to the mere divine action, or 
grace, precisely what the Incarnation is to the will of 
assisting fallcn man. The generative term of the 
union of God with man having changed, the fruits 
are different; but, in both cases, the proportion is 
preserved. Thus all the mysteries of love are inter- 
,,,"oven with each other, or rather they are the 
progressive accomplishment of the same merciful 
design, of which the eucharistic union is the last 
terrestrial compliment: how beautiful the harmony 
which presents, under so magnificent an aspect,- to 
the reason of n1an, this n1ystery which is also the 
tenet of his heart, being the purest and sweetest 
of his consolations. 
The error of those who reject the real presence is,. 
in relation to christianity fully developed, what the 
system of the ancient Philosophers, who denied the- 
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dogma of grace, was to primitive christianity: an 
error which the Pelagians sought to combine with 
christian ideas. By creation, said the fornler, 
we receive from God all that constitutes man, what 
necessity for a new divine action'? By the union of 
the 'V ord with hunlan nature, said the latter, we 
received aU that constitutes the christian, what 
nccessity for a new union with God? The first did 
not undcrstand that man stood in need of a conlnlU- 
nion in divine grace to maintain the life of the sou], 
or to practice the pri1ncval law. The 
second are still ignorant that a communion in the 
divine substance of the incal11atc 'V ord, is necessary 
to possess the plenitude of life, anù to attain the 
high perf('ction of the evangelical Law, which is tho 
end and consulll1nation of the fornler. nut when 
they suppose that, in recognising the necessity whc- 
thcr of grace, or of the eucharistic comnlunion, 
injury is done the Creator or Reùeemer, they forget 
that the Eucharistic conln1union 1
 the means by 
which thc permament incarnation IS individualized 
in every christian, as grace is the nleans by which 
the divine pernlanent power operates in a particular 
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manncr in every man, and thus, so far from ùctrac.. 
ting fron1 the creative powcr, or from the renovating 
influence of the incarnation, nothing is better fitted 
to give a more exalted notion of thenl, than this 
continual want of participating in them, as nothing is 
Dlore cap
blc to inspire us with a lively sentin1cnt of 
the infinite love they reveal, than this inexhaustible 
communication of both one and the other. lIenee 
the beautiful exprcssion of Bourdaloue, rigourously 
true with respect to grace, but supereminently so 
with respect to the Eucharist, or grace by excel- 
lence : God exalts lÛnzse!f by this infinite con- 
descension. 
The analogies which have been just noticed show 
how Protestantism, in setting out with a denial of 
the catholic dogma of the Eucharist, has proceeded 
step by step, to reject the dogma of grace, the foun- 
dation of all religion; and this progress of Protestan- 
tism confirms in turn the accuracy of thcse analogies- 
For the history of doctrines is by no means a vain phe- 
nomenon. Their external connexion shadows forth 
the internal association of ideas, and gives a palpabJe 
form to their logic. The three leaders of the reform.. 
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ation marshaled against catholic JJlyslicism,assail each 
from his ground, the belief in the sacrament of love. 
Luther n1utilates and denaturalizes it; Calvin, Ly 
vciling unùer equivocal expressions the substance of 
his doctrine, annihilates it. Less cunning, but 
more enterprising, Zuinglius lifts thc vcil. The first 
effect of their common doctrine was that the Refor- 
nlatiol1 exhibited a worship divested of sacrificc, and 
was thus placed without the pale of Religion, such as 
it has becn conceived in all ages. Shortly, by a 
natural consequcnce, Socianinisnl, folJowing up the 
work of dcstruction, assailed the dogma of the real 
presence, ill the incarnation itself, as well as the 
fundanlental idea of sacrifice by attacking the 
l'edemption. Though ancicnt Protest'1utisln had 
struggled some tinle against thc ascenùancy of 
socinian doctrincs, the latter however have prevailed. 
Save in thc old liturgies, they are to be Dlet with in 
all the writings of the reformcrs. Faith in prayer 
and grace, the last link that binds man to God, still 
survivcd mnid the wrcck of these cnlmbling doc- 
trines. But the rationalists of Gcrmany * bctray a 


· Among others, Eberhard, Tunkeim, SpalJing, 
V cigscheiJcr l &c. 
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nlarked tendency to holù up this belief as a ridiculous 
supcrstition, irrecol1cila.ble with the laws of naturc. 
Thus, as the reformation advances, the living 
worship retires, a desert expands around it, and, in 
this moral waste whcre all the sources of love are 
driell up, prayer, evcn prayer, which springs up 
wherever a particle of faith rcn1ains, withcrs and dics 
beneath the blighting influence of Rationalism. 
One of the most celebrated doctors of ancient 
Protestantism demanded what connexion could exist 
betwcen faith in the real presence and faith in prayer. 
He took credit to himself that he could not under- 
stand it, and indced what is it these men have 
understood'? The history of their own doctrine fully 
developed cOllfollilds their presumptuous ignorance. 
It shows that the gernl of Catholic 'Jnysticism exists 
in faith in prayer. In truth, whoever admits that a 
simple act of the human will effects a change in the 
spiritual or Inaterial order of the universe, and that 
God obeys the voice of man, he makes a most 
}H'ofoundly nlystical act of faith, as it bears a relation 
to an order of things entirely beyond the sphere of his 
· Larroguc-Hist. of the Euch. p. 41. 
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reasoning anù sensation; and hence he is inconsistent, 
if, retaining a belief on this point, he refuses it on any 
other, under the pretext that it transcenùs the sphere 
of his senses or the conception of his reason. IIere 
then we have one of the causes that will make 
Protestantism disappear ag a religion, at a perio(l 
which cannot be very remote. Its destiny impels it, 
with an irresistible force, to resolve itself into pure 
rationalism, for, if the reason of each individual is 
absolute, it ought admit nothing but what it clearly 
conceIves. Rationalism, in tunl, will abolish faith 
in prayer, because it is essentially indemonstrable. 
Now, prayer once destroyed, fonn if you can the 
notion of a religion '? 
Catholicism, on the contrary, maintains its belief 
in the real presence and communion in the substance 
of the 'V ord made flesh, by an act of faith essentialJy 
similar to that by which the presence of God through 
his action, and c01l1munion in grace by means of 
prayer have been at all times believed. Catholicisn1 
also n1aintains, in virtue of the samc principle, the 
faith of all ages in divine communications, rendereJ 
more perfect by the effects of the incanlation. To reject 
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the Catholic doctrine, either we must discard the 
faith of antiquity, by denying that God was present 
to I11ml in a particlùar manner, confornlable to his 
nature, that is to say, in a hum:tu nlanner, or we 
must suppose that this union of God with man; 
which has ever been the foundation of religion, was 
not designed to be perfectell; in other words, that 
the ancient worship was not designed to give place 
to a more excellent one; which inference would be 
directly opposed to the prinlitive traditions, that were 
the very vehicles of this faith in a future developement. 
Christianity, in another and not less fundamental 
point, has realized the general expectation. The 
ancient worship prophetically shadowed forth, as we 
have seen, that a great atonement was at hand, and 
though the notion of it was sOlnewhat confused, yet 
its essential traits naturally showed themselves 
in the general belief. Its synlbolical rites however 
various were mutually connected only by the myste. 
rious relation they bore to it, as the different shades 
cast by a body form but one and the same shadow. 
The regenerating sacrifice,fronl which all other sacri- 
fices derive their value, ought to bear that impress of 
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unity which characterizes God himself, to whon1 
every creature is indebted for existence. 'Vhat does 
Christianity proclaim on this point? "For therc is 
one God, and one mediator of God and man, .. the 
nlan Christ Jesus. F or by one oblation he hath 
pcrfected for ever thenl that are sanctified. "t Again 
this expiation ought to be universal, for, according 
to the faith of the hUlnan race, God opens not to one 
only but to all nations the bosom of his nlercy. 'Yhat 
is the doctrine of Christianity on this subject?" Christ 
died for all,t for there is no rcspect of IJersons with 
God." 
 But if the all powerful efficacy of this 
sacrifice was to pcrvaùe every place, it was but a 
natural consequence that the hope of pardon enlana- 
ting from it should bc limited only by the consumma- 
tion of tÏ111e. God ncvcr cOllunalldeù luau to despair, 
and the abandoned are no longer of this world. N evcr, 


· Unus cnim Deus, Ul1US ct mediator Dei et hominum, homo 
Christus Jesus. Epist. aù 'l'imott., cap. ii, c. 5. 
tUna cnim oblatiolle consummavit in Seml)itcrnum sanctifi- 
catos. EI)ist. ad Hebr. cap. x. v. 1..1. 
t Pro omnibus mortuus est Christus, 2<.1 Epist. ad Corinth. 
cap. v., v. 15. 

 
 on est cnilll acccptio personarum apud Deum, Ad Rom, 
cap. 11, v. 2. 
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at any period of tinlc, not even when the gulph of 
iniquity opened wiùest and deepcst, was it believed 
that ùivinc 11Iercy had stopped in its coursc, like to 
a rivcr which loses itself in an abyss; and as this 
sacrifice the prescnti111cnt of which was so universal, 
proved for nlankind the inexhaustible source of grace, 
so it was nleet that this expiation should be the nleans 
of salvation both for those who had expccted by faith 
its exterior realization, as well as for those who were 
destined to know its acco111plishnlellt. Such was the 
nccessary consequence of the prin1Ïtive synlboI, 
Christianity proclaimed it. "All these died according 
to fait1.1, not having received the prOlnises, but 
beholding then1 afar off, and saluting them, and 
confessing that they were strangers and pilgriuls on 
the earth.*' Finally, the sacrifice being destined to 
satisfy infinite justice, and the 11Ierits of all creatures 
bearing no proportion to that infinite satisfaction, it 
was neccssary that the victin1 should be both divine 
and human; human to suffer, divine to satisfy. Thus 


*Juxta fidem defuncti sunt omnes isti, non acceptis repro. 
messiol1ibus sed a 1011ge cas aspicientes, et salutantes et 
confitentes quia pcr{'grini et hospites sunt super tenum. Ad Heb. 
cap. 11, v. 13. 
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the belief in a man-God, of which very many stáking 
traces are found in antiquity, was comprehended, 
though imperfectly, in the general desire of an 
efficacious expiation. * This n1ystery, hidden in the 
bosom of all ages, Was unveiled by Christianity. 
" For in him were all things created in heaven anù 
on earth,t and upholding all things by the word of his 
power."t 'Vherefore when he cometh into the world, 
he saith, sacrifice and oblation thou wouldest not; 
but a body thou hast fitted to me; holocausts for sin 
did not please thee; then said I, behold I con1e; 
n1aking peace through the blood of his cross, both 
as to the things on earth and the things in heaven. 
 
'Vhen Christianity proclainled the consummation 
of the one, universal, perpetual, eminently holy and 
divine Sacrifice, not an accent of surprise ,vas heard 
throughout the world; as if mankind recognized in this 


· ViJe note 8. 
f Omnia per i!)sum et en ip50 creata l5unt.-Aù. Coloss., 
cap. 1., v. 16. 
::: Portansquc omnia vcrbo virtutis susc.-Aù. Heb., cap. 1, 
v. 3. 

 Il1greJiens mundum, dixit, hostidm ct oblationem Iloluisti, 
corpus autem aptasti mihi: holocautomata l>ro peccato 110n tiLi 
plaCuCsuIlt: tunc dixi: Lcce vcnio.-aù HeL. ii l 5. 
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dognla its recollections and its hopes. In the same 
way as the idea of God, or a necessary being, accounts 
for the existence of all other beings, so does the 
notion of the Christian sacrifice account for all the 
ancient ones. It explains to us how man hoped he 
might be saved by the substitution of a victim; why 
the world believed, previously to its having been 
proclairoed by St. Paul, that without the effusion of 
blood there was no remission of sin; why the animals 
mystically devoted should be pure; why by an error 
fatal indeed, but bearing the impress of the truth 
which it abused, human sacrifice could appear 
necessary; why all these expiations were deemed 
insufficient; finally why mankind, doomed to die, 
sought even in the bosom of death salvation and life. 
The cross of the Saviour has solved all these 
astonishing problems; it explains the faith of man.. 
kind, as the existence of God explains the world. 
Catholicisl11, in accordance with the tradition of 
all ages, admits that sacrifice is the supreme act of 
adoration, but that religious worship having ceased 
to be merely emblematic aI, since Christ substituted 
reality for figure, this rite, ever existing, has become 
D 
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and shall continue to the end the vel)' form of the 
eternal sacl'ifice. And as all the rays of universal 
worihip are seen to cOllverge in sacrifice, so in the 
Christian sacrifice, the different parts of worship 
substantially reuuiteù, are all raised to the highest 
degree of perfection. The pril11Ïtive worship of 
Inankind was based on prayer. It still continues to 
be the basis of Christian worship; but when the 
priest, who is a n10rtal and a sinner, presents to God 
the petitions of his brethren assemblcd around the 
altar, it is not n1an who prays, it is the invisible aucl 
eternal Pontiff" always living to make intercession 
for us; holy, innocent, undcfiled, separate frOIn 
sinners, and made highcr than the heavens.". 'Vho, 
uniting our supplications to his, as he unitcd our 
nature to his, gives a divine efficacy to the hU1l1ble 
supplications of our misery. Oblation also constituted 
a part of the universal and ancicnt worship; it still 
exists undcr the same forn1, and in bread and wine 
are offcred up the first fruits of the vianùs on which 
we subsist. nut in the far 1110rC spiritual worship of 
Christianity there only re1l1ains a mystical veil of 
· Ad. Heb. chap. vii., v. 2G. 
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these material elements suited to our present condi- 
tion, through which the divine 'V ord imparts himself 
to us, the eternal bread which nourishes our souls 
languishing for the ever living truth, the celestial 
drink which begins to slake within us the infinite 
thirst of love. The immolation of typical victims 
was the nlost solemn act of primitive worship; 
immolation yet remains; but, the reign of figures 
having ceased on Calvary, Christ himself is the 
victim. The theandric flesh and blood are present 
under separate signs, in memory of his death, and 
at the same tinle under the form of bread and wine, 
the emblems of life, because life was restored to us 
by his death. The elements of oblation and those of 
the bloody sacrifice, of which the former were the 
meillorial of creation, the latter the image of redemp- 
tion, and which were a1ways separate ill the primitive 
worship, are united and identified in the Christian 
sacrifice, because redemption is creation repaired. 
Finally the different parts of the ancient worship 
tended to a communion in the grace of God, repre- 
sented by the participation of the food consecrated 
by oblation, and in the flesh of victims. The 
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consummation of the Christian worship is an act of 
the same nature, but of a superior order constituted 
by the incarnation which has ennobled all religion. 
Christian con1munion is not a mere participation in 
grace, but in the very substance of the man-God, 
becoming incarnate in each of us, in order to purify 
and nourish our souls. It is the union with God 
l'aised, if it may be so said, to the highest degree that 
can be attained within the linlits of the present order; 
beyond this is heaven. F or if in the union of the 
divine substance with ours, God pro}Jortionably 
changed our intelligence into his, anù our will into 
his love, " We would see him face to face," we 
would love him with a love proportioned to that 
unclouded vision: heaven is nothing else than that. 
Let us wait a little, the transfigluation is fast approach- 
ing. This terrestrial life is but the infancy of man. 
As the child inhalcs the strean1S of life, and by natural 
instinct cleaves the nlaternal bosonl, before it has 
opened its eyes to the light of day, thus nlan is 
llourislwd at the bosonl of God before he can bchold 
hhn face to face. Such is the uni\ ersal oròer of 
Providence; for the union of intelligence and will 
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is invariably preceded by a substantial union. But 
shortly the child knows the authors of his being as 
he is known by them, and becomes identified with 
them in affection. Thus when we shall have passed 
from this world as from a cradle, the union, 
commenced on the earth shall be consummated in 
heaven, and God, penetrating all our being, by his 
power, his light, and his love, shall be in us and we 
in him, according to the plenitude of his attributes 
and the capabilities of our nature. 
The eucharistic communion is something interme- 
diate between the union with the Deity granted to the 
just of old in this land of banishment, and that which 
the saints enjoy in the celestial City. More highly 
favoured than the former, we participate not only in 
grace, but in the substance of the incarnate 'V ord, 
as the saints in heaven. But less happy than the 
latter, as yet we only see God through a veil, or 
enigmatically according to St. Paul. In this respeot 
we are in the state of the ancient just, which is the 
condition of all men, duri.ng their sojourn in this 
world of shades and images, which is only relieved 
by a darkling day according to the remark of the 
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ancients. A union with thc Divinity bas ever been 
the principle of love; but it has been developed ill 
different degrees. 'Vithout losing the character of 
uniformity, it has more profoundly penetrated human 
nature, since the incarnation which has established 
between God and man more intimate communica- 
tions; as in the same way, without injury to this 
uniformity it will receive a bounùless expansion, 
when the bonds which fetter it here below shall have 
fallen at the portals of the heavenly country. Thus 
tIle divinc work is progressing to its accomplishment: 
all the developements which religion receive here 
below are but the transition from the telnporal to the 
eternal order. 
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CHAPTER IV. 


Tile idea of tlte Eucharist according to Catholic 
Doctrine. 


Catholicism is the universal belief, not in an abstract, 
but in a real and effective presence of God with 
lnan. God is really present to our intelligence by 
his word, of which general tradition is but the 
prolonged echo through the vast spacp of ages. He is 
really present to our will by grace, of which external 
worship is the permanent organ. Hence, through 
the medium of man's free concurrence, arises a union 
with God, who is the ultimate object of his existence. 
as well as that of all beings. Going forth fronl God 
to people the universe, he recalls them into-the 
infinite bosom of his eternity, to be all in all: such, 
according to the belief of anti qui ty, wcre the last 
\Vords of creation. 
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The spirits that departed from the pale of primi- 
tive Catholicisnl followed two different directions. 
The one setting out with the idea of God, and, 
endeavouring to discover the secret of creation, 
conceived a union of each individual being with God, 
similar to that which exists between modification 
and the substance modified; thus making man one 
of the im1umerable fonns of the Divinity. The other 
restricting themselves to man, sought to find in him 
the reason of all; but as a contingent and IÍ1nited 
being does not contain within itself the reason of 
any thing, not even of its own existence, these entirely 
lost sight of the truth, and scepticisn1 was the result 
of their feeble researches. Such are the two extren1e 
points to which the rationalism of antiquity, whether 
in India or Greece, conducted. \Vith the sceptic, man 
was but the shadow of a being, with the pantheist, 
he was the supreme being. From these two doctrines 
emanated two corresponding orders of sentiments. 
Scepticism, which, in annihilating intelligence, 
suffers only an animal activity to exist, plunged man 
into a sensual life, whilst ideal pantheism absorbed 
even the senses themselvcs in the delil'ÍtID1 of l)crpe- 
tual ec
tacy. 


'" 
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Equally remote from these absurdities, primitive 
Catholicism sustained during four thousand years the 
reason and the heart of man, by faith in a union with 
God, which, without degrading, adn10nished him of 
his weakness, and, without inspiring an equality, fixed 
him in the place which eternal order had assigned 
him. Bereft of that guiding faith, this anxious and 
feeble creature, hurried along on the waves of time, 
would have inevitably perished on one or other of 
these rocks--pride O'}. despair. It is particularly since 
the preaching of the Gospel that the salutary influence 
of this leading dogma of Catholicism, the genuine 
polar star of mankind, has been n10re clearly seen 
and deeply felt. 
Christ is the truth personally residing among men. 
Cotemporary with Christ, the Church which received 
from his lips the eternal word, but clothed in human 
language, unceasingly communicates, under the same 
relative and limited fom1, the infinite Word to mortal 
intelligences, until passing fron1 this region they 
become united to him in a more perfect world. How 
could this tradition of the Word have been even for a 
single instant suspended? Could the Church in sonIe 
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day-dream have imagincd that wOl'd to be eternal 
which was but of yesterday, or could she ever have 
said: I will announce what I have not learned'? Is 
it not notorious that she has always inexorably cast 
from her bosom every innovator who, substituting for 
common tradition his own ideas, sought, instead of 
transmitting truth to create it'? In hearing theChurch, 
the faithful then hears Christ himself, who speaks 
to them as really as he did to his disciples seated 
around him on the 
fount of Deatitudes. For the 
essence of the word is not the nlaterial sound that 
is borne on the wind, but that intenlal sound which 
vibrates in the heart, that expression always the 
same, which, though repeated by a thousand 
voices, invariably awakens the same thought, as 
an llllage reflected by an hundred mirrors IS 
always the same Image. Catholic tradition, ever 
preservIng inviolable the primitive sense of 
Scripture, is not a word which stands alone, or 
independcntly of the word of Christ; no it is the 
permanent vibration of his word through every 
point of space and tinle. 
But Christ is not merely the creative light of all 
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intelligences; he has other relations with the posterity 
of Adam, a degenerate and dying tribe of this great 
and immortal society of spirits. "TIle word was 
'Jnade flesh" to heal by this regenerating union the 
carnal fever of the soul, the innate source of all 
our woes, and to \Vash in his blood the wounds of 
humanity. Thus the Church, in receiving froD;). 
Christ the \Vord which enlightens, received also from 
him the divine remedy, which she distributes to her 
children as she imparts to then1 the light of his word. 
The 'V ord made flesh resides in the midst of them, 
always full of truth and grace. As formerly the 
crowd of infirm pressed on his steps to be healed 
by the virtue that emanated from him, so do the 
faithful at present labouring under the same n1alady 
hidden within them, approach with an humble faith 
to a participation of this divine remedy. 
What strikes the senses is the particular form under 
which the celestial element is veiled to communicate 
itself to the faithful, as the sOlmds which strike the 
ear attentive to the voice of the Church are only the 
sensible form, under which the divine Word pene- 
trates each intelligence. 'Vhat is tl"uly substantial 
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in these two comnlunions, is Christ enlightening by 
his word, and healing by his efficacious presence ; 
the only immutable reality amid this perpetual change 
of fonl1S by which he comes within the changing 
condition of our being, in order to raise us to the 
participation of his incorruptible being. 
Such is the vital principle of Catholicism. IIere 
is the source of that power which it exercises on man, 
and which is uIliversally recognised by its enemies. 
It sways him with all the force of the human presence 
of the Divinity. Separated from a faith in love, this 
belief would crush the soul. 'Vhen contemplating 
the abyss of thc heavens, a vague impression of 
immensity suddenly strikes the soul, and we fancy 
that there passes before our eyes the shadow of the 
Infinite Being, our imagination is stilled with stupor, 
éUld even our reason shudders. 'Vhat would be our 
sensation were we to find ourselves immediately in 
connexion with the EteTIlal, the in1mense, the great 
Unknown, ignorant whether it be love or hatred that 
lics buried in the mysterious depths of infinity? 
Thus, as tradition was weakened, faith in grace was 
also enervated, as may be perceived among nlany of 
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the Pagan nations. An overwheln1Ïng fear of the 
Deity was manifested by rites, the very recollection 
of which carries terror to the soul. 'Ve cannot easily 
form to ourselves an idea of these tcrrific creeds. 
Cradled from its birth in the fond embrace of 
Christianity, our soul has been inebriated with the 
confidence which she inspires. Hope, bearing the 
cross, walks before us singing on the path of life. A 
heavenly interpreter, she explains these mysterious 
figures of clemency which religion shows at every 
step, and stern justice itself is presented beneath 
the veil of mercy. The spiritual world, all resplel1" 
dant with the emblems of the eternal union, is but 
the reflected glory of Christ, residing in the miùst 
of men to satiate them with truth and love: so that 
this powerful faith in the human prescnce of the 
Divinity overawes our weak nature but in order to 
console and strengthen it. By the same force with 
which it nlÍght overwhelm, it exalts it, and COlnmu.. 
llicates to it, if we may so speak, by all the power 
it exercises on it, an impulse of ascension towards 
the superior world, where, in the unveiled prescnce 
of the Deity, intelligence and love will expand 
without an effort. 
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Protestantism which has rejected this magnificent 
gift is the absence of Christ, as Deism is, in a 
more general order of ideas, the absence of the 
Divinity. 'Vith the Bible in his hand, the Protestant 
fancies that he communicates with the living Truth; 
but is it on the material form of the words, or on 
their real sense that this communication depends ? 
And whereas it is the reason of each Protestant that 
determines for him the sense of the Bible, how can 
this ever varying reason be a transmission of the 
reason eternally unchangeable '? II ow can so nIany 
interpretations that destroy one another be an ema- 
nation of the substantial 'V ord, which like God 
himself, bears the character of unity'? There is 
between them that vast space which separate!) illusion 
fronI iuunutable reality. You ilnagine that you 
enjoy thc immediate presence of the sun of intelli- 
gences, and nothing is present to you, save the 
shadows of your own nlind. Deifying your thoughts, 
you believe that you converse freely with the 'V ord, 
whilst you arc separated fronl it by the profound 
abyss which pride hetS interposed. The Protestants 
resemble an unhappy wanùcrer 011 the ùeep, who 
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u1Ïstakes for the paternal shore those hills of mist, 
which are capriciously raised and destroyed by the 
winds. But the illusion soon vanishes. The fantas- 
tical horizon which surrounds then1 changes every 
instant: their inconstant opinions come into collision, 
separate, scatter, and suddenly reveal to then1 
the waves of boundless scepticism. Hence the 
anguish of those who desirous of faith, but 
weak in will, are bound to Protestantislll by 
temporal ties. They behold with terror the agitations 
of an unlimited scepticism which assail it on every 
side. * This spectacle, so afflicting to every Christian 
heart, hurries them into the opposite extreme. The 
propensity to illuminism, "vhich has -been found 
at every period among this class of Protestants, 
augments and strengthens in proportion as rationalism 
destroys the little faith which the refofluation has 
preserved. t In this exaltation they seek an asylun1 
against doubt. In effect every Protestant is placed 
in this dilen1nla: if he do not believe himself 
infallible, he has no certainty for his faith, if he 


· Cunctæque profullùum pOlltum adspectabant ficntcs. 
t Vilte note ix. 
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believe himsclf infallible, each of his judgnlcnts 
must appear to him a ray of the incrcated intelli- 
gence. lIe ought, according to the rcmark of 
Bossuet deel1z all his thoughts to be emanations of 
the Deity; an intellectual pantheism which directly 
leads to thc other. 
A similar alternative is produced with regard to 
the sentiments of the heart; for, owing to the unity 
of the human soul, the laws of intelligence and love 
are parallel. If the reason of each individuallleeds 
an exterior invariable rule, in order that it may not 
succumb to doubt, which is the consciousness of its 
own weakness, the heart too, particularly in the orùcr 
of divinc tltings, requircs an exterior principle of 
love that may continually act upon it, to save it from 
its own inconstancy, its strong inclination to the 
earth, and its liability to become weary evcn of God 
himself. Hence it is that this perfect piety, exclu- 
sively peculiar to christian ages, has been developed 
undcr the empire of faith in the permanent prescnce 
of God wlwse delight is to dwell 'with tlte clÛldren 
of 1Jzcn. In Protcstantism the soul of man is depriveù 
of this daily, and if it may be so said, this fond 
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C'on'1munion, with him who is spirit and life. But as 
it feels the want of these frequent communications to 
Dlailltaill piety at the hcight to which it has been 
raised Ly christianity, they are obliged, \\ hen they 
aspire to this spiritual life, to substitute for catholic 
faith in the real prescnce the dazzling fanaticism of 
inspiration. Then all the movements of the heart 
are a divine i1l1pulsc, each respiration of the soul a 
communion, each affection is Christ himself. This 
n1ysticism, which in reality is but a sentimental 
palltheis1l1, is also a sort ofillternal theurgy, differing 
from the ancient idolatrous theurgy in as much as 
it is purely spiritual, for christianity has spiritualized 
every thing, even error itself. But this fanaticism 
consccrates in principle every folly as well as every 
passion; and the history of protestantism has 
demonstrated its results. On the other hand if their 
reason recoils at it, then feeling the impotence of 
attaining to that sublime christian piety, for the 
acquisition of which their heart, deprived of every 
exterior principle of love, finds not within itself the 
necessary conditions, they regard it as an idle dreanl, 
and falling intQ indifference on this point, the life of 
E 
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the senses n'SUI11f'S its (,lnpire OVf')' the life of the 
soul which beconlcs extinct. This two-folll tendency 
in the sentinlental, coresponds to that which protf's- 
tantisnl has presenteJ in the logical order: for the 
fanaticis1l1 of inspiration is like the illuminisnl of the 
heart, and indifference is but the scepticisn1 of the will. 
Just as 11mn inclines to one or the other side, he 111e('t
, 
as we have seen, with pantheism or inanity. Pro- 
testantislll 111USt inevitably end Ly splitting into two 
classes: the one of 111ystical illuminati, torn1ented 
by a sort of luonomania; the other of sceptical anù 
inùiffl'rent rationalists, with wh01n t11('re ''rill re111aill 
but the shadow of 111an, of that beilìg who lives on 
truth and love. The Iuajority of its followers, unablc 
to support these exccs,,;es, will return in crowds to 
the Church, anù this salutary Inoven1ent has already 
conullenceù. Children of thf' holy City, look towards 
the desert; do you not see that vast crowd of intcl- 
liaellces which have traversed it in the sweat of their 
o 


brow, and who press to the gate of the habitable city? 
Urbcm orant. They sed" that to which all the powers 
of rcason awl of the heart forciLly impel thenI, and 
"hich she alone Cdn inlpart to them. }"or she alone, 
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possessIng the secret of creation, which is neither 
the separation of roan from God, nor his identity 
with hinl, 'l(''JÛtes even on the earth, in the most 
intimate manner, the finite to the infinite being by 
the principle of faith and of love. 
The various considerations at which we have 
glanced may be comprised in this formula. "Every 
systenl of religion exclusive of the real presence, is, 
þy that degeneracy, in a greater degree inferior to 
Catholicism, than Catholicisnl in its present state, is to 
the religion of heaven ;" since that is but the etenlal 
consummation of the union entered on here belo'w. 
To express this great law of the moral world, the 
allegorical genius of antiquity would fix this inscrip" 
tion at the beginning of the road which leads to 
where Protestantism has nearly arrived. "The 
empire of death, where the father of gods and men 
never descends, sinks in the night of chaos a distance 
twice as great as the space embraced by the look of 
nlortals, when, from the earth where God placed 
them, they raise their eyes to ethereal Olympus. * 


* Bis patet in preceps tantum, tenditque sub umbras. 
Quantum all ætherulU cali suspectu5 Olympum.- Virgo. En. I. "i. 
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The essence of true Christianity being every dn} 
l110re clearly perceived,in proportion as the ephemera] 
Christianity of sectarians wastes and disappears, the 
mome-nt is approaching whcn reason shan see, aln10st 
face to face, this capital truth yiz., that th(' perpetual 
presence of tlw regenerating \V orll, under the 
enlblems of a divine renle-dy, is the vital principle of 
Christianity in its relation with the heart of man, as 
the pel'lnancnt presence of the 'Y ord, the eternal 
light, which the Church, interpreter of the divine 
\V ord, in1parts to every Ulan under the veil of hunlan 
language, is the fundan1pntal principle of Chri5tianity 
in its connexions with intelligence. This adn1Í- 
rable unity of the diyine plan did not escape the 
pious author, who without an effort discovered the 
1110St sublirnc truths, because- he contclnplated all 
with an humble anù a pure look. "For in this life, 
says he, I find there are two things pspecially 
necessary for Dle, without \\ hich this Dliserable 
life would be insupportable. 'Vhilst I am kept in 
the prison of this body, I acknowlcdge 11lYSelf to 
need t\\O things viz., food and light. 
Thou hast therefore given to nlC, weak as I aln, thy 
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sacred body for the nourishment of my soul and body, 
and thou hast set thy word as a lamp to n1Y feet. 
'Vithout these two things I could not well live ; for 
the word of God is the light of my sou], anù thy 
sacrament is the bread of life... Thus Christianity, 
as a whole, is but a great charity bestowed on a great 
misery. This is the secrct of its unity: it is one by 
its merciful proportion to all our faults. At the sight 
of this touching harmony, reflection must give place 
to a hymn, and reason prostrate adores in silence. 


· Imitation of Chl'i:et, live iv., chap. 11. 
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CHAPTER V. 


Tile EucltClrist 'Cienoed in relation to the religious 
wants of the soul. 


There arc two wants in human nature which Reli.. 
gion alone can satisfy; the one, that of the practical, 
the other, t11at of the interior life. By the 
name of practical life, I do not D1ean that activity 
which is limited to the world of the senses, but that 
course of conùuct which is connecteù with the moral 
order, as presented to us here below in the visible 
creation. For this temporary social state, comprised 
between the cradIc and the grave, subsists, in a 
moral point of view, only in the continual application 
of the most sublime truths to gross and transitory 
phcnOlucna. 'Vhat, for instance, IS a cup of 
water? A means to purchase the possessIon of 
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God hi111self, if you choose to apply it by 
giving it to a poor 111al1. IIun1an life is composcd of 
small actions which accon1plish great duties. l\Ian 
labours on the same luaterial as the anin1al, but to 
produce a divine work. Shut up an1iù the dust of 
our terrestrial laboratory, we impress the features of 
the Deity on our clay; we fashion, if I may so say, 
thc image of the eternal beauty. "\V oe to evcry 
doctrine that would not lead man energetically and 
continually to this humble-practical life, on which 
society is based. Such a proud spiritualism would 
incluùe the principlc of universal dissolution; for, 
according to the primitive belief, the intelligences, 
superior to man, are the ministers of God even in 
the governnlcnt of the physical ordcr, nay the 
Eternal hinlself did not disdain to mould the material 
element. 
But this practical life does not fill up the vast 
capacity of the human soul, nor exhaust all its 
activity. "\Vhilst continually entering, to discharge our 
prcsent obligations, into this narrow world of sensa- 
tions which is common to us with allilual:s, the 
SOlÙ evcr prescrves a ':Jccret consciousncss, and as 
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it were a second view of another. eXIstence.. 
Swayed by the instinct of futurity, she aspires to a 
state wherc the true, the good, the beautiful, freed 
from this gross alloy, will present then1selves to her 
en1brace under purer forms. Now, as soon as an 
intelligent being has an idea of a more perfect state, 
it ardently d
3ireS', without departing from the 
situation to which it is bound, to realize a transiti
l 
from the one, to the other; for nothing is abrupt or 
defective in the harmonious developen1ent of beings. 
Hence that order of sentiments which composes the 
mystical life, an exprcssion too frequently n1isunuer- 
stood, and which in reality signifies but a natural 
instinct of the soul, since it shews itself on all the 
points. of the circle where sentilnent is displayed. In 
fact who does not know that in the arts, in love, glory, 
heroism, man finds himself pursuing beyond all 
realities this ideal infinity whose extent is restrained 
and whose purity is tarnished Ly the positive orùer ; 
why then suppress thesc aspirations in Religion alone, 
which has the closest affinity with the end of his 
creation? \Vhy not seek for his entire being, what 
he aspires to in all its emanations 
 'Yhy not prepare 
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for his destiny by a previous essay, like one who 
composes the prologue for a poem, or who prepares 
the prelude which prccedes a conccrt? To destroy 
this lofty instinct, would be to fetter all the powers 
of the soul, for the religious sentiment eminently 
en1braces all others; it would be to mutilate our 
being in its nobler part. The most abject materialism 
alone could embrace this state of degradation! l\fall 
indeed would be but the perfection of a mere animal, 
were he not the embryo of a celestial spirit. This 
order of sentin1ents is to a certain degree comn10n 
to all men profoundly religious, for it is but the 
reflection of faith in the heart. The poor peasant, 
who, listening to the exhortation of his pastor, whom 
he n1ay not fully comprehend, tells you that his soul 
feels the tnlth of the appeal, enters according to his 
manner into the mystical life, as the pcople with their 
lyric songs and poems enter after their manner into the 
ideal of poetry. But in proportion as we ascend the 
scale of humanity,this disposition manifests itselfmore 
forcibly, particularly in superior minds, in the hearts 
of the elect, from Confucius and Plato, to Fenelon 
and Vincent of Paul. The IJurer the flame, the 
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higher it mounts, and the n1aster spirits in orùer to 
support this Inystical life are obliged to wing their 
way nlore frequently into that tranquil region, where 
they breathe the air of a luore divine world. 
The two wants to which we have alluded JllUSt be 
satisfie(l that whatever is good anù beautiful in 
human nature may have its free expansion. Suppress 
every trace of the mystical life, and you arrive at 
the brutal activity of the London populace. Suppress 
the esteem and taste of the practical life, and 
there remains but the senseless quietisnl of the 
Indian Priest. Every religious systenl which alters, 
in a single point, one of these essential DIodes of our 
being, approxinlates, in a greater or less degre(\1 to 
one or other of these two species of degradation. 
The perfection ofnlan depends on their sinlultancollS 
developement: the one restrains the soul within the 
present, the other ilnpc1s it towards the future order, 
anù as this star of the nIoral order, belongs to both 
worlds, it cannot accomplish its career but by the 
harmoniou4) cOlubillatiol1 of this two-fold attraction. 
It has been frequently remarked that, when 
IJl'otestallt Dlystici::;nl does not present itself unùer 
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the fornl of fanaticisln, it for the most part sinks 
into a religious melancholy. TIesides the injuries it 
inflicts on the intellectual faculties, this malady, 
weakening by its effects the activity of the soul, 
proceeùs to attack the generative principle of good 
works, and consequently the Inoral fecundity of 
man, whilst among the sects hostile to nlysticism, 
this moral decay is replaced, as may be seen in the 
Dletropolis of Calvinism, by a fever for gold and 
all the sensual elljoYll1ents of life. Protestantisll1 
is opposed to the alliance of the interior and social 
life; for, individualism in breaking the ties by which 
spirits are bound together, produces isolated forms 
of belief which in turn engender a solitary mysticisnl. 
The human nlind under such circunlstances seeks 
life within itself, for there also it seeks truth. The 
heart feeds with con1placency on itself as reason 
idolizes itself, and, though rationalism and 111ad- 
ness have each their distinctive traits, if you 
examine more closely you will find in both but the 
Proteus of egotism. 
'Ye invite every reflecting and philosophic nlilld, 
capable of applying the test of experience to the 
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influence of doctrines, to contrast, 111 this respect, 
the spirit of Protestantisnl with the genius of 
the Catholic religion, '" hich has unceasingly 
produced a parallel developement of the interior 
and social life, so harmoniously combined, that the 
action and reaction is uniform and continual. This 
is not the place to sound the depths of a subject 
which in order to be fully treated, should embrace 
the n10ral history Df humanity. Not to depart from 
the linlÏts of our present subject 1 we shall simply 
ren1ark how, among the causes that concur in 
establishing the peculiar character of Catholicism, 
the eucharistic faith holds the first rank. It is not 
only a principle eminently active in each of thes(J 
twO' orders; but as th('y tenù to' separate, because 
the wants to which they correspond crave to' be 
satisfied at the cost of each other, this tpuet is the 
powerful link which inseparably unites then1. For 
if this mystery, which is itself but an initiation to' 
the mysteries of a futurc life, impel the soul beyond 
the present orùer, on the other hand the di
po... 
sition strictly necessary to' approach it is the accom- 
plishment Df all the obligations Df ordinary life, and 
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particularly of those which one might be most in- 
clined to despise, and to consider lllost repulsive. 
Extending its vivifying influence to the two 
extremities of the moral world, it reaches at the 
saIne tinle the nlost hunlble duties and the loftiest 
aspirations of the soul. This bread of angels, which 
has becOllle the bread of man, inlparts to the faithful 
a two-fold existence. Like Raphael, they Inay say to 
these indigent souls who can only beg, at the banquet 
of tÏ1ne, the gross fooù of voluptuousness anù pride. 
" I seemed indeed to eat and to drink with you but 
I use an invisible n1eat and drink which cannot be 
seen by nlan.'-* But the Saine action, which 
a
sociates him with angels, reconducts hin1 by 
the road of virtue into human society. For all is 
social in Catholicisnl, interwoven as it is with COlll- 
l110n tradition. It is for this reason that the most 
nlagnificent gift of divine love is confided, not to 
an individual, but to the Church. She alone is its 
depository, as she alone is the depository of eternal 
Truth. Before the holy of holies can be approached, 


· Sed ego cibo invisibili, et potu quiab hominibus viùeri non 
potest, utor.-Tob., ('hap. xii., v. 19. 
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the indiviùual conscienc
 is subn1itted to the power of 
religious society, in the person of one of its n1inisters 
,,-ho pronounces the sentence of grace. The sanc- 
tuary is thrown open, and Penitence freed frOlll 
l.emorse, and Innocence assured of its purity 
by the judgll1ent of authority go hand in hand, amid 
the public prayers, to seat themselves at the universal 
banquct of the just. Thus the faithful arc not 
adn1Ïtted to this intÏ1nate union with Christ but by 
drawing more closely the links which bind them to 
the Church, the common parent of all Christians; 
and the greatest act of the 111ysticallife is itself a great 
social action. 
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CHAPTER VI. 


Social Life,-TllC pJ.iestliood. Public Tlr"orsllip. 
Confession. 


It is by its priesthood only that religious society 
acts in thc moral government of the world. This 
inst.itution is associated with an order of ideas supe- 
rior to that which ordinarily strikes the n1Ïnd, ever 
prone to stop at exterior effects, instead of penetrating 
the essence of things. The priest is presented to the 
view of nlan under the endcaring attributes of the 
father of the poor, the consoler of the afflicted, the 
confident of the weary and heavy-laden conscience. 
But this Helo of charit.y which is the necessary 
clnanation of the sacerdotal character is not its 
perfect type. The fundan1ental idea of the priest- 
hood '" as originally connccted with that of 1Iediation. 
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As sacrifice united to prayer were the figures of the 
expiation solicited by the aspirations of the hU1l1all 
race, so those who were deputed to offcr then1 up 
becan1e the special represcntatives of the invisible 

Ieùiator, the snprelne and uni,'ersal Pontiff of 
creation. Hence that character of minister of peace, 

Iediation being but the peace of heaven with earth; 
hcnce the Inany privations which the creeds of all 
nations exacted fron1 the priest, for he ought to bear 
tnore than other nlortals a closer resClnblance to the 
great victin1; hence that perpetual or tenlporary 
continence rccon1mended him by antiquity, and 
which, in n1any places, waq of strict obligation. 
l\Iankind every where, and at the periods most 
disgraced by licentiousncss, recognized in pcrfect 
contincnce the utens dicinior of sanctity. As poetry 
is a diviner eloquence, so chastity, which raises man 
abovc the senses, is as it werc the sacred poetry of 
virtue. The social necessity, which interdicts to the 
generality of mankind the practice of this virtue, no 
1110re excludcs it in the s111all number, than the 
necessity equally general of corporal labour destroys 
that othcr law oflnunanity, which to a small lltllUbcr 
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giv.cs leisure to enlbody in song their lofty Dledita- 
tions. 
Iallkind nlust have its elite. Let the sophist 
in his affected singularity pride hilnself on being 
insensible to the merit of chastity ; has he reason to 
glory at being divested of that perception of moral 
beauty common to the hUDlan race? Should his eye, 
on viewing the lily of the fields, the symbol of purity, 
be affected by sensations contrary to those comlnonly 
experienced, he would at once pronounce it 
diseased: does this vicious discordance change its 
character when it affects the nloral sentiment-the 
vision of the soul '? 'Vhen philosophy, even that 
of the nlaterial school, was forced to adlnit the fact 
that the " notion of chastity being pleasing to God 
pervaded the Globe."* 'Vhy did it not perceive that 
a moral phen0111enOll, so directly opposed to the 
propensities of man, frolll the very circumstance of 
its not being based on reasoning, nlust necessarily 
have had its source in a superior order. The general 
sentÏ1nent which supports and cherishes modesty, 
has ever connected wit.h the work of the flesh a 


· American Letters of Carle, note of the Translator, Tom 
J, page 119. 
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luysterious idea of pollution, an unaccountable 
SCl1tinlent, if it be not derived fro111 a confuseù 
l'ccollection of that original corruption which vitiated 
in luan the very source of lifC'. All the prin1Ìtivc 
traditions declarcd that the pcrsonage whom they 
announced as the future Hec1eelller of nlallkiud was 
to be born of a Virgin. Fronl this order of ideas 
arose the general dispo
ition of inlPosing on pricsts, 
the substit.utes of tl1[' l\feùiator, virginal continencc 
and cÀ piatory aust('rities; and if both have been 
111llÌually attracted by a sort of pC'rmalH'l1t affinity, to 
cOlnbine ill the priesthood, it is because they had 
originatpd in a conUllon source. 
All th('se ideas, diffused through the \I llJ\'('r8(', 
were the as yet imperfect el(,ll1cnts of the sacer- 
dotal character realized by catholicism, and which 
could not have been accoHlplishcJ till the Raviour 
hinlsclf had exteriorly realized the eternal sacrifice. 
Th
 catholic priesthood Is constituted like that of 
the prill1itivc religion, by the relation the priest 
bears to the 
Ieùiator, a }'C'Iation luuch nlore sacreù 
and august since its immediate object is, not a 
typicctl yictinl, but th(' person of Christ, who is 
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at the smne tinlc priest and victiu1. Theology 
defines the priesthood to be-the functions relative 
to the true body of Christ, and to his nlystical 
body which is the Church. The differcnt degrees 
of holincss attached to the Ininor orders, are deter- 
n1Íned by their connexion more or less direct with 
thc Eucharist. Thc high and inviolablc perfection 
of catholic celibacy is principally derived from the 
sallIe cause. The Popes and Councils well knew 
that the conjugal state weakens the divine union 
which should exist between the pastor and his 
church, as well as his spiritual paternity, by placing 
elsewhele the centre of his affections and dutics. 
They conceive that the priesthood ought to absorb the 
entire nlan. But, however strong this reason may be, 
sacerdotal purity springs frOln a higher source; 
aI\d all tradition points out its priInary causc in the 
Tabernacle. Thus the institution of ecclesiastical 
celibacy, though its developcn1cnt required time, 
and though it suffcred many modifications, is 
universal in its principle." If the oriental churches 
werc in this respect less severe than those more 


.. Vide Note xi. 
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imnu.'diatdy suhject to the Papal influ
nce, that 
relaxation confinlls the rule; for, though they did 
nut impose it on all priests, of the seconù order who, 
according to tlH'ir discipline, rare1y celebrated the 
holy Inystrrips, the}" nlaintaillcù it inviola1le for 
Bishops. 
But if the priC'st
 associated to the oblation of tll(' 
supreme sacrifice, 111U'}t raise hiulse1f by an angelic 
purity abo\"e other 111('1], he nUlst also hU1l1h](' 
hinlself beneath them, in order to take upon hÏ1n 
their lnisery, carry their crosses, and, renewing in 
his peI"son thc suffering nlarks of thC' aùoraLIC' 
victim, as well as the inlagc of his innocencC', oH'l'r 
np with the incense of prayer the burning holocaust 
of charity. The Inystic in11nolatiol1 of which hc is 
the Ininister prescribes to hin1 the inll1101atioll of 
himself. All tradition has unaninlously concun:eù 
in drawing this consequence frOll1 the Eucharistic 
dOO'lllil. 'V ould I could relate hC're the innumerahlc 
o 
I)1'oois of this logic of loye. I can only pray its 
pn'jwJiced adversaries tu nwke it the suhject of tI1l'ir 
serious 111eùitation. I would, ouch that, on such a 
r,'yiew, no hUlll'
t man, whatcycr his errors n1ight 
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bc, could have the nlelancholy hardihood to dec1ainl 
against so anliaLle a faith. Did it not yet find place 
in his heart, at least he ,,,"ould lcarn to rcspect it. 
Is there not sOlnething divine in every benefit '? 
But where,.cr sacrifice ceases, thc lnan renlains and 
the priest disappcars. Look at the Jews: no where 
did the priesthood strike decpcr rools than anlong 
that people; no where was it surrounded by nlore 
veneration. vVhat are at the present ùay the Hab Lins, 
who have superseded the pricsts of that people now 
disinherited of all sacrifice? The anathenla which 
pursues their degraùed n1Ïnistry, has Leen proclainlCd 
by the nlouths of Israelites. "Their p01VC1., 
c.vclainz their own folloll:ers, can effect notltin!J * 
for the salvation of our souls." The saIne obser- 
vation applys to protestantisnl. The ancient idea of 
the priesthood is one of the hunlan iùeas which it 
lost with sacrifice. The day on which the fire of 
the eternal holocaust was extinguished, beheld the 
divine nlark effaced froin the brow of its lllinisters. 
The opinion of the IJrotestant public refuses theln 


· Jewish COl1siötories of France, ùy:M. Siuger, p.1ge 32, 
Paris, 1820. 
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that pious respcct, n hich all the people of the earth 
bave attached to the sacerdotal character. It does 
not exact fronl thenl these superior virtues which 
catholicism Ï1nposes on its priesthood, and with great 
justice, for it would be unfair to expect a consequence 
when the principle had been dcstroyed. This 
equitable indulgence sunletÏ1nes shews itself with 
great naiveté. I shall sclect an eX:lmplp out of 
Inany, and that within the pale of the English 
church, which however has preserved, JJettcr than 
the other sects, sonle faint resenlblance of the 
priesthood. Dr. Burnct, relating the legal assassina- 
tion of Charles 1st, aùn1Ïts that Bishop Juxon, who 
assisted hinl in his last monlent:s, "perfornled his 
duty so dryly and so coldly, as to make little or no 
effort to infuse any lofty HelItiull'nts into the nlÏnd of 
his Royal nlastcr" yet the mitred historian aðserts 
that he diclltis dut!lllS an !toncst '/llan.. Suppose 
that A bb{. Edgeworth had actcd like J UXOll, could 
you conceive how a }'rench prelate, writing the 
history of the revolution, would tell you that the 


Ili;,t uf thc la.,t rcvulutions of Euglallt1, Tom. 1, live I. 
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confessor of the son of Rt. Lewis dúlltis dul!! as lU
 
honest man, before that scaffold the foot of which 
was bathed with the blood of luartyrs, and above 
which the heavens opened. Such a supposition 
would be revolting to the feclings of catholics, anù 
in their eyes every priest who, in descending fronl 
the altar, possesseù no other reconlnlendation than 
that of being an honest nlan, would be a monster. 
N ow if we consiùer, on the one hand, that the 
catholic priesthood tcnds, by its constant anù univer- 
sal action, to lead lllcn to the practice of duty, and, 
on the other, that the influence of the pricsthooù is 
proportioned to the veneration it inspires, we shaH 
easily conceive how the Eucharist, of which the 
sacerdotal character, as understoocl in catholicislTI, 
is the sublÏ1ne enlanation, already exercises in this 
rcspect a prodigious power in establishing the reign 
of virtue on the earth. Catholicism moves the' 
world in order to elevate it to heaven, the priesthood 
is its instrulnent, the real presence, its support. 
All great influence, exercised on nlankind, can 
only result from the conlbination of twO' different 
nloc1es of action, for, in man as well as ill all other 
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beings, we must distinguish what IS general or 
common to the entire species 1 from what is purely 
individua1. The public nlode of action affects nlcn 
collectivcly by addressing itself to lnunan nature: 
but as it is differently nlodified in each of us, hence 
the necessity of an individual mode of action, 
corresponding to the individuality of every Inal1. 
Catholicisln combines, in a high degree, these two 
nlodes, for whilst by its public worship, it acts on 
the multitude, with unequaled energy, as is gcne. 
rally acknowledged, confession constitutes its lllode 
of action proportioned to the different necessities of 
individuals, it is the secret organ which particularizes 
for each of the faithful, this spirit of life that 
animates the vast body of the Church. 
The philosophers who have endcavoured to 
explain the origin of public worship have assigllC'd 
every possible reason except the true one. The 
hypothesis of a primithe religion, invented by lilan, 
which is the basis of all their theories, ]1llS drawn 
them, by substituting abstractions for facts, from the 
sphere of real life on this as on nlanyother point.:); 
for eycry error originates in this elaborate absurdity. 
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They have done much to prove that public worship 
is useful, not suspecting that it is rigorously neces- 
sary. Religion having been originally traditional, 
and that tradition conlprehel1dillg, besides the 
explanation of the truths prin1Ïtivcly revealed, cC'rtaill 
expiatory rites, which have been also regarded by all 
nations as of divine institution, can this common 
traùition be conceived without a con1mon worship "? 
It was 110t then a luere expediency on the part of 
Religion, but the essential condition of its exis- 
tence. Thus, as soon as this two-fold basis of 
tradition is shaken, public worship totters and falls, 
as \ve see in the refornlation: a thousand protestant 
voices have been raised to announce its ruin.. The 


protestant states of Gerula'ny have recently nlade 
great efforts to revive it : but does history present an 
exan1ple of a worship having been revived by police 
ordinances? A jewish rigidity on the most nlinute 
points is united, in the English system, with an 
epicuran effeminacy, which nlakes the dcvout class, 
under the most trifling pretext, dispense 'yith the 


.. Vide, De Starck's work on the reunion of the different 
ChrÏ3tian communions. 
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religious duties prescribed by their liturgy. The 
1ll'goth'e part of their worship is nlailltailled as a 
legal cstablishme>ut, while the positive part crunlblcs 
to decay: this is the forerunner of death. General1)', 
in all the systenls that rpject tradition and the real 
presence, the ancient precept of regularly assisting, 
on the Lord's day, at the divine office, has lost its 
character of law, and at nlost is considered a council 
subject to the convenience of each individual. After 
all, "hy should it be necessary for a protestant to 
assist regularly at Church? lIas he not the Dible 
at honle'? Docs. he not recognise in hinlself the 
right of interpreting it '? 'Vby then shoulù he 
address hinlself to the Deity by the lips of a nlÍllis.. 
tel' '? In a systen1 based on mental independence, why 
interpose a hunlan agent between hilll awl God '? 
IIi
 house ought to be his tCDlple, as his reason 
i::. his priest. The Inarked tendency of Protestant- 
isn1 to concentrate itself in a òonle>stic worship, 
will be the transition to a worship pun::!y individual, 
the only one which indeed harmonizes with the 
logical principle of Protestantislll. The Saine> nlaY 
he said of Dcisn1, '" hich reposes un a bilnilar prin- 
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ciple, and which is the Protestalltislll of the prinÜtive 
religion. 
'Vith Catholics, on the contrary, social worship is, 
as it fOl'lllcrly had been, an essential condition of 
Religion. Thcyare obligcd to assenlblc frequcntly 
in the temple, to find "",hat can be found only there- 
the two-fold tradition of truth and of the nlysteries 
of loyc. The real presence, the focus of public 
worship, vivifies it by its perpetual action, and raises 
it to the highest degree of sublinlÏty that a terrestrial 
worship can attain. The magnificence of Catholicisrll 
which spiritualizes the senses thenlselves, and the 
repulsive nakedness of Calyinisnl, nlay be considered 
as two extrcnle points, between which are found 
divers liturgics nlore or less meager, in proportion 
as the doctrine they represent is 1110re or less remo- 
vcd frOll1 the catholic mystery. .AU the cerenlonies 
of the Church tend towards this centre of grace, as, 
in the temples raised by the geniu
 of christianity, 
all the lines of architecture have a beautiful hut 
subordinate relation to the sanctuary; this is the 
reason why the catholic worship, the cxpression of 
boundless love, as the physical world is the expres.. 
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sion of infinite power, Inoves the heart as profoundly 
.fiS the nlagnificence of nature ÍInprc3scs the unùer- 
standing. 
All is interwoven: the great nloral causes act at 
a distance, and produce their effects even wherc the 
vulgar do not iluaginc their influcnce to reach. It 
is now sufficiently proved that Incntal derange- 
111Cnt is far more frequcnt anlong a protestant than 
among a catholic population. This differencc 
proceeds no doubt frOlu the fact, that catholicislll, 
in ::ìublnitting inùividual to the general reason, 
upholds the conservative law of intelligence, 
whilst individualism, Ly isolating and abandoning 
Dlan to hilnsclf without a preservIng l'ule, places 
him In an unnatural position, which IS a penna- 
nent source of disordpr and extravagance. nut 
this first cause resolves itself, if I nlay so speak, into 
lnany suborùinate ones, each of which partially tenùs 
to the general result. The influence of catholic 
legislation merits, on this point, serious attention. 
Let us limit ourselves to one of its results. which 
will lead to the diðcovery of nlany others. As soon 
as a disposition to lilcutal abcrrdtioll il) developed, it 
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itnpels Inau to retire fronl society i 11 orùer that h0 
ma\' li\Te to hilnscIf. The instinct of this frightful 
llwlmly urges hiln to seck, in intelle'ctual indepen- 
dence, the freedolll of deZ;riu'lJl. But, in ge'neral, 
the' evil is not iUlmf'diately consummated. In the 
gradual passage from perfect reason to settled 
insanity, man will be found to retain sufficient power 
over himself to resist the savage want of isolation, 
provided an active principlp, and particularly the 
Inost active of all, the religious principle, excite hinl 
to return to society and thereby to conlmon sense. 
The precept which strictly obliges the catholic to 
l'enew, at least oncp a week, by assisting at the public 
worship, the relation which binùs him to God and 
lllan, rescues hinl frOll1 this fatal solitude, where his 
intellect would have been bewildered in order to 
place hinl in a society of reason, peace, and love. 
Conscience obliges hinl to become a nlan that he 
luay renlain a christian; and this act, frequently 
repeated, contrihutes nlore than is generally supposed 
to prevent or arrcst the devclopelneut of Inadness. 
The real presence, the basis ofthc public worship 
by which catholicis1l1 acts on men in the aggregate, 
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is not less intimately connected with the practice of 
confcssion, thc organ through which it acts in a 
1110 de , corresponding to thc various necessities of 
individuals. - On this point lct us attend to an 
English ,V riter who, though catholic by conviction, 
was surprised by death within the pale of Protes- 
tantisln, so true it is that God alone knows what 
pao;;;ses in the depths of thc lnunan heart. " All 
nations, says lord Fitz- 'Villiam, t have their religion 
and their laws; thcir rcligion to inculcate virtue 
and nlorality,-and their laws to punish crimc. In 
this thc Ronlan Catholic, as well as all other states, 
contclnplate but the sanlt"' objcct. But in the 
ROn1311 Catholic Religion alone are to be found 
laws whose authority is far more ÏIuperious, and 
concerning which no individual can dcccive hilllself, 
by any spcC'ies of art or sophistry; laws calculatcd 
not only to inspirc thc lo\.c of virtuc and morality, 
but which farther render it obligatory to practice 
thcnl; laws which are not limited to the mcre 
punishmcnt of crimc, but extend to its prevcntion. 


. Yiùe, N' ote :\.ii. 
t L<'ttcrs of Atticns, dedicatcd to Louis :\.viii, thcn in England. 
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Thcse laws consist in the obligation which they 
impose on all Honlan Catholics of comnlunicating 
at least once a year; in the vcncration which they 
inculcatc for that sacramcnt, anù in the illdispensible 
and rigorous prcparation which they exact in oraer 
to receive it, or, in other words, in the belief of th
 
real presence, confession, penance, absolution, antI 
con1111union, on which they are based. 
It nlay be truly said that ill Roman Catholic 
States th
 entire cconOlny of social ordcr turns on 
this pivot. It iH to this wonderful institution they 
owe their strength, their duration, their security, 
and th
ir happiness: hence arises an incontestible 
principle, a sounù n1axÏ1n, which is the last link of 
that long chain of reasonings which I have just 
established, llanlcly, that it is impossible to framr 
any systeJJl of government IJvltatsoe'L,er, which noill 
be pernlanent and adtOantageous, unless it be 
founded on the IloJ7lan Catholic Religion. Every 
othcr systenl is illusive. 
The precepts which this Religion Í1nposes on its 
children, and the restraints to which it subjects 
then1, are so little known to the sectaries who assail 
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it, that indeed they can scarcely have any notion of 
thClll. Some through ignorance are Llind to theIn, 
and others from prC'judice treat thenl with ridi- 
cule. III order then to instruct the ignorant and 
undeceive the prejudiced, I must inform thenl that 
all Roman Catholics are obliged to communicate at 
least once a year, regard however being had to the 
state of their conscience. Previously to the receiving 
of this nlost august sacralnent, before which the most 
courageous anlong thrIll are seized with fcar and 
trembling, they must all, without distinction or cxcep- 
tion, confess their sins in the tribunal of penance; 
and no lllinister of that dreaded tribunal can pern1Ït 
them to approach the IIoly Table, until they shall 
have purified their hearts by all the dispositions 
necessary for the purpose. N ow those indispensable 
dispositions arc contrition, the full and candid 
acknowledgmcnt of all the fau1ts of which they 
have been guilty, atonenlent for all injustices, 
restitution of all goods unlawfully acquired, pardon 
of all injuries, the abandOlunent of c,"ery criminal 
and scandalous conncxion, and the eradication 
of envy, pride, hatred, a, arice, anlbition, dissi- 
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mulation, ingratitude, and every sentiment opposed 
to charity. Bcsid.es in that tribunal they nlust 
solelnllly pledge theillseives before God to avoid 
even the slightest faults, and to observe with a SCrtl- 
pulous exactitude all the sublime laws of the Gospel. 
lJTltoever, as the Apostle says, would approach the 
holy table 1vitltout tlwse dispositions, and not discer- 
ning tlte liody of Jcsus Cllrist, '/Vould receive !tis 
onJn condenlnation. Such is, and such has always 
been, during eighteen hundred years, the fundmnen- 
tal and inlffiutable doctrine of the Roman Cathulic 
Church. And ifit shall be objected that her children 
are wicked or perverse, notwithstanding the links 
wherewith she binds thenl, and the duties she impo- 
ses upon them, what shall we say of the man who is 
freed fronl these salutary restraints '? 
'Yhat security, what pledge is not exacted from 
every individual for the performance of his social 
duties; for the exercise of every virtue, integrity, 
benevolence, charity, nlercy! 'Vhere shall we find 
anything similar to this? Here conscience is 
regulated before the tribunal of God himself, not 
before that of the world. I-Iere the culprit is 
G 
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his own accuser, but by no means his own judge. 
And whilst the christian of a different COllllllunion 
superficiallyexmnines himself, decidcs in his own 
causc, and indulgently absolves hinlself, the catholic 
christian is scrupulously examined by another, 
awaits his sentence from Heaven, and sighs after 
that consoling absolution which is accorded, refused, 
or deferred, in the namc of the 
lost IIigh. 'Vhat 
an admirable means for establishing between lnen 
mutual confidcnce, and perfect harnlony ill the 
discharge of their duties! 
To pronounce on all questions of gencral impor- 
tance, it is both just anù right that our reasonings be 
grounded on their general effects. Such is the course 
I have adopted. 13ut so great, alas, is hU111an frailty, 
that all Roman Catholics, I must admit, do not 
profit by thc advantages affOl'ded theln. It is then 
the duty, as indeed it is the highest interest of a 
wise and vigilant government, to oppose any rclax- 
ation in the principles I have now developeù. If ill 
a ROlllan Catholic State no person swcrved from 
their observancc, the question would not be: which 
is the best goveflllllcnt '? but rather in such a 
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government what necessity for other laws 1 perhaps, 
in such a case, all human laws would be as useless, 
and superfluous, as they are certainly ineffectual 
wherever the Ronlan Catholic Religion is not their 
basis." Lord Fitz- 'Villiam, resun1Ïng his observa. 
tions, reduces them to two social aphorisms which 
cannot be too profoundly meditated. 
Virtue, justice, and morality, should constitute 
the basis of all governments. 
It is impossible to establislt virtue, justice, and 
morality, on any solid foundation, rlJitltout tlze 
tribunal of penance, because that tribunal, the most 
formidable of all, takes cognizance of the conscience 
of man, and directs it in a manner more efficacious 
than any other; now that tribunal belongs exclu. 
sively to the Catholic Church. 
It is irnpossible to establish the tribunal of 
penance mitltout a belief in the real presence, tltat 
principal basis of catltoiic faith, because without 
that belief the sacramen t of communion loses 
its dignity and value. Protestants approach the 
Holy Table without fear, for they receive only 
a sign conlnlemorative of the body of Jesus Christ. 
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On the other hand Catholics npproach it \vith 
dread, because t11f'Y re('
ive tl1f' very body of their 
Reùeeluer. Thus wherever this belief was destroyed 
th
 tribunal of pc-Hance ccascù with it; conf
ssioJJ 
becmnp useless, as wherever this belief exists 
confession is essential. And this tribunal, which i
 
necessarily pstablished with it, rCnÙl'l'S inlperative 
the exercise of virtue, justice, and morality. 
Therefore as I have already said it is impossible to 
fraJJlC any pcrmanent or advantagcous system of 
.flovernnzent, 'lV/Ûclt is not founded on tlte Ramal 
Catltolic Rcligion. 
Jlere then we have the solution of the most 
important of all questions, (next to that of the 
immortality of the soul,) that can b(.. presented to the 
consideration of nlan, nmnely- 'Vhich is the Lest 
government"? The n10re we study this question, the 
more \\ e shall perceive that the doctrine of the real 
presence applys not only to gove1Tuucnts, but to all 
human affairs, that like the diapason in music, it 
fonns the concord of the entire, and becomes to the 
moral what the sun is to the physical worlll. 
Illumians O1Jlncs ltomines-St. John. 
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CHAPTER VII. 


Catltoile Cltart ly. 


If we contrast the nations who lived under the 
prin1Ïtive religion with those who have received 
christianity fully developed, we shall immediately 
l)erceive that the sentiment of love has attained 
anlong the latter a superior degree, corresponùing 
to a more perfect knowledge of the divine love. Eden 
revealed the gooùness, but Calvary, the charity of 
God. From that hour man learned to love more 
perfectly. 
Creation-by which God, without in1parting him- 
self to man, gave something from himself, was a 
nlagnificcnt boon of the infinite TIeing. Such was 
the type of ancient beneficence. .l\lan learned to 
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share with his fellow man his superfluous goods, 
after the example of him who communicated to 
man, made to his likeness, a portion, and as it were, 
the superabundance of the inexhaustible riches of 
bis own being. Hence the precept of charity ever 
remained associated in the tradition of all nations 
not excepting those in a state of barbarism, with 
the recollection of the supreme bencfactor, the 
Father of the human family. "'V e all belong to the 
san1e family, said the chief of an An1erican tribe, 
we arc all the children of the great Spirit. 'Yhen 
the white man put their foot for the first time on our 
lands, they wcre oppressed with hunger; they had 
no place where to prepare their beds, or light their 
fires; they were exausted; they cOlùd do nothing 
for themselves. Our Fathers had pity on their 
distress, and "rillingly shared with them all that the 
great spirit had given 1}is red children.". 
For the same reason, the beneficence prescribed 
by the primitive religion did not attain a degree, 
superior to the practice of alms, and other works of 


· Mcmoirs of a Captive among the Inùians ofN orth America. 
London. 
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a similar nature. 'Vhere, in effect, could man have 
discovered the idea of a more pcrfect beneficence 
than that of which God had given him the example. 
nut when the heavens opened, and tltis great 7nys- 
tery of piety - shone fortI" in all its splcndour, 
the horizon of charity expanded. In not limiting his 
bounty to partial benefits, as he had already donc by 
creation, but becoming himself thc gift he bestowed 
on n1an, God revealed an ordcr of beneficence until 
then unknown. The mysterious veil, which shrou- 
ded from human intelligence the sight of the Holy 
of /tolies, or love in its absolute perfection, 
was rent asunder, and the world contemplated face 
to face, on the mountain of sacrifice, the living 
archtype of an infinite devotedness. Enlightened 
and animated by this revelation of love, human 
nature felt within itself the developement of a new 
sentimcnt. Tlw intelligence of the heart, to use 
scriptural language, soared above its ancient limits, 
and man learned to love and serve his fellow 


· l\Ianifeste magnum est pietatis sacramentum, quod maui- 
festatum- est in carn
. Epist, pro ad Timoth. cap. iii. Y. 16. 
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man, not nlcrely at the cxpencc of what he possessed, 
but even at the sacrifice of his repose, his health, 
and his lifc. 'Ve had seen, under thc influence of 
the prin1Ítivc religion, men imnlolate thenlselves 
for their parents, friends, and country, but none 
for rnan, consiòered only as a member of the 
human fanlily. The perpetual miraclc of christian 
charity is, to have raised even to devotedness this 
sentiu1ent of beneficence which, under the prin1Ítive 
society, was the link that united the family of nlan- 
kind in the bonds of affection. It tr
nscends 
ancient beneficence as much as sacrifice does a nlcre 
act of kindness. In this particularly consists the 
regeneration of love. The beneficcnce that ,,,as 
limited to alms was charity in its infancy, as yet 
restrained by the clcllwnts cf tltis '/Vorld. I t was at 
the foot of the cross it attained its maturity. From 
that moment, replenished with courage anù life, it 
rejoices in the most painful labour, triunlphs over 
all the repugnances of nature, faces dcath with a 
serene eye, and on its pale brow exhibits the halo of 
nlartyrdonl. 
lIcnce we see that protestant countries, which 



THE EUCHARIST. 


105 


decm the subscription list, the test of christian charity 
and reduce it to a mere question of arithmetic, have 
lost its genuine notion. The Saviour having come, 
not to destroy, but to fulfil the lam, there is no 
doubt but the ancient and universal precept of ahns- 
giving ought, not only exist, but be n10re generously 
observed by the nations which have felt, in any 
degree, the influence of christianity, and that such 
is the fact will appear in the n10st striking manner, 
by comparing 1\iahometanism, one of the most degra- 
ded an10ng the christian sccts, with the n10st 
distinguished of the Pagan nations. This sort of 
beneficence which is to be seen wherever the prilni- 
tive religion has been known and practiced, ought 
also be found among protestant nations ; for, as long 
as the principle of n1ental independence has not 
produced its last results, it n1ust necessarily preserve 
some common faith in these primitive truths, without 
which no society, be it even barbarous or corrupt, 
could exist. It is equally incontestible that the 
countries separated from catholic unity, anlong whom 
a true and modest beneficence is practiced, superior 
by its activity to that of ancient nations, are 
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precisely those where the mass of the people, less 
subject to the sceptical action of individual rationa- 
lism, have preserved, by virtue ofa contrary principle, 
more' positive faith in those christian dogmas which 
ancien t protestantislll had borrowed from the Catholic 
Church. nut as the character which particularly 
distinguishes christian devotedness from primitive 
beneficence, does not merely consist in a greater 
multiplicity of good works of the same class, but 
rathcr in a new species of good works, the Church, 
the depository of genuine christianity, ought not only 
perpetuate this beneficence of the primitive times, 
of which thc creative bounty was the model, but 
further she ought unceasingly produce that perfect 
charity whose type is found in the sacrifice of 
redemption. 
The comparison of catholicism with protestantism 
prcsents, on this point, a remarkablc phenomenon of 
the moral world, which attracted the attention of 
Voltaire. " The nations separated from the Roman 
communion have but imperfectly Ílnitatcd, that 
generous charity". by which the latter is charac.. 


E:):3aY on mallllers, tom. iii. c. J 39. 
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teriscd. As the spirit of any church eminently 
shews itself in its clergy, let us compare with the 
catholic priesthood, I was about to say the priesthood 
-no, the ministry of the protestant communion. X 
readily admit all the traits of individual beneficence 
which may be quoted in its favour. One thing only 
I ask; shew me in that clergy, as a body, the spirit 
of sacrifice. I have not met with a single instance 
in their history, even at the period of their greatest 
religious fervour, to prove that they had received 
grace to brave pestilence in the discharge of the first 
of their duties. "In 1543 some ministers presented 
themselves to the council of Geneva, confessing that 
it was their duty to console those who were attacked 
by pestilence, but none of them having courage 
enough to do so, they prayed the council to pardon 
them their weakness, God not having given them 
grace to encounter tlw danger with tlw necessary 
intrepidity, with the exception of Mathew Gencston, 
who offered to go if the lot should fall on him". 
How different the language which Cardinal Borromeo 


* State Registeries of thc Genevian Republic, from 1533 to 
1 i
2. 
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adùressed to his clergy alnlost at the same tin1e, and 
in similar circu111stances. "The nlo
t tenùer care 


that the best of fathers can bestow on his children in 
this tinle of desolation, the Bishop should bestow on 
his people both by his zeal and his ministry, in orùer 
that other men, stimulated by his example, Dlay 
embrace, all the works of christian charity. As to 
parish priests and all those who have charge of souls, 
far from them be the thought to deprive thcir flocks 
of thc most trifling services, at a tinle when thcy arc 
so essential to then1- Let theln take the fixed 
detennination to brave them all with a good hcart, 
even death itself, rather than abandon, in this utter 
destitution of all aid, the faithful confided to their 
carc by Christ who purchased thenl with his blood.". 


. Tempore pestilcntiæ episcopus quæcumqac pietatis officia 
a parente ol)timo filiis præstari atfiictis::;imo illo tempore opur- 
teat, ca studio ct ministerio suo ita præstabit ut ad omnia. 
caritatis christianæ opera cæteri homines inflammentur. Parochi 
autem, animarumve curatores, talltulll abest ut necessario 
co tempore populum cujus curam gerunt, aliquo modo dcstituant
 
ut fixa animi deliberatione sibi statuendum putent omnia prorsu
, 
ctiam mortis pericula, paratissimo animo suLire, potius quam 
fiù('les Christi sanguine redcmptos nc sibi præcipue in curam 
tral1itos in summJ. pene omniulll aJjulllcnturUlll llCCCfI:iitalc 
dcscrerc. Concil, lllcùiul, v. part ii, Cdr. .1. 
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Neither he, nor his priests, nor so many poor friar
, 
at WhOlll the intrepid pastors of Gcncva wcrc accus- 
tomed to sneer in safety, waited until the lot sltould 
fall on tlleln to fly to the bed of pestilence. 1\ 
parralcl instituted between the conduct of both 
clergy amid such frightful calanlities would afford 
nlatter for a nloral statistic replete with intercst. At 
all periods, and even recently, when a contagious 
n1alaùy was devastating some cantons of Gel'lnany, 
whcre the two religious creeds canle in contact, the 
san1e contrast was strikingly manifested: it attracted 
the notice of the public journals. In fact we find it 
to prevail cvery where: "compare the protestant 
n1issions to our missions: what an unspcakable 
difference in the spirit which fornls them, the means 
by which they operate, the success with which thcy 
are respectively attl!nded! 'Vhere are the protestant 
ministers who sacrifice life in announcing to the 
American Savage or to the learncd Chinese the good 
tidings of salvation? England may, as long as she 
please, boast of her apostles at Lancaster and her 
bibl
 societies; she may, in ponlpous reports, describe 
the progress of agriculturc among thc N egTocs, and 
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of the elenlentary sciences among the IIinùoos; all 
these pitiful counting-house missions, whereof policy 
is the sole n10ver, as golù is the sole agent, only 
serve to demonstrate the incurable religious apathy 
of protestant societies, alive to interest alone, and 
whoever can distinguish a noble action, inspired by 
a sublilne motive, frOlll a proceeding dictated by 
nlCrCel1ary calculation, must recognise, if he be 
sincere, how infinite the distance between the Bishop 
ofTabarca, who lately fell by the sword ofpersecution, 
in the n1idst of the flock gained to christianity by 
his courage and labours, and the 1Icthodist missi.. 
onary, whose prudent zeal conducts hin1 only to 
places where his life is not exposed to danger, and 
who, according to a previous contract, is paid by the 
head for his converts.". Transcending the limits of 
this world, the devotedness of our missionaries has 
embraced every species of suffering and death. They 
have been seen crowding the dungeons of Constan.. 
tinople, expiring with the hymn of triumph on their 
lips beneath the tomahawk of the savage, and pouring 


· Melanges of the Abbé de la :\Icnnais, tom. I, p. 366. 
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out in torrents on the Calvaries of Japan the blood 
of redemption which flowed in their veins. Name 
the desert, the rock of the ocean, unvisited by 
conquest or commerce, which has not becn rendered 
glorious by the tomb of some martyr of Catholic 
Charity. And whilst the love which animates the 
Church would appear to be exhausted from so many 
losses, we perceive it, issuing from her bosom, in 
various forms, in these numerous religious congre- 
gations, whose nlembers devoted body and soul to 
the service of suffering humanity, offer themselves 
up as a holocaust of charity; a devotedness which is 
in nlany respects more touching than that of martyr- 
dom. For if an effort of courage be necessary to 
sacrifice life, something still greater is required in 
order to support an entire life of sacrifice. A 
Protestant journal, wishing to cite the two heroes 
of Christian charity, selected among the Catholics 
Vincent of Paul, and among the Protestants, not a 
n1Înister, what indeed is truly remarkable, but a 
worthy philantrophic traveller. A single trait will 
suffice to characterize these two nlen. The monument 
raised in \V cstminstcr Abbey to the memory of 
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IIoward, represents him holding in his hand 1)lans of 
beneficence on a roll of paper. The poor Catholic 
priest has recorùed his, as God has stamped his 
power, in his works, and one of his creations is the 
heart of those virgins who are the heroic nlothers of 
all the unfortunate. 
'Vhat is the donation of some pIeces of gold, 
which ùocs not deprive the rich n1an of a single 
enjoyment, compared with the besto\val of one's self 
 
'Vho is not struck by the difference between a 
subscriber to the Bible Societies and a sister of 
charity? The retiring modesty of Catholic devoted- 
ness serves but to increase its splendour. I appeal 
to the conscientious testin10ny of all for the L."lct, that, 
though Protestantism presents administrations of 
beneficence, we look in vain for the hunlble victims 
of charity wherever it prevails. 
Let us now attend to the important truth which 
results from all these facts. Christian charity is 
superior to ancient beneficence. 'Vbat is the source 
of this superiority? a 1110re e:\.tensive manifestation of 
divine love. Catholic charity cOlnpared to Protestant 
beneficence, exhibits a sin1ilar superiority, which 
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consequently must have for its principle the true, 
and for the same reason, the genuine sentiment of 
this love. Protestant individualism, in impelling the 
ll1Ïnd to scepticism, gradually destroys charity together 
with faith; benevolcnce withers away as the light of 
truthbeCOlnes extinguished. This is the grand cause 
to which all others are subordinate. But this general 
explanation leaves another question to be solved. 
As this degradation nlanifested itself from the com- 
nlencenlent of the reformation, it remains to inquire 
which, among the articles rejected by ancient 
Protestantism, is that whose destruction has specially 
contributed to alter, and extinguish that glowing 
christian charity which characterizes Catholicism. 
Ask the Church by what nleans she daily excites, 
revives, and nourishes this wonderful sentiment '? 
Her only response will be, to point to the inscription 
which crowns the mysterious tabernacle; "It is tl
us 
God l
as loved the morld." When love is to be 
explained, whom will you believe, if not those 
who love. 
To conlprehend in its filll extent the action of this 
principle of love, we should call to mind how it raises 
H 
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to a superior Jegree of sanctity the Juties of primiti\'c 
beneficence, whilst it nourishes at the san1e time that 
spirit of sacrifice which is the peculiar character of 
Christianity. Charity does not enter into the human 
heart without a struggle, for there it finds an eternal 
opponent-pride, the first born of egotism, and thc 
parent of hatred. Thp conteIupt of luan for his 
fellow man produced the cruel theories of slavery, 
which existed among the degenerate nations of 
antiquity. But as soon as Christianity had stanlped 
on the brow of all the seal of an august 
fraternity with hinl who is at the SaIne timp 
both nlan and God, these theories (luickly disap- 
peared. Nevertheless, as in reviving the sentilnent 
of the' dignity of IHllllan nature', it respected, in t11p 
inequality of conditions, one of the elen1ents of 
our prcsent social state, pride, abusing this 
necessary order for the purpo
e of reassumIng 
some at least of its former enjoyments, endeayours 
to create a petty slavery even und('l' the ell1pire of 
love. The insolent disdain so often nlanifested for 
the poor, and the harsh treatment of servants, furnish 
the proof. But, Rc; in raising 11lunan nature to a 
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union with the Divinity; Christ broke the degrading 
yoke that had so long prcssed upon it, 
o by inlparting 
himself to n1an in the holy communion, which in 
a certain sense deifies the Christian, he perpetually 
con1bats in our morals the very shadow of that ancient 
barbarism which still lingers among us. Never, 
indeed, did the dogma of fraternal equality receive 
a more sacred sanction. Its most expressive sign, 
consecrated by universal custom, is a participation 
of the same repast. Here, the great and the humble, 
the young and the old, the rich and the destitute, 
come together to the same table, as to a family feast, 
and this feast is-God himself. The beggar, who this 
evening is at your gate, on to-morrow will place 
himself by your side at the banquet of eternal life. 
Know you whence comes this poor servant who 
suffers so much from your imperious temper'? He 
enters your house an1Ïd the reverence of angels; for 
he bears within him the God who shall judge you. 
'Vhoever will closely observe the character of the 
Christian nations will easily recognise this secret, 
but constant action, of faith in the real presence. 
It is to it we owe, at least in part, one of the luost 
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beautiful traits of our lnanners :-the lIignity of the 
servant, the notion and sentiment of which, smne 
nations, particularly England and Gcneva, would 
seem to have lost. 
The poor Inan is a superior being in Christianity. 
His eminent dignity is one of the first articles of the 
symbol of charity. 'Ve blindly ùisdain his apparent 
lowliness: but what state n10re lowly, what 1110re 
obscure, what con1es nearer to annihilation, than 
that in which Jesus Christ presents hin1self to us ? 
He who has said" This is 'Jny body, t!tis is '/.Ji!J blood,"' 
has also said" As long as you did it to one if these 
'Jny l(?(lst brethren you did it to me."* If our faith 
bf' not lively enough to recognise, under the rags 
of ll1iscry, the representation of the Prince of the 
future n"orltl, how shaH it adore, unùcr the 
meanest emblem, the majesty of the 
lastcr of the 
universe? Each In ark of contclnpt towards the poor 
contains a principle of infidelity and the genn of 
blasphemy. Let us penetrate lnore deeply the great 
Inystery of faith: communion, unaccompanied by 


· Amen dico vobis: quamdiu fecistis uni ex fratribns meis 
minimis, mihi fccistis-St. l\Iatt. xxv. Y. 40. 
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works of charity, would be lik
 an unpropitious 
sacrifice interrupted by crinle, a sacrifice without a 
thanksgiving. Offered up in the temple, it is tem1Ï- 
nated in the hovel of the poor, for there too dwells 
tlte Son of .AIan. The hymn of
iercy is the comple- 
tion of the rite. These pious considerations, familiar to 
the faithful, daily produce acts of beneficence, that 
outnumber all the phrases of philosophers on the 
subject. Do you refuse to recognise the force of 
these sentiments, because they bear the in1press of 
mysticism? But is not the marvellous influence 
which Christianity has exercised throughout the 
universe connected with ideas of the same order. 
'Vhat are the boasted achievements of rational 
beneficence, when contrasted for a moment with this 
'lJlystic charity, which, during eighteen hundred 
years, holding its vigil above suffering humanity, 
affectionately turns its bed of sorrow'? Ascend as 
high as you please into the regions of antiquity, and 
its records will inform you that all beneficent doctrines 
are based on ll1ysticisnl. \Tiewed in this light 
nlysticism has governed the world: its I>ower dates 
from creation. 
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The benignant influence of the n1Y6tcries of love 
is particularly manifested in the pardon of injuries, 
that other miracle of Christianity. If, thanks to the 
healing art, the eye of man seeks the science of 
organization even in the bosom of death, why should 
we not find means for presenting to the eyes of 
the infidel the Christian soul, that be may thcre 
behold the organization of living charity? Lct those 
who have experienced the troubles, and the remedies 
by which its tranquillity is restored, bear testimony 
to it. \Vhen the fire of revenge, raging in the 
inferior appetite, threatens to inflame the will, some 
drops of the blood of the Man-God extinguish it in 
its birth. I do not believe that any nlan who com- 
municates with the necessary dispositions, if he 
8hould happen to discover, at that divine instant, 
even a shade of hatred until then latent in his heart, 
could endure the aspect of it. In addition to the 
authority of duty, so powerful at such a nlomcnt, 
and the voice of that blood which cries aloud for 
pardon, the state of the soul is then imperviablo to 
any sentinlent of hatred. There is within her too 
sweet a peace. The infidel can form 110 idea of 



TIlE EUÇU.A.RIST. 


119 


this order of sentinlcnts ; but at least let hinl not 
blaspheme what he does not know, for indeed his 
doctrine will produce nothing sÏ1nilar. The precept 
which ordains the pardon ofinj uries,is the great mystery 
of Christian morality, as redenlption is the great 
nlystery of faith. All human metaphy
ics are 
essentially inadequate, I do not say to procure the 
accomplishment of this duty, but even simply to prove 
that it is a duty. The heart of In an feels that to 
pardon is noble'? Granted, but does it not also feel 
that there is a grandeur in an undying vengeance 
 
'Vhere will you find III mere sentiment the 
obligation of preferring one emotion to the other '? 
Do you appeal to reason? unaided by fåith, reason 
tells you that vengeance is but the exercise of the right 
of self defence. In vain will you torment yourself 
with the abstractions of idiology: the duty of 
pardoning injuries will ever remain a consequence 
without a principle. It is an inference that can be 
drawn from Christian principles alone. When the 
wisdom of antiquity had the boldness to counsel 
this virtue, it connected it with ideas of divine 
pardon which constituted the basis of the primitive 
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religion. On this subject the genius of all antiquity 
is imaged in the beautiful allegory of I-Ionler "The 
gods who are our superiors in virtue, rank, and 
power, suffer themselves to be touched by compassion. 
'Vhen men offend then1 by their crimes, they avert the 
anger of these superior beings, by offering them with 
hun1ble prayer, incense, vows, libations, and sacrifices. 
"Prayers are the daugltters of tlte great Jupiter:" 
walking with a faultering step,-a furrowed brow,- 
downcast eye-and sidelong glances, they constantly 
follow Injury, which, with a bold and light step, 
easily precedes them, and pervades the earth in its 
course of ruin. Tlwy COlne to repair tlte '}vrollg n.1Ûch 
it has done. These daughters of Jupiter are bountiful 
to him who respectfully receives them, and they gra- 
ciously hear his petitions. If any person obstinately 
repel, or reject then1, they supplicate Jupiter to send 
him Injury, that he maysuffercondign punishnlent.". 
Attend now to the Catholic doctrine. The pardon, 
which drew its beingfron1 the cross and which dwells 
in the tabernacle, waits not till prayer, with a down- 
cast eye, comes to blot out the traces of the 


.. Iliad, chap. ix. 
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offence. As the God-Saviour opens his arlns to 
guilty mortals, and makes the first advance to heal 
the wounds which in offending hin1 they have inflicted 
on themselves: thus Pardon, the first born of Christ, 
and like hin1 every where present, precedes the tardy 
supplications of repentance, and hastens to offer itself 
to the wrong-doer. Eternal as his Father, he 
cmbraces all ages, for him there is ncither yesterday, 
nor to-n10rrow: yet in favour of n1an he has his 
days of benediction and his hours of grace. 'Vhell 
the congregation of the devout assemble for the 
sacrifice at which the libation of the redeeming blood 
is nlade, he watches at the door of the ten1ple, and 
says to all who enter, "If therefore thou offer thy 
gift at the altar, and there thou remember that thy 
brother hath any thing against thee, leave there thy 
offering before the altar, and go first to be reconciled to 
thy brother, and then con1ing thou shalt offer thygift."* 
All those who bring a fraternal heart enter with joy, 


· Si ergo offers munus tuum ad altare, et ibi recordatu'i 
fueris quia Frater tUllS habet aliquid adversum te, relil1que ibi 
munus tuum ante altare, et vaùe prius recollciliari fratri tuo, et 
tune velliens offeres munus tuum. St. lUatt. cap. v., v. 23, 21. 
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for they bring the grateful offering; anù, when they 
depart thence to their abode, he says to thelll; Go in 
peace. nut if, deceiving his vigilance, 
onle of these 
false brethren, who secretly sacrifice to l-Iatred, the 
queen of hell, dare to advance where love only is 
adn1Ítted, he a waits them at their return. 'Yhen they 
pass before him, with a gloomy brow and a heavy 
heart, he gives thenl renlorse, as a brother, who 
pursues their steps every where. They are condemned 
to his scathing enlbraces. 'Vho shall tell the pangs 
by which they are tortured'? '\Ve only know that 
a terrible sentence is recorded, in thcir own 
breasts, by all the blood which has redeclned the 
world. 
The eucharistic worship, which i
 the exterior and 
perpetual realization of an infinite dcvotedness, which 
by daily awakening it, nourishes with this sentiment, 
the nlenlory, the heart, anù even the senses of 
Dlan, penetrates his entire being with the spirit of 
sacrifice. Self devotedness becomes an habitual 
sentiment. It is this which gives to charity perse- 
verance and activity. For nothing can supersede 
the force of habit, and the heart, as well as the body, 
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has its habits. This act.ion of the principle of love 
displays itself throughout the history of christianity, 
and presents to the observant eye a magnificient 
experience. 'Ve collect with a SCITlpulous curiosity 
the most minute details connected with the lives of 
celebrated authors; and very justly, for they are the 
notes of the history of genius. But how much nobler 
the subject, in as much as it is more closely linked 
with the happiness of humanity, to seek in the life, 
the words, and confidential outpourings of these 
wonder- workers of charity produced by catholicism, 
the secret of their incOlnparable devotedness. There 
it may be seen that, if the devotedness of Jesus 
Christ was its source, the communion of his body 
and of his blood was its daily nourishment, its 
remedy against the langour of nature, its vital 
principle which continually caused the pulse of 
charity to throb more quickly in the human heart. 
'Ve shall give an illustration. The period comprised 
in the latter half of the sixteenth and the first half 
of the seventeenth century, beheld Francis Xavier, 
Francis of Sales, and Vincent of Paul, names every 
where in benediction, and which even hUll1ility 
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could not preserve fCOIn glory. This triumvirate, 
composed of diflèrent characters, is christian chariLy 
personified under its different attributes. \V orn out 
by sacrifice, oppressed beneath the weight of the 
world he was converting, the heroic Apostle of the 
East, forgetting his fatigues, his sufferings and 
continual dangers, exclaims. "The severest pang 
of the missionary, is not to be able, in certain cir- 
cumstances, to celebrate the holy mysteries, and to 
be deprived of the celestial bread which invigorates 
the human hcart, and which is its only consolation 
amid the evils and contradictions of this life.". 
Let us now hear the angel of meekness: III tracing 
with an admirable naiveté the wonders that com- 
munion effects in the saints, he did not reflect that 
he was pourtraying himself. "Thcy feel, says 
he, that Jesus Christ pervaùes their entire being. 
nut what does the Saviour effect by this pervading 
influcnce? lIe purifies all, mortifies all, reforms 
all, causes the heart to glow with affection, 
gives light to the understanding, imparts ncw 
vigour to the breast, beams froll1 the eyes, 



-Lcllcrs of St. l;'r.lllci
 of Xavier, Liv, cviii, allnu 1552. 
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speaks with the tongue ; he beconlcs all in all: 
and then " we live, not we, but Jesus Christ 
]iyeth in us." *' \V oulù you wish now to learn 
from the 11101Üh of 'Tincellt of Paul what conl- 


nlunion is? "\Vhen you have received the adorable 
body of Jesus Christ, do you not feel, said he to 
his priests, do you not feel, the divine fire burning 
in your breast"? t If, condemned to the galleys 
by human justice, In some reverie of fancy, 
I inlagined that a perfect stranger, itnpelled by 
some unaccountable love for me, had come to take 
upon hinI nlY chains; for the realization of such a 
day-dream, I 11lust confess I would trust a little more 
to tltefire rv7lÍc7
 burned within the breast of Vincent 
of Paul, than to all the lights of philantrophy. 
The philosophers who admire Catholic devotedness, 
resenlble the Egyptians who bless the inundations of 
the Nile, whose source they know not. "Perhaps 
there is nothing more noble, says Voltaire, than the 


· Spiritual letters of St. Francis of Sales, live ii. cap. 48- 
Lyons 1634. 
t Life of St. Vincent of Paul. By Louis Abelly, Tom. iii. 
p. 183. 



126 


GERBET ON 


sacrifice lnaùe by a delicate sex of beauty, youth, and 
frequently of high rank, to relieve that aggregate of 
human misery collected in our hospitals, the very 
sight of which is so hunliliating to our pride and so 
revolting to our delicacy.". The truth of this obser- 
vation is undeniable; but why not proceed to an 
explanation of the cause? Do you inlagine that these 
retreats are inaccessible to the storms of the moral 
world? that the hunlal1 heart, which even pleasure 
fatigues, never sinks under sacrifice? 1Vhen in the 
midst of these gloomy apartments, it cannot but occur 
to those devoted beings as they bend above the un- 
known sufferer that, instead of the brilliant society and 
the fond family which they left, and to whose delights a 
single word \vould restore them, they must bind up 
the wounds of strangers, listen to the shrieks of agony, 
and follow to the tomb the friendless corpse, not for 
a week, or a month, but for years-for ever: think 
you that their courage is never shaken at the sight of 
such a gloomy future? 'Vhat then, it may be asked, 
sustains them in their weakness or preserves then1 
from its influence? Yon know not: inlitate the 


· Yidt' Essay on Morals, c. ]39. 
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exanlple of those who wished to know it-interrogate 
themselves. Frequent conlffiunion, such is their 
unaUlnlOUS response. But a truce to words: what 
will you give then1 in place of this nlystery of love? 
If their devotedness is the very perfection of moral 
gr
ndeur, why do you not undcrtake so glorious a 
work'? Create for us, with your ponlpolls maxims 
of beneficence, one Sister of Charity for a proof, only 
one,* we ask no more. 
These reflections lead to a painful thought. Do 
these men who, since an ever to be deplored schisn1, 
are engaged by profession in cOlllbatting the faith of 
the Church, know what they are doing'? Do they 
know that they are attacking a belicf the nlost pro
 
ductive of every sort of beneficence, as it is that 
which supports in every part of the universe the spirit 
of devotedness and sacrifice'? l\lay he who was 
1neek and hurnble of heart, dispite of the haughty 
ingratitude of those whom he came to save, avert 
from our heart and lips every sentiment and expres
 
sion of bitterness against those unhappy scorners of 
the nlost luagnificent of his gifts. And how could 
we speak to them otherwise than with the language 


· Yide Appendix. 
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of love! If this language existed not, it should be 
invented when speaking of the Eucharist. nut at 
the sanIe time a sorrow, rendered indignant at 
witnessing its deplorable effects, urges us to raise our 
voice against their unhallowed ministry. Deeply 
penetrated with this two-fold sentiment, ,ve would 
not know how to express tbe nlingled enlotions of 
love and sorrow we feel for them, if we did not call 
to nlind that word of Christ to tbe first despiser of 
the mystery of faith, that word so affectionate 
and so overwhelming. Friend whereto art thou 
come. · 


. Amice, ad quid vcnisti? St l\lath. Chap. x
vi. v. 50. 
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CHAPTER VIII. 


The Interior Life. 


The nlysticallife is a moral phenomenon of all 
ages. The various religious treatises of antiquity 
contain theories of spirituality, which comprise the 
basis of this order of ideas, as it has been understood 
by all modenl nations. But these theories are divi- 
ded into two clases which are diametrically opposed. 
The one, founded on purely philosiphical specula- 
tions, and principally on pantheism, tended to destroy 
the active principle in each man, that, by annihilating 
whatever is peculiar to the individual, he may be 
blended with the universal soul, and thus become 
absorbed in the Divinity. Diffused among a crowd 
of the oriental sects, this doctrine appears to have 
I 
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originally C01l1C fi'Oln Iudia., and win be fouml 
developed together with the principle on which it is 
based and its demoralizing consequences, in one of 
the n10st ancient monUlllents of sanscrite literature. 
"lIe who knows" tousethelanguage ofOupneck-hat, 
"that all things arc the type of the Creator, that 
one"s self and whatever appcars to exist is the 
Crcator; that the world proceeds from him, that 
hc is the world, that it e.J'lsts in hinl ani! returns to 
bin1; he who knows this and mei!itates on it, finds 
therein thc reposc of his soul; he is in peace. 
\Vhen the heart has renounced its desires and actions, 
it thCI1 ùirectly tends to its principle, which is the 
universal soul; when it tends to its principle, it has 
no other will than that of the true being. It is the 
nature of the heart to be changed into what it 
desires; thus the soul becomes God or the world, 
according as its aspirations are ùirected to the 
one or the other. The impure heart is that 
which has its dcsires; the pure, that which 
is di:ccsted of tltcm. The heart absorbed in thp 
perfect being by reflecting that the universal soul 
exists, becomes that soul, auù then its happiness iq 



TIlE EUCHARIST. 


131 


ineffable: it knows that this soul resides within it. 
'ro be absorbed in God, as in a treasure that one has 
found, to a.flir11l notlÛllg, to propose notlân!J, to say 
'lOtlting: either I or 'nze.. to be 1Jvitltout fear and 
9vitltout desire, such is the Inark of salvation, and 
of supreme happiness. To desire, is to die; not to 
desire, is to live. Whoever knows the universal being, 
whoever knows that his soul is the universal soul, 
becolllcs light; he is freed from all evil; he is lear- 
ned without tiresome study; he is happy, he is 
in1n1ortal, he is God. The desire to do a pure work, 
the apprehension to do a bad one, trouble not the wise; 
for he knows that both the pure and bad works 
are God himself t who acts.) The truth is there 
is neitlter production, decay, nor resul.rectioll., 
neitlter contemplative, saved, nor salvation: for 
the world is but a phantom; there is nothing real 
but the universal soul which shews itself wIder the 
appearance of the world." * 
Though clad in the garb of enthusiasm, this doc- 
trine presents a series of consequences, rigorously 


· Vide Analysis ofOupncck-bat, by 1\1. Lauguinais. Allquetil 
Dupcrron's latin translation ma)" be also consulted. 
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deduced fron1 pantheis1l1. Errors analogous, in 
n1any respects, to this in1aginary mysticism which 
dates an origin of three thousand years, have repro- 
duced then1selves, at different periods, in the boso111 
of christianity, though by an inverse order. }"or, 
"hilst the Iridian quietists derived their theories of 
spirituality from pantheism, the European quietists, 
grounding themselves on a mistaken notion of perfec- 
tion, established, nlaxin1s that logically tended to 
the same point from which the others had set out. 
Their doctrine on the necessity of annihilating all 
individual operation of the understanding and of the 
will, cannot otherwise be conceived, than by 
supposing n1an to be a 1110dification of the infinite 
substance: for if he be an intelligent creature distinct 
from God, as such he Inust be active; n1atter alone 
being inert; and further as a distinct intelligcn t being, 
he ought to enjoy an activity proper to hinlself. 
Thus many of thosp mystics, drawing from their 
system of unification the same consequences as the 
ancients, derived from it also, like them, the indiffe- 
fence of an actions, and absolute impeccability, 
identifying, in the same W[lY, the will of lnan with 
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the will of God, the limited being with the' 
infinite. 1folinos, by the tendency of his systenl 
impelled to pantheism, announces it in tCl'fiS 80 
sinlÍlar to those of Oupneck-hat, that one would 
be inclined to suspect, that the quietisnl of the 
seventeenth century was, like so many other 
systems, but the revival of tbe oriental doctrines. 
The principle that contains this great error lurks 
in the writings, meritorious in other points, of some 
ascetic authors, who, being persons of true piety, 
would have rejected it had they perceived its 
consequences. The devotion they inculcate, instead 
of regulating the activity of the soul, tends only to 
,veaken and destroy it. The germ of all pantheistical 
quietism is contained in this mistaken notion, as far 
reu10te from genuine catholic devotion, such as it 
has been understoocl in all agcs, as being is fronl 
nonentity. Notwithstanding this error, these ancient 
sages who filay be denon1Ïnated, according to luauy 
of the holy Fathers, as the primitive christians, often 
gave admirable precepts of spirituality. Derived 
from traditionary faith, their theories, instead of 
destroying the active principle, aimed at its deve. 
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lopement, exciting man to perfect within himself, 1)) 
it continual purification of his heart, the living image 
of the Deity. Such is also, but in a degree neces- 
sarily superior, the spirituality consecratcd by 
christianity fully developed. It dilates and fertilizes 
the soul, as quietism paralizes it by a mortal lethargy , 
for it substitutes for this passive pleasure, which 
constitutes the essence of false mystisislu, the active 
principle-love, which is to the moral, what fire, its 
ancient emblem is to the physical world-the 
universal stimulant. It may be interesting to con- 
trast with the pantheistical mysticism of Oupneck- 
hat the description of catholic devotion, given by an 
unknown author of a book translated almost into every 
language, the genuine christian Oupneck-hat, that 
contains the pure essence of the religion of love. 
"Love is an exceUent thing, a great good indeed: 
what alone maketh light all that is burthensomc, 
and equally bears all that is unequal For it carrics 
a burthen without being burthpned, and makes all 
that which is bitter, sweet and savoury. The love 
of Jesus is noble and generous, it spurs us on to do 
great things, and excites us to desire always that 
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which is n10st perfect. Love will tend. upwards, and 
is not to be d.ctained by things OIl earth. Love will 
be at liberty, and free fr0111 all wordly affection, lest 
its interior sight be hindered, lest it suffer itsclf to 
be entangled with any tCll1poral interest, or cast 
down by losscs. Nothing is sweeter than love; 
nothing stronger, nothing higher, nothing more 
generous, nothing n10re pleasant, nothing fullcr or 
bettcr in hcaven or earth: for love proceeds from 
God, and cannot rest but in Goll, above all things 
crcated.. The lover flies, runs, and rejoices; he is 
free apd not held. He gives all for all, and has all 
in all; because he rests in one sovereign good above 
all, fr0111 whon1 all good flows and proceeds. lIe 
looks not at the gifts, but turns hi111self to the Giver 
above all goods. Love often knows no n1casure, but 
is inflamed above lllcasure. Love feels no burthen, 
values no labours, would willingly do more than it can; 
cOlnplains not of Ï1npossibility, because it conceives 
that it may, and call do all things. It is able there.. 
fore to do anything, and it perforlns and effects lllauy 
things; whcrc he that loycs not, faints and. lies 
\.lown. Love watches, and sleeping, ShUl1bc1'8 not. 
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'Vhen weary, is not tired; when straitened, IS not 
constrained; when frighted, is not disturbed; but 
like a lively flame, and a torch all on fire, it mounts 
upwards; and securely passes through all opposition. 
'Vhosoever loveth, knoweth the cry of this voice. 
Whosoever is not ready to suffer all things, and to 
stand resigned to the will of his Beloved, is not 
worthy to be called a lover. He that lovcth, must 
willingly embrace all that is hard and bitter, for the 
sake of his Beloved, and never suffer hin1self to be 
turned away from him. by any contrary occurrences 
whatsoever." · 
This active christian devotion, which nothing 
wearies, and that pantheistical insensibility, which 
nothing can excite, are the forms, the latter of 
egotism that destroys, the former of the spirit of 
sacrifice which is the conservative principle of the 
moral order. For quietism, which would appear to 
aim at the annihilation of self, tends, on the con- 
trary, to constitute it the centre of all things, and is 
at best but the ambition of a boundless egotism. 
On the contrary, in developing the activity of every 


· Imitation of Christ, Li v. iii, c. 5. 
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individual, love, that lives only to enlbrace all, 
nssociates Ulan to the action of the infinite being, 
emphatically so called-namely, the gift-and the 
sacrifice of self. 
However, as error has no innate principle of 
6upport, pantheistical mysticism includes a great 
truth. The absorption of luan in God iß but the 
corruption of a primitive and eternal dognla-the 
union of God and man. In this point of view, 
there is something in the systenl which responds to 
the wants of human nature. It -aspires to this union, 
it endeavours to free itself fl'om the bonds which 
bind it to what is changeable and perishable, that it 
may cleave to the immutable reality, for it feels that 
there alone is to be found the repose of pure liberty. 
So far is catholicism from refusing to recognise these 
wants, that her consoling truths serve only to nourish 
and satisfy them. In pron1Ïsil1g man that one day, 
without divesting himself of his nature, he shall 
become one with God, it imparts to hinI, in this terres- 
trial union, the foretaste of a future union. The nature 
of this union is such, that in order to express it, 
it employs terms similar to those of the pantheistical 
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system, and to which usage alonc, regulated accor- 
ding to the explanations of a severe orthoùoxy, ha
 
clttached a sense fonnallyexclusive of that great 
error. It teaches that God, by comnlunion, so 
imparts hinlself to us, that the substance of Christ 
is n1Ïngled with our substance to n1ake of him and us 
but one; '* that the result of this comnlunion, is not 
merely a union of will, but of nature; t and that we 


· lnitiati dictis obscqual1tur, ut non solum per dilectionem, 
sed etiam reipsa, cum illa carne commisceamur; iù quoù 
efficitur per cibum quem ille ùcùit, volens nobis ostelldcrc 
quanto erga nos ferveat amore. Propterea sc nobis commiscuit 
et in unum corpus totum constituit, ut unum simus, quasi 
corpus junclum capiti. ::;t. J oames chris. homo L16 in l\latth. 
t Est ergo inn obis ipse per carnem, et sumus, in eo, ùum 
secundum hoc quod nos sumus in Deo est. Quam auteUl 
in co per sacramentum cùmmunicat æ carnis et sanguinis 
simus, ipse testatur, dicens: ct hic munùus me jam 110n 
videt; vos aut em me videtis, quoniam, ego vivo et vos 
vivitis; quoniam ego in Patrc meo, et vos in mc, et ego in 
vobis. Si voluntatis tantum unitatem intelligi velIet, cur 
graùum quemùam atque onlinem cOllsummalll]æ uuitatis expo- 
suit; nisi, ut cum ille in Patre per llaturam ùivinitatis esset, 
nos contra in co pcr corporalem ejus nativitatcm, ct ille rursus 
in vobis per sacramentorum inesse mysterium crederetur? ac 
si perfccta per l\Ieùiatorem ullitas ùoceretur, cum nobis in sc 
mallcntibus ipse maneret in Patre, et in Patre lllallel

 mancrct 
in nobis. ct ita aù unitatem Patris pruficeremus; cnm qui in 
co naturalitur secunùum nativitatulll inest, 110S quuque in co 
naturalitcr inessemus, ipso ill nobis llaturalitar pcrmancllll. 
St. IIil. ùe Trin. Liù. viii, No. 13 
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are identified with hin1. * To express this unity, 
catholic faith does a happy violence to language, by 
imposing upon it an extraordinary syntax; the noble 
antithesis of "Saint Paul, I live, no not I," is emi- 
nently expressive of the eucharistic transformation. 
Catholocism also teaches that, as Christ gives 
himself to us by love, this union cannot be accom- 
plished but in as lunch as through love we make 
him the offering of ourselves, and thus it eradicates 
the deep-rooted egotism of the pantheist. Two 
opposite systen1s of error have respectively failed to 
recognlse an essential portion of human nature, 
viewed in relation to the point of which we now 
treat; the one, whose germ is found in the stoical 
notions, and which has been, by modenl J ancenism 
and quietism, connected with other ideas, comn1ands 
man to love God, even in the supposition that he 
shall be eternally separated fronl him: it condenlns 


· Quem ad modum enim si quis ceram ccræ conjunnerit, 
utique a1teram in altera invicemquc immcasse videbit: eoJum 
quoque opinor modo, qui Salvatoris nostri Christi carnem 
sumit, æc ejlls pretiosum sanguinem bibit, ut ipse ait, Ull!lffi 
quiddam cum eo rcperitur. St Cyrii, III ev, St Joal1ncs, c.5, 
v, 56. 
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him to a hopeless and endless activity. The other, 
confounding man with God, and thereby concentrating 
all his energies in self destroys the principle of activity 
by destroying love. Catholocislll combines the truths 
hidden in these contradictory errors. Uniting the 
want which inlpels us to look to God for peace anù 
happiness, so essential to our nature, with that 
other want of activity by which alone nature is 
perfected, it corresponds at the same time to both, 
for it makes love, which is essentially active, the 
mediunl of a union with God. The reciprocal gift 
of God and 
Ian, responding to each other-behold 
catholocisnl unveiled. This is the source-this the 
centre of every thing. 
The love of man for God, such as Christianity 
has infused into the mind and heart, is a wonder 
"hich we cannot sufficiently admire. Its universality 
makes it appear natural, and yet it is nothing less 
than the result of a nlost profound and intinlatc 
change in our moral constitution. The human race, 
agitated a long tinle by the recollection of its fall, 
I>assed through the ordeal of a salutary fear to the de- 
lights of perfect love, in the sanle way as a man Lowed 
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beneath the wC'ightofcrin1c arises the beloved ofGoù. 
'Ve cannot go fronl one extrenlC to the other but by 
regular grades of transition. The sentiment which, 
according to thp lalrs of the human heart, should 
first develop itself in sinful man is that of terror. 
TIut terror would immediately begct despair, if hope 
did not at once present herselfwith a redecming look, 
and sweetly lead him to the bosom of love. Such is 
the history of nlankind ; for Providence governs the 
hunlan family as an individual. Two sentiments 
divided the guilty heart of the children of Adam 
wi t1). regard to the God of holiness; the fear of 
approaching him and the desire of being familiarly 
united to him. In thcprin1Ïtive religion, fear was the 
predominant sentiment. So deeply Îlnpressed was 
the worship of antiquity with it, that, when atheism 
endeavoured to explain the origin of religion, its first 
hypothesis was that fear had made tlie gcds.* Not 
that hope had ever abandoned the earth. A promise 
had been made our first parents, which caused all 
antiquity to proclaim, with the ancient sages of 
China, t!tat n,lten innocence perished, 'lnercy 
'*" Primus in orbc Dcos fecit timor. 
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appeared. * N eV0rthcless the original anat}wlua, so 
vividly represented to the ÍIuagillation by the show 
of those terrible rites that constitutcd the univcrsal 
liturgy; made a dcepcr inlpression than that 
nlysterious salvation, but dimly sccn through the 
shadows of futurity. Fro1l1 this unquiet and troubled 
hope there arose, after a struggle a love trenlulous 
as itself, and, during forty centuries, the heart of 
fa1l0n man appearcd more susceptible of fear than of 
confidence. The Gospel has, in the full forcc of the 
term, wrought a revolution in the lnunan soul, hy 
effecting a change in relation to thc two sentiments 
that divided it: fear has ccded to love the cnlpire of 
the heart. The God of gods having abased hinlself 
to such a degree as to become our friend, tour 
lJrotllCr,t our servant, 
 fallcn hUlllanityinlnlcdiately 


. Chinese Memoirs, Tom. 1, p. 108. 


t Jam non dicam vos servos, quia servus neseit quid f.lciat 
dominus ('jus. Vos autem dixi amicos quia omnia qucccumquc 
mula vi a Patre meo nota feci voLis.-St. J oannes, chi x v. v. 1[,. 
t Non confunditur fratrcs eos vocare.-Ep. ad. lIeb. c. ii. 
v. i i. 

 Filius hominis non venit ministl'ari sed millistrarc.-St. 
Matt. chap. 
x., v. 28. 
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raised itself to a S01.t of fmni1iarity with the On1uipo- 
tent, the idea of which was utterly unknown to th(" 
ancients, and which they would have deemed nothing 
less than sacrilege. This is the genuine anù 
distinctive nlark of Christian nations when com- 


l 1ared with othcrs; hut they do not all partake of it 
in the same degrce. This sentiment has been 
visibly weakencd anlong Protestants. And hence 
it is they deem the free and cheerful piety of Catholics 
an irreverence to the Deity. "\Vhat is consiùered by 
then} religious respect, is but a cold and gloomy 
rescrve, which nlakes Christian piety retrogadc 
towards the imperfection of the law offear. Toonlany 
recollections of Sinai Iningle with their worship of 
Calvary. If the difference which exists on this point 
between the ancients and moderns proceed fron1 
the fanliliarity established by Christ between man 
and God, the difference that exists between Catholic 
devotion and the frigid worship of Protestants is 
necessarily derived from an analogous principle, and 
supposes that Catholics are more familiarized with 
Christ hinlself. This indeed is the result of faith 
ill the rcal presence or permanent incarnation which 
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draws us to Christ, as the incarnation itself mndC' 
us approximate more closely to God. It is no longer 
to humanity in general, hut to each lUllnan being that 
the 'V ord unites itself. It not only enters into the 
limits of our common nature, but even into those 
of our personality: it in sonle measure deifies our 
essence, and christianises the selfish principle The 
union which changes food into the substance of 
the body it nourishes, is the emblem of this incar- 
nation in us. To seek a more intimate union wOllI(l 
be to desire to be the nlan-God. 'Yho does not 
perceive that a worship founded on such a mystery, 
must raise to the highest possible degree this 
sentiment of fan1Íliarity with God whch is the 
basis of Christianity? In our admirable prayers for 
conlnlunion, the soul speaks to Jesus, as the spouse 
to her well beloved, and fear to her is but the 
lllodesty of confidence. 
To fornl a correct idea of this mystery, viewed in 
this light, we must consider tbe ordcr in which love 
is dcveloped. It does not shew itself in a crcated 
being, till a superior being has lowered itself for the 
purpose of manifesting this sentiment to it. Such 
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is the invariable, thc universal law, of which thE' 
idea is adlnirably expresscd in those languages, ill 
which the words, propensity and inclination are deelncd 
sYllonin10us with lovc. The child learns to love as 
he learns to speak. The tenderness of his parents 
awakens in his soul, as yet alivc only to physical 
scnsation, a superior order of affections till then 
unknown: his heart begins to throb at the smile of 
his mother. The general usage which obliges, in the 
conjugal state, man, or the strong being, first to 
Inanifest his love, originates in the same law whicb 
is not less visible in civil society. Fear is the first 
scntiment which power inspires. Should it dcsire 
love, it n1ust commence by loving. This scntilnent, 
like that of truth, is propagated from thc high to the 
low, and this order which governs the prescnt world, 
is equally developed in a n10re elevated sphere. 
}'aith shews us numerous choirs of intelligent crea- 
hues, which lowering themselves towards us, antici- 
pate our friendship by a celestial friendship, and 
which in admirable gradation form an imn1cnse 
hierarchy of lov<.>. It lllight be said that creation 
rests 011 an inclined plane, so that all crpatures 
K 
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appear to incline towards those bencath in order to 
Jove and to be loved by them, thus passing from 
one to the other, and as it were from hand to hand, 
down to the lowest rank-that flaming torch kindled 
in the highest heaven, and caught frOln thc bosom of 
eternal love. The Apostle of charity, soaring on eagle 
wing to the first cause of this universal law, exclaims, 
Let us love God, for he has lm:ed us first.. lIc by 
'lV/lom all things 'J1:ere made: the 'V ord of God, in 
creating myriads of intelligent beings, originally 
manifested to them his love undcr forms analogou9 
to their nature, and consequently as various as the 
modifications of their being. By the very act of thus 
lowering himself to them, he must necessarily have 
appeared in a state of abasement, under a form of 
existence inferior to that which he has in the bosonl 
of the Father. Thus, according to the philosophy 
of antiquity, creation was considered a sort of 
annihilation of the Divinity, as the beginning of a 
ßacrifice whereof God himself was the victim. Eut 
follow up the progress of this divine abasement, 


· Diligamus Deum. quoniam, Deus priur dclcxit nos- 
Ep. St. Joanne." Cap. iv., v. 19. 
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whose bounùless plan ,vas 111arkeJ out frOll1 all ctCl'''' 
nity by love itself. He whom God bcgat before the 
tnorning star, · who is tlte splendour of'tis glory, 
tIle .figure of 7tis substance, t in descenùing from 
his bosom, passed over the various orders of creation 
to arrive at the most renlote region of intellectual life, 
at the extre111e point where spiritual life ends, and 
blind existence commences. There he found man, 
who is kinJred alike to angels and to brutes; 
the shadow of a Deity in the body of an animal. And 
the 'Jvo'rd n.as1nade jiesl". Could he hU111ble himself 
still more after having entered so deeply into the 
narrow proportions of a creature below whom no 
intelligent beings are found"/ His love desired a still 
more profound abasement. The God who concealed 
himself unùer the magnificent veil of nature, who 
shrouded hinlself in the obscure veil of humanity, 
entombs himself under the appearance of lowly 
matter, to be like it the food of man. There all 
disappears, even his human form; he is as if he werc 


· Ex utero ante luceferum genui tc.-Psal. cix. 
t Splendor gloriæ et figurt\ 8ubstantiæ ejus.-Cap. all Heb. 
c.l,v.3.. 



118 


GEfiBET ON' 


not, and, arrived at the ultimate point of abaSe111cnt, 
he sinks into the bottomless abyss of our nliseries. 
For each degree of divine abasement, there is a 
divine developement of hU111an nature: the latter 
ascending in love to God, in proportion as the fornler 
descends by charity to man. The ancient doxology 
to tlte flood and great God, is the sumnlary of the 
piety of the first tinIes, but when he who governs us 
had become the Emanuel, tlhe God 'whose greatness 
as Bossuet renlarks is founded more on goodness than 
on power, he created in man a new heart. The 
sentiment of his love was more vivid than the recol- 
lection of his nlajesty, and Christianity, in preserving 
the sublimity of ancient language to describe the 
formidable power of him 'wlto is, has added nothing 
thereto, whilst it has formed with the elements 
of primitive language an idiom specially consecrated 
to thp use of love. In this language taught by the 
Gospel, faith in the Eucharist has formed a magnifi- 
cent and tender dialect, the exclusive property of the 
Catholic Church. Its type is found in a fragmcnt 
of holy writ, bearing a peculiar character, J1alnely, 
the Canticle of Canticles. As the Apocalypse which 
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exhibits to us the sublÍ1ne figure of justice driving, 
from age to age, illiquity towards the abyss, forms 
by its terrific inlagery a striking contrast with the 
serenity of the Gospel of mercy, so the Song of 
Solomon exhibits a difference not less renlarkable 
with the austere nlajesty of the old Testament. It 
was the prophecy of a Inystery of love which time 
was to unveil: and justly might it be called the 
Apocalypse of Christian charity. 'Vhen Jesus Christ 
had consulnmated the mystery, the seals of this book 
were broken, its language understood, and its most 
impassioned figures naturally presented themselves 
to the pen of Catholic writers, as often as they 
endeavoured to express the ineffable nuptials which 
are accomplished in the comnlunion. Protestant 
authors nlake comparatively little use of this sacred 
epithalamium, which appears to them a collection of 
hieroglyphics of which the key is lost. 
The difference between Catholicism and Protestant 
piety is nlarked in their prayers. Prayer IS the 
accent of religion: it exhibits its heart, as the 
human voice reflects the shades of thought and 
feeling. The supplications of the ancient world were 
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the cry of a grC'at Inis('J'Y to a great 111cre)'. But \-vitla 
thc praycr which we have learned from thc lips of 
the Saviour a new order con11nenced. The Christian 
exposes his necc:ssities to God: but it is not with 
thcse he bcgins : he first of all supplicatcs God on 
account of God hin1sclf. lIe dcsircs that his lumlC 
of A]1l1ighty Fathcr, the principal and only cause 
of all that is, n1ay be cvery whcrc known anù 
adored; that his feign, the }'eign of his 'V 01'<1, the 
etcrnal King of thc spiritual worlù, n1ay COIl1e; 
that hea" en and earth, suhjcct to his holy will, 
n1ay be the sanctuary of his Spirit of love. 
It is only thcn, the Christian begins to suppli- 
catc for himself. In thrce words, he elllbraccs an 
the wants of thc present, past, and future-this, 
threc-fold cxistcnce-the passing eternity of the 
crcaturc. The present wants but a little bread, the 
brcad of our indigence, according to the Syriac 
version, the material eluLlen1 of that food which is 
thc supersubstanilal alimcllt,. which alonc appeascs 
the hunger of the soul. Thc past has nothing to 


. Pancm nostrum supcrsuùstantialcm da nobis hoùic.- 
\ ulg. St. Matt. (<lp. ,i., V. 2. 
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ask for, save pardon, and to obtain it, the Christian 
nlust pardon. In tlte future, he has nothing to fear 
but himself. IIis prayer concludes like the universal 
petition of all ages and nations; for deliverance 
fronr, e
il in the design of infinite goodness, 
IS the end of our creation. Though admirable 
In every word, the Lord's prayer is particularly 
distinguished from the forms of supplication inspired 
by the primitive religion, in this particular that 
the disciple of Christ, more occupied in his 
prayer with God than with himself, does not cry 
out with affiicted humanity, peace to nlen, until 
he has chaunted with the angels, Glory to God! 
Compare the Catholic and Protestant prayers 
with this divine model, and, that the terms of 
conlparison may be just, commence by retrenching 
from the last the prayers literally borrowed 
from the Catholic liturgy or formed on them; 
there is no sincere Protestant who will not be 
impressed by the difference. However gross the 
prejudices that intervene, genuine devotion, ,vhose 
ear is ever delicate, cannot fail to distinguish the 
true from the false accents of supplication. Whence 
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is it that so 111:lny Prot('stant
 envy the unction ûr 
Catholic prayers which sheds Su 11111(.:h sweetness 
even 011 the sentiuleut of our wants, and lends to 
repentance ahnost the chann of innocence .? Faith ill 
the Eucharist, which, at every moment, powerfully 
excites confidence, love and the 8pirit of sacrific(" 
constantly upholds prayer in the Jegree of perfection 
to which it has been l'aiseJ by Christianity, whilst 
,dlC'rever this faith is altered or rejected, prayer 
neccssárily retrogadcs towards its prin1Îtive inlpcr- 
fectioll, a thing no longer tolerable, for, under the 
empirc of religion fully developed, it is it grating 
discord, \\ hich disturbs the harmony of the whole. 
A striking comparison win serve to illustrate these 
obsPl'vations. The Lutheran belief in the Eucharist 
is that which differs least frOlll the Catholic, which 
latter ha::, been entirely rejected by the Calvinists. 
'l'he English systpm, though Calvinistic at 
LottOlu, oscilates between '" ittcllburg and Geneva, 
inasilluch as according to Burnet, it considers as 
indiff
rellt the dogma of the corporal presence, so 
strenuously nlaintained, for the 1110111cnt of con1n1U- 
nioH, by the rrimitivc Lutherans, hut rpjected with 
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sneh horror, as an il11piou
 tenet, by the fimaticis1l1 of 
the ancicnt Calvinists. Now it has been renlarkcù that 
Lutheranism, notwithstanding the ferocious temper 
of its founder, presented fron1 its very origin a milder 
character, in point of piety, when contrasted with the 
repul
ive harshness of Calvinisll1 though established 
by a n1an less violent. The character of the English 
syst(,Ill is internlediate: the Calvinists think it too 
devout; the Lutherans, not sufficiently so. lIenee 
the three principal fractions of Protestantislll are 
distinguished by a corresponding relation to piety, 
as they recede from or approximate to the generative 
doglna of Catholic piety. I an1 far from sup- 
posIng that the peculiar character of each of 
these sects has been detern1Ïncd by this cause alone; 
but in order to account for the phenomenon, 
it should not be forgotten that the moral, as 
well as the physical world, has its affinities 
and con1binations. This law, which may be 
demonstrated by the history of nlany ancient sects, '* 
shewed itself in J ansenism, the last of modern 
llercsies. One of the first effects of its anti-social 


· Vide Ap:p(,llllix. 
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ùoctrine was to cstrange fro111 conul1union. The 
stcrn controvertist, who contended to the last for 
the rarity of grace, was naturally impelled by his 
sombrc logic to publish the manifesto of his sect 
against frequent conlmunion. Impervious to thc 
mysteries of love, jansenistical devotion is cold and 
heartlcss. It stands self-convictcd of fmanting tþe 
grace of prayer. 
The Eucharist is, In Catholicisn1, the ccntre of 
those pious communities known under the name of 
Congregations. They have existed, at aU times, 
and places under ever-variable forms, for they arc 
precisely destined to correspond to the moral wants 
of tilues and places. The outcry against these 
institutions considercd in themselves argues at least 
a profound ignorance of human nature. As, besidcs 
the tenets common to all, there are various nuxles of 
conceiving them, every individual-country, and 
period, haying its peculiar intelligcnce; in the same 
manner and for the same reason, besides that fund 
of piety which is common to all Christians, there 
are modes cqually diversified 0/ feeling religion. 
'Vhen a ccrtain number of individuals agree ill 
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their ideas and feelings, these analogous disposi- 
tions necessarily tcnd to associate, and for that 
purpose seek an exterior and appropriate forn1. 
This tendency produces in the intellectual order, 
schools of Christian philosophy; and, in the senti- 
Blental, congregations of picty. Their suppression 
woulJ reduce picty to a geonletrical equality, to a 
state of inactivity opposed to the laws of nature, 
which so far frOln inlpeding, stimulate the free 
and varied developemcnt of indiyidual power 
and energy. TIut those particular societies, by the 
very fact of having each its mode of life, would 
soon fornl as Inany different modes of worship, wcre 
they not based on those of general worship. This 
is what the Church does, in giving them the altar of 
sacrifice for a centre, and frequent conlmunio
 as 
their first law. The eucharistic devotion, which is 
of gencral obligation, is to the particular fonus of 
devotion which every jndividuallnay adopt what the 
symbol is to their different systems: it is both the 
foundation and the rule. Catholicism maintains, in 
point of piety as of government, something fixed 
and cO!l1mol1, for such is, ill every possible order of 
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ihings, thl' necessary support of all individual 
activity and existence ; \ ariety in the midst of unity. 
Such is Catholicism-such is nature. 
Frequent comillunion continually leads back the 
soul to itself. This sort of action, 
ensible at evcry 
pcriod of the Church, is more perceptiblc in the 
middle ages. The intcrior of monasterics exhibited 
a vision of the angclic life anlid the ferocity of 
a barbarous age. The religious orders which 
cultivated the soil of Europe still accoluplishcd 
nlore, they rcclaimcd the. nloral waste of the 
soul. The Cenobites were obliged by their rule 
oftcn to approach the sacred table. The Divine 
'V ord which alone resounded in the depths of their 
solitude, and which was prolongcd in the silcnce of 
their 11leditations, daily reluillded them of the perfect- 
ion which a fan1iliarity with the IIoly of IIolies 
demanded from them. This thought continually 
excited thenl to acquire the knowlcdge of thcir own 
hearts. They cultivated those with excceding care, 
that they might carry to the lUOst august as well as 
to the swectcst of all mysteries, the purest and the 
nlost delicate fio\\er of hun1an affection. The ascetic 
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,yorks of that period are marked by an exquisite 
rcfinement of feeling. Fronl the cloister it gradually 
n1ade its way into the world, and, directing itself to 
other objects, inspired chivalry with that mysticism. 
of love and honor, which has exercised such power- 
ful influence on the n1anners and literature of the 
christian world. The asceticisn1 of the middle age 
has handed down an inin1Ïtable work, to which 
Catholics, Protestants and philosophers, have agreed 
to pay the best tribute of admiration, viz. that of the 
heart. IIow wonderful that a small book of n1ysticism 
the proùuction of such an age, should have in1parted 
a deeper tone of reflection to the meditative genius 
of Leibnitz, and kindled almost to enthusiasn1 the 
cold temperament ofFontenelle! No person has ever 
read a page of the InlÍtation, particularly in the 
hour of affliction, 'Jvllo did not say in concluding: 
this reading has done me good. N ext to the BiLle 
this work is the sovereign friend of the soul. But 
where did the poor solitary who wrote it find that 
inexhaustible love'? for never would he have written 
with so n1uch power and sweetness had he not loved 
nluch. lIe solves the question for us hirnself. Every 
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linc in his book on the sacran1cnt is a con1n1cntmy 
on the preceding ones. 
All the relations which we have now considered 
present but imperfectly the influence of this principle 
of love: to understand it fully, we should feel it. 
"\Vhy should the infidcl refuse to believe so many 
Christians as to their intcfllal sentiments. Does not 
their conduct harn10nise with their testimony'? "\Yhy 
thcn should he disdain to hcar them '? Is there 
nothing beautiful but what strikes the senses? Arc 
the wonders of the heart to be despised as valueless, 
and, if marks of the Divinity exist any where, where 
shall they be sought for, if not in the inspiration of 
virtue? As for my part I bow with deeper reverence 
to the accents that sanctify thc soul, than to the 
voice of genius. Let us then listcn to thenl in 
respectful silcnce. Thc Eucharist, they tcll us, is 
an intcgral part of the two worlds, a temple placed 
on the boundarics of carth and heaven. Tltere is 
effcctcd a union between the types of th(' one and 
the realities of the other, and the communion is 
accomplishcd as if bencath the half-opencd vestibule 
of thc in\'i
ible sanctuary where the eternal union Í':7 
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consuml11ated. 'Vhilst the senses are detained in 
the visible order, the soul feels the presence of the 
invisible; it enters into it; it partakes of its sub- 
stance, like a Ulan placed at the lin1its of this present 
material system, who, stretching forth his hand, 
grasps the boundaries of a higher world. There then 
passes within the soul what human language would 
fear to profane by expressing. To that confused 
murmur of the passions, which as yet agitates the 
faithful soul, like the last struggle of life, succeeds 
a profound peace. Shortly after, a conlmotion sweet 
as it is powerful, announces the presence of the Deity, 
and immediately holy desires, prayer, patience, and 
the spirit of sacrifice, often languid, are again revived. 
All that is divine within her kindles at the moment: 
the mental eye becomes purified and receives some 
rays of that light which is reflected from a brighter 
world. Emotions, which combine all that is touching 
in sentiment with all that is calm in reflection, attest 
the renewed harlnony of the spirit and the senses. 
'Ve may frequently feel on other occasions the joys 
of virtue; here alone we are inebriated with all its 
delights. You would fondly wish to rctain thesp 
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exquisite sensations, but )our efforts are vain. The}r 
have been shed on the soul, but to Ï1nbue her with 
the sense of that word of happiness, the name of 
which belongs to a lost language, whose iJiOlu 
spoken by the children of Adam contains but the 
wreck. TIut the n10re clearly the soul comprehends 
that word,thc more deeply does she feel that it is not 
of this worlù. Until she shall have ùeposited at the 
l)ortals of IIeaven the burthen of terrestrial virtues, 
until the moment shall have arrived when she will 
be freed ever fl'0111 hope, the joys of the captive soul 
will be n1arked by suffering. The pleasure of this 
world becomes insipid, its happiness a burthen, 
and, whoever is deeply versed in life 111ust ackno\v- 
ledge, that the greatest miracle of communion is tu 
render it tolerable. These raptures of love 111ingleù 
with sorrow impart, at that solemn n10ment, a sub- 
lime expression to the countenance. That of joy is 
rarely so: because joy is so fugitive and false that it 
appears to give to the human figure a sensless and 
undignified cÅpression. Sorrow, on the contrary, 
almost always ennobles the countenance. nut tIH.
 
ill
tillct of our prin1eval destiny, alanucù by the 
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contrast, seeks another dignity than that of sorrow. 
The true condition of man is the reparation of his 
misery, and his countenance never exhibits a nobler 
terrestrial aspect, than when he embodies the expres- 
sion of that mystery of SOlTOW and grace, 011 
receiving the impress of a divine joy in the abyss of 
his sufferings. Mark that christian who adores his 
Saviour within his soul: would you not say that if 
that mouth, closed by recollection, were to open, a 
voice would con1e forth, atten1pting, though in a 
plaintive tone the canticles of Heaven'/ It would 
blend the sighs of Ulan with the rapture of an angelic 
spirit. 


L 
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CHAPTER IX. 


Tlw CO'J2'J2c:rzon 0/ all the errors tlllIt dcstrO?1 fait], 
in Dh'ine Lm.e. 


The order of the physical shadows forth the unity 
of the spiritual world. Each particular phenonlenon 
is interwoven with more general phenomena, those 
with others, and thus till we arrive at the universal 
phenomenon which is the harmony of aU particular 
facts. 'Vhat we denominate particular truths are, in 
like manner, only glances more or less limited of the 
eternal and infinite truth. He who contemplates the 
material universe as thp' expression of a single law, 
can easily understand how the sole violation of that 
law in any given instance would include in principle 



THE EUCHARIST. 


163 


the destruction of the entire, and dra,v after it the 
total ruin of the system. In the same way, truth 
being essentially one, all negations finally tend to 
resolve themselves into one great negation, and 
there is no error that does not assail the substantial 
truth or God himself. Thus viewed every culpable 
error is a deicide. The rejection of the catholic 
doctrine respecting the Eucharist furnishes an 
example the more remarkable as it strikingly presents 
the close union of those consoling doglnas that vivify 
the hunlan soul by the revelation of boundless love. 
The first protestant controvertists who argued 
against this mystery of love unconsciously mooted a 
question of vast importance. Freed from scholastic 
subtilties on the essence of matter and spirit, now 
exploded from all great systems of philosophy, 
whether ideal or material, their difficulties arose 
from the impossibility of conceiving an union of the 
Infinite with man the finite being, accol'ding to the 
mode of comlllunication which the Catholic dogma 
supposes. Let us attend to the consequence: the 
chain of error is about to unfold itself. 
It is evident to all that the Deists only applied 



IG..J 


cmnBET ON 


thc Saine logic to the fundaluentalll1ystery of chris- 
tianity, in dcnlanding how the increated, impassiblc, 
and infinite being could unite himself to our corrup" 
tible and mortal nature, in short, how the infinite 
being could unite himself to the finite, so as to form 
the 
Ian-God. 
nut the question doe
 not stop here; for it is 
equally clear that the Pantheists only generalize it, 
by asking in turn how the finite can co-exist 
with the Infinite being who elnbraces all. Hence 
the systen1 of the absolute identity of all things: 
the finite are then but thc simple modifications of 
the universal being. 
Thus the question of the Protestants on the 
Eucharist, of the Deists on thc Incarnation, and 
of the Pantheists on Creation, nlay be resolvcd into 
the single question, viz., that of the relation of the 
Infinite and finite beings, whcreof Pantheism prc- 
sents the general formula. It is for this reason it 
attracts all other systenls, which sooner or latcr arc 
absorbed by it, for it is the nature of the hU111an 
mind 110t to stop at particular qucstions, but to 
3:-;ccud till it arrÏ\.es to thL1t" hich i
 the source of 
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all others. History indeed attests the prevalence of 
Pal1theisIl1 cOlupareù to othcr systenls of error. It is 
at the same time the point of departure and the ulti- 
mate goal of that philosophy which has broken the 
bonds of fraternity with faith. It was seen watching 
over its cradle in the East, and again we behold it 
at the decline of Grccian philosophy, which, consu- 
med by doubt, buried itself in the school of Alexan- 
dria, beneath the }'uins of Oriental pantheism. Our 
age presents a similar tenùency: the philosophy of 
the eighteenth century, the offspring of Grecian 
philosophy, eviùently recedes in Germany and 
France, before a more comprehensive philosophy, 
which is reviving Indian pantheism under modem 
forms. The mind of man, in estranging itself 
from God, cannot divest itself of that all-absorbing 
idea. Even in destroying it, he seeks after it 
and pursues its very shadow. After having refused 
to believe in a union of God with man, in his love, 
and even in his existence, when he sees himself 
separated from him, that unnatural solitude 
terl"ifies him-because the want of the Infinite 
being becomes a tornlent to him, and 110 sooner 
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has he 8aid in ltis !teart: tlteJ'e is no God, 
than his bewildered reason exclaims all is God. 
Some perhaps will he astonished to find that 
protestan t logic leads directly to this great error. 
And in truth the distance wbich separates the con- 
ceptions of Spinosa from the arguments of John 
Calvin and Theodore of Beze is very considcrable. 
Dut if the necessary connexion of ideas be closely 
attend
d to, it will appear evident that the latter 
have only narrowed to the dimensions of their under- 
standing that vast principle of error the deveIope- 
ment of which has been presented by the dutch 
Jew in colossal proportions. 
But we must proceed still further, for the protes- 
tantobjection, generalized in pantheism, is, at bottom, 
but the identical objection of the sceptics against 
all certitude. The reason of man is fallible, because 
it is finite; ccrtitude is a participation in a reason 
essentially infallible, and consequcntly in the sove- 
reign and infinite reason. In demanding then how 
the reason of man can be certain, they sinlply ask 
how finite can participate in infinite reason: a 
question evidently insoluble; and for the same reason 
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so arc the corresponding questions of the Pantheist, 
the Deist, and the Protestant. They reject each 
one of the catholic truths on the same principle that 
the sceptic rejects all certitude. Scepticisnl is the 
refusal to believe, prior to demonstration the com. 
munion of the hunlan soul in truth which is its 
necessary aliment. Is the perception of our reason 
on this point the primary motive of our belief'? No, 
for every perception of reason supposes it. 'Ve 
believe it because nature impels us to it, and not 
because our intelligp.nce explains it. But what is. 
this blind instinct in the constitution of our nature '? 
It implies that the principle of our existence, what. 
ever it be, is not a bad principle that would consign 
us to be the miserable dupes of an univer
al illusion, 
but a principle essentially good, which creates within 
us the idea and the want of truth only for the purpose 
of satisfying the latter. Thus our belief in truth 
and goodness is simultaneous : the life of the soul 
commences in the Same nlanner as it is developed, 
viz., by faith in love. 
This brings us to consider in another point of 
view the error of the Protestants, and its conneÀiol1 
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with the crrors destructivc of faith in divine 10, e. 
If the arrrogant weakness of reason is offended with 
the mysteries of power, because by pointing out its 
limits they humble it; there is also in the folds of 
the corrupted heart a secret aversion to the mysteries 
of love, because they render more visible by a 
striking contrast all the horror of its depravity. In 
the same way as reason when humbled arms itself 
with its own darkness to combat whatever it does not 
understand, thus the will of man seeks in its own 
corruption a frightful prete""ít to reject the prodigics 
of love which confound it. '\Vhy conceal it,. we all 
carry within us this fatal disposition-the most 
terrific disorder of the human heart. This abyss has 
its degrees; let us endeavour to sound theÏl' 
depths. 
If God has condescended to so great an excess of 
tenderness as to dwell in us and we in him by the 
Eucharistic communion, why does such love suffer 
men to continue a prey to so many frightful disorders '? 
Let the Protestants interrogate themselves, and say 
if this be not the secret of their heart. But /o! 
another voice is heard: it rises from a more :profound 
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part of the abyss, fronl that region where dwell the 
blasphemers of Christ. If God became Ulan, why 
is man so depraved'? God, say they, visited the 
world and changed it not! Descend still lower, 
hearken to that other voice which proclaims aloud 
the syn1bol of despair, in protesting that the universe 
is not goveTIled by supreme benevolence, that the 
power of evil equals the po\ver of good, and eternally 
disputes with it the empire of creation. 'Vhence 
comes this desolating doctrine'? On what is it based '? 
On the very san1e principle. Under a God infinitely 
good, they exclaim, why should evil exist? Here 
ends Fait/II in infinite love : next to this-is the hell 
of Atheism. 
'Vho would not tremble on contemplating the terrific 
fecundity of a single error'? Protestant heterodoxy 
conceals the gern1 of that rash doubt, which gave rise 
to the blasphemies of manic he ism against Providence, 
as well as the generative principle of Pantheisn1, 
which destroys the idea of God, by prostituting it 
to other beings. 'Vhence come these astonishing 
connexions bet\veen doctrines apparently so ren10te '? 
Let us penetrate still more deeply into this mystery 
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of error, and we shall find at the bottom of all these 
doubts, the one identical question which has not cea- 
sed to agitate the hunlan race, since it heard these 
deceitful words :-you 'iVill be like unto Gods know- 
ing good and evil. 
Good, properly so called, is the Infinite Being. 
Evil, which is the privation of good, is, taken in its 
most general sense, a privation of bcing; and in this 
sense every finite being is evil, inasmuch as it is 
finite. Thus, whether we ask with the 
Ianicheans, 
how disorder, or the privation of good can exist 
under the empire of perfect goodness, or whether 
we ask, with the Pantheists, how the- finite or the 
absence of being can co-exist with the infinite, we 
only pursue, in two different points of view, tltat 
perfect knol'o!edge of good and evil which is the 
incommunicable attribute of the Infinite intelligence. 
This unlimited curiosity is the original sin of the 
human mind; and hence the root of all these errors 
to use an expression of Paschal, draws its folds and 
windings from the depths of this abyss. 
'\llat a strange perversion of the hunlan Inind ! 
During six thousand years, it has sought on every 
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siùe the solution of this sombre pn , Llcnl, and each 
gencration demands it in vain fron1 those who have 
gone before it to the tomb. This in itself is a painful 
condition: but that reason should fatigue and exhaust 
itself in the attempt to infuse despair into the heart 
by wresting from it that belief \"hich is its joy, its 
life; this, alas, is the extreme of misery. Happy 
they who, relying, not on the changeable conceptions 
of their isolated reason, but on the inlmutable teaching 
of universal tradition which has transmitted to them 
the word of God, are devotedly attached to this 
vivifying word, and seek not, in the darkness of 
reason and corruption of the will, miserable argu- 
ments against the onlnipotence of Divine charity. 
Fixed in the imperishable belief of the human race, 
they enjoy a profound repose. This repose of reason 
is not torpor or apathy. Though not exposed to rest- 
less agitation, these children offaith are by no n1eans 
in bondage. Their faith ever aspires to intelli4 
gence. They know that the condition of man is 
to pass from sinlple belief to the unclouded vision, 
and, though this change cannot he perfectly 
accon1plished but in the future order, they continually 
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aiul at it in the prescnt, and realize on that kllon- 
ledge a faint reflection of the heavenly vision. Borne 
on the wing of faith, their reason pervaùes the 
universe to investigate the mysteries of life and death. 
It asks each creature the word of order which it 
received, each phenomenon represents to it a divine 
thought, and creation spreads before it as the transpa- 
rent veil of the ever living truth. If shades n1ingle 
with these terrestrial lights, it knows how to wait with 
patience. It knows that the limits which arrest its 
progress will one day disappear. Such is the intelli- 
gence of the believer, in its developement, patient, 
because immortal, its look, always fixed on the 
horizon of eternity. The rays which it collects here 
below, the pale reflection of that glorious day for 
which they sigh, serve but to create within them a 
more ardent desire of unclouded brightness. But 
though they do not now perceive as they \\ ill then 
perceive, they love already as they will hereafter. 
This is the reason ,vhy they understand better the 
Inysteries of goodncss than those of puwer. 'Vhen 
the solutions thC'y receive do not fully satisfy them; 
their reason, purified by love, comprchcnds at least 
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the sense of that snprcnle solution. It is t/ius God 
loved tlte '1vol.fd.. 


· Sic cnim Deus Dilcxit mUllduID.-Evanglic St. Joal1nrs 
c. iii., v. 16. 
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NOTES. 


NOTE I. 


Tltouglt the prinlÍtive ordel. of divine c01nmunica.. 
tions n:as impedc{l by this original crime. 


All close observers of human nature have recog.. 
nised that a tendency to evil prevails in nlan. To 
their remarks on this point may be added the 
sentiments of one of the most zealous amongst the 
partisans of material physiology. "The child is as 
yet ignorant of the enjoyment derivable from reflec- 
tion, except those that he procures by artifice, 
which he is always prepared to substitute for force, 
whenever he comes into collision with another 
stronger than himself. This species of pleasure 
seems to possess more attractions for him than that 
of beneficence \u11ess he discover in the latter n1ealls 
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to indulge his predominent faculties: thus he pro.. 
tects a child less strong than himself whom immedi- 
atelyafter he will make the sport of his tyranny. 
In general, he prefers evil to !}ocd, because it minis- 
ters better to his vanity, and affords him greater 
commotion; an enjoyment which must be procured 
at any risk. It is for this reason he prides himself 
in breaking inanimate objects; for he finds therein 
the two-fold pleasure fOlUlded on the necessity of 
self-satisfaction, viz. that of destroying resistance 
and exciting the rage of rational creatures, which in 
his mind is nothing less than a victory that becomes 
a source of gratification to him, when he bas escaped 
punishment by flight. The delight which he feels 
on beholding the torture of animals can be accounted 
for only on the sanIC principle; that of his fcllow 
creatures would be equally agrceable to him, were 
he not curbed hy fear, for ('\"(\11 tllC'1l the principle 
of self-preservation begins to exercise its inßuencp. 
Pity restrains hin1 from time to time; but its deve.. 
lopeluent is scarcely perc<:>ptible in childrcn of the 
male sex; it pxists morc frequcntly and is fclt more 
deeply ill females of a tender age. I grant that all 
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the acts of chilùren ùo not Lear this Í1upre'3s of 
depravity. The benevolent ùispositioll which cha- 
racterizes sonle in after life begins to shew itself 
anterior to reason; but the nlajority is of the class 
already described. Strong children of the nlale sex 
who feel the necessity of exercising their strength 
in external movelnents, are nl01'e irresistibly born to 
the commission of evil. There are few who do not 
employ their force against the weaker class; it is the 
first impulse of their nature, but when they are not 
born to be ferocious they are stopt by the tears of 
their victim, until by a fresh impulse they are excited 
to perpetrate a similar crime."* The child prefers 
ecil to good. This indeed is a frightful enigma. 
Discover, if you can, an explanation preferable to 
that furnished by christianity. It is true it accounts 
for this problem of all ages and nations by a primitive 
mystery; but this mystery, attested by general 
tradition, is itself the first fact of history, and has it 
not been rightly asserted that all our science consists 
in deriving our ignorance from its remotest source. 


· Vide Treatise on irritation, by Dr. BroUisaii, p. 101, 
1828. 


M 
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OTE II. 


In tile ancient '1nysleries of &lfilkra, 'n'7ticlt finally 
jJ1"erailed through a considerable portion of tlte 
Roman empire, St.J ustin and Tcrtullian illfornl, 
us that brcad and a 1Y'SSC[ full if n"ater n'cre 
placed biforc tlie initiated. 


Tertullian r;ays tllat the devil "whose princillal 
study and business it is to corrullt the truth, strives 
to imitate' in his idolatrous luysteries the holy 
ceren10nies of the christian religion. The devil 
baptizes son1C, namely, his own disciple's and adhe- 
rents; by washing, he promises the remission of sin, 
and if I yet relnembcr, 'Iithra signs hi" soldiers on 
their foreheads: he celebrates the oLlation of brcall 
and introduces an image of the resurrection. 


Diabolo scilicet, cujus sunt partes, intervcrtcncli vcritatcm, 
qui ip
as quoque res sa('l"amentorum diviuorum, idolorum m)s- 
teriis emulatur. Tingit ct ipse quosdam, utiquc credcntcs d 
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NOTE III. 


It '}l)ould be dijficult to imagine any tIling 1}lOre 
solemn tItan the prayers and benedictions 
'lVltwlt preceded and follo'lVed this rite. 


This part of the liturgy of Zoroastre, besides the 
information it affords us respecting the fonns of 
ancient \vorship, is also in many other respects, a 
n10nUmel1t of the primitive faith which has been 
developed by christianity. We shall cite a few 
extracts. 


THE INVOCATION. 


o you, benign maste!, who reserve for men the 
reward which they merit, remunerate publicly, the 


fideles suos : expositiol1cm delictorum de lavacro repromittit, et 
si adhue memini, lVIithra signat illic in frontibus milites suos : 
celebrat et panis oblation em, et imaginem resurrectionis indu. 
cit (Tertull. de Præscrirt hæreticor. XL.) 
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supplicant who invokes you,may I bc purr in this world 
and happy in the next, and may the soul of Sapetman 
Zoroastre, the purc Genius, those of all the servants 
of Orn1l1sd, of all the n1ilitary, of all the labourers, 
of all the artisans of the world, who have con1e for 
this 
Iiezd, and to whon1 it has been acceptable, 
nlay they at my departure from life come to meet n1e at 
twelve hundred gan1s,. from Beheseth, the highest 
heavcn, fronl the bright Gorotman, the seat of 
happiness. :\Iay they receive this 111iezd, and be 
always pre
ent to 111e, (when I pray) m:\y my good 
works increase! 
lay the accursed source of sin and 
evil be banished for ever! 
Iay tbe world be pure, 
the heavens excellent! and finally may purity and 
holiness prevail! 
Iay the souls be received in 
Gorotman. "-Zend .Avesta, tom. ii. ; jechts Sadés, 
Afrin des sPpt. Amschaspands, page 80. 
And as tlw reversibility of 1Jzerit n'as universally 
believed: The c01nmunion of saints · · · · 
o rnay power, grandeur, and victory be given by 
the aid and intercesðion of the celestial genii, to this 


.. A measure of nine feet 
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8'Otll, may these favours be accorded to the spirit that 
I commemorate! May he obtain what I desire for 
him, who has presented pure oblations for the 
Miezd; who has given liberally for the Zour- in 
honor of the pure! !\Iay this person participate in 
the good works which I will perform in this world, 
in those that the just may perform! If he perform 
good works, aud honour the celestial genii, may his 
prayers in this world, as a reward, reach the just 
Judge.-OrlllUsd, and the Aalas chaspands, t tAfrin 
du Gahanbar, page 81.) 


THE CONVOCAjlO
. 


I invoke here the Szeds t of heaven and of earth, 
the celestial Rauzgar, the pure genii, from Kaio- 
moots 
 down to Sosiosch, II the principle of good, 
replete with happiness and splendor. Those who are, 


* Consecrated water. 


t The celestial spirits of the first order. t Angeli. 

 The first man. II The expected Redeemer. 
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who have been, and who shall be; those who arc 
born, or are not born in this province, or in another 
province; the n1en of this world, the women, the 
young men and n1aids, all those who have died 
Belldinans.. To commemorate all the pure genii, 
is a good work; I comn1en1orate them, and I am 
convinced that by so doing, I shall perform a n1eri- 
torious act. I invoke here all the souls, all the spirits 
of Behc1inans.-(Afrin du Gahanbar, page 81.) 


THE FIKAL PRAYER AND BENEDICTION. 



Iay you be always victorious by the l\Iiezd offered 
to God; 0 pure, you who have come here with 
clean oblations, with old wine! l\Iay the throne, 
the seat of light, be finally given to you; may all 
your wishes be accomplished! 
Iay you be always 
far fronl Pectiare, i.e. the author of eviL! 
lay 

Iansrespand, the keeper of heaven, watch over you, 
and may all the pure of the seven Keschvars t assist 


· Followers of the perfcct law. 
t The sevcn parts of the world. 
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you; you Behdinans, who have come here with this 
Miezd. Until you shall have arrived at Gorotn1an, 
n1ay you be pure, may you live long, and may my 
prayers in your regard be heard! (Afrin de 
Zoroastre, page 94.) 


NOTE ...t.-THE GERMANS, &c. 


Tltis nole nlay be seen fully e
7'pla;'ned in the 
Catholic, published June 1823.-page 369. 


NOTE 5. 


Tltouglt one of its circUl1zstances is contrary to tlte 
prohibitions of the Koran. The eighteenth of
larcb 
was the day called lUlY t corban, that is the feast of 
sacrifice, by which they understand the sacrifice of 
Abrallaln. The Arabians call it ltayt-hesa, and the 
Turks be hue ba yraln or great festival. It is also 
known by the name llaytJJlura, or brilliant festival. 
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This festival is the principal and 1110St solenln of the 
l\fahonletan religion.-(Travels in Persia, by CharJin, 
ton1. ix., p.6, Paris, 1811.) Though the blood has 
not be ell let, the victim is eaten; notwithstanding that 
it is opposed to the l\Iahonletan law.-ii. ibid, p. 14. 


:KOTE 6
 


A communion iu grace, at tlu" sanle til1zC spiritual 
and corporal, 
c. 
The Catholic theory of the sacranlents is but the 
developeillent and perfection of the primitive belief. 
In the same way as truth is conlmunicated to man, 
by the meditun of sensible signs or speech, so it was 
believed that grace was ilnparted to him by material 
synlbols. In his treatise on mysteries, a strange 
collection of traditional truths and wild speculations, 
Jamblicus speaks rather remarkably of the funùa- 
nlental idea of these mysteries, veiled in prilnitive 
faith and worship. It is true, it nlay be conjectured, 
that he added to the ancient theology which h
 
"as reviewing principles borrowed from Christian 


" 



TIlE EUCHARIST. 


18J 


theology; but, even in this hypothesis, it is evidcnt 
that he would not have done so, did he not deem the 
latter a dcvelopement of the former. "The due 
observance of the divine precepts anù works, which 
surpass our intelligence, and the wonderful efficacy 
of the symbols and holy rites, known only to the 
Gods, procure for us the deific ullion. Whpll we 
officiate, it is not by the power of our intelligence 
that the sacraments are effected, for in that case their 
action would proceed frOlTI us and be purely intellec- 
tual; but, though we are ignorant as to the manner, 
in which they produce their effect the power of 
the gods, without being excited by our intelligence, 
recognizes of itself its own ineffable images. 
L uiversal causes are not moved by particular 
effects; it is for this reason that our intelligence 
does not principally determine the divine action. 
:Kevertheless, intelligence, holy sentiments and 
}>urity, are required as a sort of accompanying cause. 
But it is the holy sacran1ents that principally excite 
the di,-ine will; thus the Deity is excited by itself, 
and does not receÍ\-e its principle of action from any 
inferior or secondary cause. 
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Ilnagille not that the principle of thcir efficacy is 
to be found in us, or that they depend on the 
knowledge of the truth which is in our intelligence, 
l
either do they become deceitful signs in conse- 
quence of the errors of our milld.- Iamblicus, OIl 
the Egyptian, Chaldean and Assyrian mysteries, 
page 220, nasilean, 1532. 



OTE VII. 


J-Ience arises the necessity of a prllllÍlive revelatton, 
'which indeed 'JVould ùe tlte nlOst pltilosoplÛcal 
conception, even though it lzad not been tlte 
universal belief. 


The materialisnl of the eighteenth century, in 
I.ejecting primitive revelation, proclaimed that man 
was born in a state of barbarism, in the last degree 
of abasement. Th
 absurdity of this hypothesis is 
all but admitted by the spiritual philosophy of the 
present age, which irrcsistibly in1pelled to adopt 
sounder notions, no longcr dares to uphold those of 
the last century. The change which has hecn eIfcc- 
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ted on this point claillls peculiar notice, as it will 
lead the philosophers further, perhaps than they 
would wish. 'Ve shall give two instances, selected 
from opposite schools. 
"It has been asked by a writer of the sentimental 
school if the savage state was the primitive condition 
of man." 


"Some philosophers of the eighteenth century 
responded with much levity in the affirmative." 
"All their religious and political systenls set 
out from the hypothesis ofa race primitively reduced 
to the brute condition, roan1Íng in the forests and 
contending with one another for the aCOI'n and the 
flesh of animals; but had such been the natural 
condition of man, by what 11leans could he have 
enlancipated himself from it "?" 
" Are not the reasonings by which he is supposed 
to have been induced to adopt the social system a 
begging of the question'? Is it not evident that this 
is a vicious circle? 'Vho does not perceive that 
every species of reasoning supposes the previous 
existence of a social state'? Its advantage can be duly 
appreciated only by enjoyment. In this hypothesis 
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society would be the result of the developcn1ent of 
intelligence, whilst on the contrary the developenlent 
of in telligence is itself the result of Society." 
" To invoke chance, is to substitute a word devoid 
of sense for a causc. Chanc
 does not triumph over 
nature. Chance has not civilised beings of an 
inferior class, which, in the hypothesis of our phi- 
losophers, ought have also experienced sonIC lucky 
accident. ., "To regard civilization as the gifts of 
strangers, is to leave the problem unsolved. You 
nlay point to nlasters instructing their disciples, but 
you cannot inform me who instructed the masters 
themselves, it is a chain suspended in the air. 
Besides it is notorious that savages repel civilization 
when presented to them." The nearer nlan is to a 
state of barbarisnl, the more stationary is he, the 
hordes that have been discovercd at the boundarics 
of the earth have not Inade a single advance towards 
civilized life. The inhabitants of the coasts visited 
by N carcbus are at the prcsent day what they were, 
two thousand years ago. These wandcrers still 
continue to snatch a prccarious subsistence from the 
sea. Their wealth consists in aquatic boncs cast on 
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the shore. 'Vant has not instructecJ, nor has n1isery 
enlightened them. 
Iodern travellers have founù 
thell1 in the sanIe state that they had been discovered 
by the AdnÜral of Alexander." "It is the same 
with the savages of antiquity described by Agathar- 
cides anù with those of our days of whonl Bruce 
speaks. Surrounded by civilzed nations, near the 
kingdom of 
Ieroe, so celebrated for its priesthood, 
the equal in power as well as in science of the 
Egyptian priesthood, these hordes have continued 
down to this day in a state of barbarism. SOlne of 
them take shelter under trees, others lay snares for 
the Rhinoceros and Elephant, and subsist on their 
flesh. Others in fine collect the swarnlS of locusts 
which are driven by the winds into their deserts, 
or the remains of crocodiles and sea-horses, whilst the 
maladies described by Diodorus as arising from these 
in1pure aliments press as heavily to day on the 
descendants of those unhappy people as at any former 
period. Ages have past away and no change has been 
effected in their condition, no progress is discoverable 
among them, no invention has characterised their 
labour. " 
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" Nor do we Í1llagine that the savage state wm
 
that in which ll1an found hÏ1nselfat his origin. It is 
not our intention to go back to the beginning of tin1e 
and state how religion c0l11menced, but merely by 
what n1eans when it is in its rudest form, it can 
uphold itself and gradually arrive to perfection." 
" 'Ve are far from asserting that this rude form was 
the primitive one; we are not opposed to its being 
looked on as a deterioration." (Religion viewed 
in its origin, its form and its dcvclopements, 
by 11. Benjmnin Constant, tome 1, p. 153-157.) 
If man was not born In a savage state, how could 
he have been born civilised? The author now 
cited very prudently, pauses at this question. 
lIe is far fr011Z asserting this, he is not opposed 
to that, he does not wish to say how, for in truth 
he is afraid. 
Let us now attend to an adcocatc of rationalisnz. 
"It was particularly during the first age of the 
world that this faculty of simple view, this fortuitous 
intelligence, so necessary to man in his primitive 
state of destitution, ll1Ust have shewn itself with all 
its force. There must have been for him an instan- 
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tancous cnli!Jlttenmcnt, and if we ll1ay so speak, a 
fiat lux of t!tought, to impart to hill1 a sort of 
intuith'c science, which nlight supply expcrience by 
instinct, and reason by sentill1cnt. Otherwise society, 
without those notions, on which its very existence is 
based, would totter and finally disappear! The child 
of a day, without tradition or acquired wisdom, how 
fearful would have been its state, had it been forced 
to frame for itself a system of philosophy suited to 
thc urgency of the mOlncnt? To have positive 
principles of action, was the first law of its existence; 
it was worthy the divine wisdonl, when forming it, 
to COlllll1unicate them to it by prompt and special 
grace. It is for this reason that the Deity assunled 
the character of revealer after that of creator. Not 
that he took a body or became inCa111ate, every 
expression of this nature is, in our mind, a mere 
figure. He has neither voice nor language, his will 
is manifested only by symbols. It is as the Father 
of light, as author of all that is and all that appea1.s, 
that he comnlunicates himself to inan. It is thus 
that revelation was made, at least it is in this sense 
we comprehend it,'; (Essay on the history of phi- 
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losophy in France for the xixth century, by :\1. Th. 
Damison, p. 387, 388.) 
Reduced to plain and accurate terms, this poetry 
is the union of two contradictory ideas. The author 
adn1Íts that with the first man intelligence was born 
in smne extraordinary manner, without adn1Ïtting a 
corresponding cause. 'V ere this phenomcnon the 
result of the native faculties of Inan, the history of 
the human race should present similar ones. N ow, 
what does it teach us ? In the first place, it teaches 
us that, in the n1ajority of men, intelligence proceeds 
from the aid of language which they are taught; in 
the second place, that the savage state, in which 
marks of a sin1ilar intcllectual power should be 
perceptible, in proportion as it approximates to what 
is termed the primitive state, far from affording 
any, presents a sf>rics of opposite facts; and finally 
that the indi'Tiduals who are shut out from all social 
instruction are by no n1cans enlightened by tltepo1Ver 
of nature or the pll,enomena of tlte universe, and 
that they rcmain in a state of utter abasemcnt, 
instcad of this fortuitous intelligence, this intuitive 
science, this fiat lux of thought, with which the 
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imaginative genius of our author coml)lin1ents the 
first men. Irreconcilable with the laws of the 
human mind manifested by universal experience, 
this hypothesis involves an absurd miracle, wrought 
without the intervention of a miraculous cause. To 
say that we are enlightened at times by ideas of 
w hose origin we are ignorant, that, in certain 
circumstances which exalt the mind, some men are 
favoured with what is called sudden illuminations, 
and deduce therefronl the existence of an intuitive 
science anterior to every sort of instruction, this 
indeed is a strange abuse of language. All facts of 
this nature, viewed in themselves, suppose a combi- 
nation of pre-existing notions, and are found only 
in minds already developed, furnished with ideas as 
well as expressions, and enjoying the means by which 
the sociallnan exercises the faculty of thought, whilst, 
for the prin1itive man, intelligence itself was to be 
created. A question is not answered by examples 
sought in an order of things essentially opposite. 
"To conclude-thE' materialism of the last century 
admitted that man was born in a state of barbarism." 
"The spiritual philosophy of our age admits more 
N 
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or less distinctly that he was horn intelligent and 
('1\ ilizeò." 
"Diù the Inaterialism of the last century 
f'stahlish the hypothesis of prinlÎtive stupidity on 
facts? No: it maintained it as the necessary conse- 
quence flowing fronl its rejection of the prinlitive 
revelation proclaioled by Christianity. 
lIas the spiritual philosophy which succeeùcù it 
f'ndeavoured to refute the argmnents from which it. 
inferreù that nlan, deprived of all comnlunion with 
a superior being, Inust necessarily have commcnc('(} 
by ignorance and brlltalisUl '? No-but, yiewing 
this hYl)othesis on its own merits, it deemed it oppo- 
seù to the laws of the existence both ofnlanandsocietJ. 
For these reasons all the researches of philosophers 
on this question nlaY be reduced to the following 
sylogisnl. J.:yery sort of external information being 
rC'jccteù, brutalisll1 must have been thcnative state of 
nlankinJ, but, this supposition is inachnissible, there- 
fore, &c. The last c(,l1tury, and particularly one of 
its nlost eminent writers, II tune, established the first 
proposition on proofs.. The' new spiritual school 


· 'rhich to 
omc 
tlperficial minùs appeared I'Iau
ible. 
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contends for the second. Christianity fonùly che- 
rishes the consequence. 
Pbilosophy call only emancipate itself from this 
circle of contradictions by solving the question already 
proposed by Fichte: nanwly U \Vho instructed the 
first men"? for we have demonstrated that man 
stands ill need of instruction. No man could have 
instructed them, whereas the difficulty is about the 
first men. They luust then have been instructed by 
some intelligent being ,vho was not man, until they 
were sufficiently enlightened to instruct one another. 
(Vide the rights of nature.) 


NOTE VIII. 


TItus the belief in a man-God of wlziclz 'Very many 
striking traces are found in antiquity, '/vas com- 
prehended, though, inzperj"ectl!J, in tlze general 
desire 0/ an ejficacious expiation. 


According to y-king, one of the sacred books 
of the Chinese, tlte Iloly One alone can offer a 
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sacrifice pledsing to CIUl'l1!l-Ty I.C. the Lord 
of heaven. nut what wcre the characteristics of 
the IIoly One according to tradition? "It would not 
be difficult to prove from history that the ancients 
had ideas respecting the Messias, which wcre directly 
derived froll1 revelation, and clearly provc that the 
1110st renlote antiquity was Dlore favoured by God 
than many would appcar to belivc, affcctingignorancc 
as to the writings of V ossius, Benrrier, ThoIl1assin, 
lIuet, l\Iourgucs, and other learncd 11len '\vho, after 
the example of the holy I
athers, collccted the 
remains of antiquity. It is a well known fact that 
Confucius declared that the Iloly One by excellcnce 
was in the East; but is it known what the learned 
amongst the Chinese understood by the IIoly One.? 
The name oflwly, says Ouang-ky, is flit'rn tolÛm 'Jvllo 
knon's all, sees all, !tears all. Allllis words are so 
marry ?Jlaxi'JJls; lÛs ea..ampl J a rule (if conduct. lIe 
unitesn'itltin himself' three orders of beings, possesses 
all!Jood..heisall celestial and admirable. The book, 
Teellao-sin Tou IIoci says The IIoly one is so 
high and so profound that he is incomprehensible. 
He is tlw only one 'Jl}7zose wisdOJll kno'JVs no limits, 
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before hin1 futurit!f stands unveiled. J-lis cltcu.ily 
ellzbraces tIte universe, and like tlte spring-time 
vivifies it,. all his 'mords are efficacious. He is 
one witl" Tien (Heaven.) According to Lein-I-Ie1l, 
the lteart of Tien is in the bosom, qftIte Holy One, 
and his 'maxims on his lips. The 'JVorld cannot 
knolV Tien without tile Holy one. 1'lle nations 
e
rpect hirn, says ]'Iong- Tse, as a declining plant 
expects the dew and rain. It may be asserted that all 
this can be understood of a wise man, such as Confu- 
cius, or of a great emperor, as Yao-Cban. But the 
following words which are found in the large com- 
mentaryofChou-King, can in no wise be understood 
but of a being superior to nlllU. The Tien is the 
invisible holy one,. the Holy one is the Tie'll who 
became visible to teach 'men. IIow is the language 
of Y -King on the Holy one to be understood'? This 
'1nan is tIte Tie'll and the Tie'll is tItis'lnan. In what 
sense are we to regard the epithets, divine 'lnan, 
celestial1Jlan, the 'lnost beautiful if men, the rnan 
by excellence, the rvonderful 'lnan, the first-born, 
amongst men? flow are we to interpret what has 
been said in various forms, and by so many authors, 
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viz., that he will renew the earth, that he will refonn 
the public manners, expiate the crinles of the world, 
die in sorrow and opprobrium, and finally that he 
will throw open the heavens &c. "ßlen10ir of the 
Chinese. Tom. ix, p. 384. 


NOTE IX. 


The propensity to illulJlinism, wlticlt !las beenfounll 
at every periodalnong this class of Protestants, 
augnzcnts and strengtltens in proportion as 
rationalis'J]
 destroys the little faitlt 'lvlÛclt tlw 
reformation has preserved. 


In a work recent1y published on the state of the 
Protestant rcligion in Gernlany, 
Jr. Hugh Jamcs 
Rose, a minister of the English chul'ch, has forcibly 
pointed out this result of rationalism :-" The 
doctrines of the innovators must have shocked and 
afRicted all who as yet were sincerely attached to 
Cllristiallity. 
But as the churches of Germany wanted both a 
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comnlon ccntre and a fixed doctrine, the frienùs of 
}oe1igion no where found a rallying point. Each one 
was obliged to adopt the plan of defence which 
appeared to him best calculated to uphold the good 
cause; and though many theologians, and especially 
Storr, displayed great zeal in the defence of the 
orthodox doctrine, it appears that the majority of 
those who are ranked among the antagonists of 
rationalism, fearing that they could not nlaintain the 
ancient systenl in its various parts, wisely judged that 
more evil than good would result from a continuation 
of the controversy. Owing to these apprehensions, 
many layed down the weapons of reason, took refuge 
in their own thoughts, and closing their eyes on the 
exterior world where every thing scandalized and 
afflicted them, they b.etook thenlseh es to contenl- 
plation, in order to attain to a union with God, 
the immediate vision of the truths of faith, which 
has always been the end of mysticism. For 
when we presunle too nluch on hunlan reason, 
we generally end by despairing in it. This tendency 
to mysticisln was kept up among the common people 
by various religious tracts, SOlue of which were the 
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result of native talent, others inlporteù into Germany. 
The Protestant principle, generalized by philo- 
sophy and applied to the basis of human science, has 
been productive of similar results. If on the one 
band, it begets by its peculiar action scepticism, on 
the other, it leads to luysticisn1 the n1Ïnds in which 
this rational destruction of faith is combincd with 
the want of son1e sort of faith. 
A similar tendency, continues 
Ir. Rose, resulted 
from the philosophy of the day for the hibher orders. 
Three systems of philosophy have successivcly 
reigned in Germany, and even still they conteu(l thcre 
for the enlpire of the mind. The two first, those of 
Kant and Fichte, are preparing the way for mysti- 
cism, at least inasmuch as they reject an objective 
proofs of rcligion, and substitute for then1 others 
more subjective. I do not mean to insinuate that 
it was the intention of these two philosophers to 
lead the mind to mysticisn1; but the principles 
established by them lead indirectly to it. In refusing 
to believe that human reason can establish the exis- 
tence of God and the intellectual world, and admitting 
as the basis of these truths but a practical faith 
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rendered necessary by our moral constitution, l{ant 
would have us seek truth only in the investigation of 
this practic:al principle which is said to be inherent 
to our nature. 
Now who does not perceive that such an abstrac- 
tion of the exterior world in the research of truth, 
presents a striking resemblance with the operations 
of mysticism which are equally internal. nesides, if 
reason has not the right to place an intelligent author 
over this beautiful spectacle of the heavens and the 
earth, inlagination and sentiment will do it against 
reason, and that such an iUlportant truth should 
depend solely on their authority, would appear to me 
a further advance to nlysticisUlo I-Iowever if Kant 
states that we know nothing of God, at least he n1akes 
a distinction between God and the world. Fechte 
does not stop even here, for he says what we deno- 
minate Providence and moral order, has not an ex- 
istence distinct from our moral nature. In what- 
ever light we view the charge of atheisnl, prefercd 
against the author of this doctrine, it is evident 
that such a system tends to nlysticism, whereas he 
admits so intin1ate and essential a union of the soul 
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with God that it would be impossible to conceÎ\Tc the 
existence of God indC'pcllùent of our moral naturc. 
nut if mysticism is only a consequence more or less 
direct of the two first systelns, it may be regarded 
as the basis of the third, viz. that of Schelling. 
Though agreeing with I
ant as to the impotencc 
of reason, he rejects the consequence drawn by him, 
viz., that we have no knowlcdge of the intellectual 
world, and he maintains that we can arrive at that 
knowledge, not through the mediulll of reasoning, 
but by the shorter path of intuition. In his systenl 
God is the only existing being; he is both the unity 
and totality of all that exists: whatevcr is said toexist 
independently of him has no real existence; even 
we do not exist ourselves really. 'Vhat is termeù our 
individual, personal existence is but a mere })hantOlu, 
for our reality results from our iùentity with God. 
This syste1l1, to which we have alludcd only to point 
out its close relation to mysticism, represcnting God 
as the absolute being independently of whom nothing 
exists, and by the very fact teaching the identity of 
lllany things that appear to have a separate existence, 
caullot dcrive its proofs eithcr froll1 rcason or the 
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senses, which, so far from favouring such a doctrine, 
proclaim the very contrary. It became necessary then 
to evoke a power which could raise us above the 
sphere of experience, a faculty calculated to trans- 
form into truth and reality what reason and the 
senses declared to be impossible and false. 'Vhat is 
this power, this faculty? it is the intuition of the 
absolute, in other words, an imagination, soaring 
above the regions of poetical genius which in its 
inventions should never go beyond, what reason and 
the senses can admit, at least, as possible. In con- 
sequence of these principles, great importance was 
attached to whatever could nourish or excite the 
imagination, as well as to the impressions that might 
be produced fronl acting on the senses. There are 
some among the disciples of Schelling who bitterly 
lament the coldness of protestant worship, exhort 
the preachers to address themselves solely to the 
senses and imagination. Not a few authors of that 
school regret even the ponlp ofPaganisnl. 
The Catholic religion has been also complimented; 
nlany have openly given up Protestantism, whilst 
others ùe5ire to introduce a portion of the Catholic 
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cerenlonies into the refornled worship. SonIc of the 
disciples of Schelling profess what nlay be ternleù 
an allegorical catholicism. They nlake use of a 
catholic nomenclature in the expositioll of their 
Inaster's systenl, as well as III speaking of the 
sacrifice and priesthood of the christian religion, 
but the sense they attach to these orthodox expres- 
sions bcar no affinity whatsoever to thcir ordinary and 
natural signification. It is not howevcr to be sup- 
posed that all the changes which have taken place 
with regard to religion in Germany, are to be ascribed 
to this philosophical mysticism. l\fany proselytcs, 
in entcring the pale of a church which, in 
the midst ofhcr horrible corruptions, * has prescrved 


· The trite phrase the lLOrrible corruptions of the 
Catholic Church does not, in the most remote degree, affect 
the general controversy such as it is at the present day. Yon 
admit that if the iudependance of individual reason \\('re 
once established as a princil)le, the total ruin of Christianity 
would be the result. Then) ou must also admit that Christianity 
cannot uphold itself, but in virtue of the Catholic principle of 
authority, or you must invent some principle of belief which 
\\ill be neither the Catholic or Protestant princi})le, amI you 
wil,l be goodenough to mark the absurdity. If the thirty-nino 
articles of the Euglish church are to be believed in virtue of 
rrivatc judgment, you revert to. the system wbich you have 
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at least the fornl anù principal ùoctrines of a true 
Church, seek there that peace which they had in 
yain sought an1Ïdst the interminable changcs of the 
Protestant church of Germany, and by the successive 
I"ejection of all the truths of Christianity, (vide The 
Catholic 
f emorial, January 1829.) 


NOTE X. 


Titus tlte institutions of ecclesiastical celibacy, 
tlLOugl
 its de celopernent required time, and 
tllougl
 it suffered l1zany 'JJwdifications, is'llniver.. 
sal in its pri'2ciple. 


The historical errors relative to the law of cele.. 
bacy, which have been advanced by writers who 
were pre-disposed to speak too lightly of matters on 
which very probable they did not nlaturely reflect, 


declared ir.compatible with the existence of Christianity. If 
on the contrary, the English church contends that they are to 
be adopted on her authority, she sports "ith human reason: 
whereas she owes her existence to the private judgment of the 
Ueformers opposed to the authority of the Catholic church. 
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would fiill a volunle. 'Ve regret that the n10st 
recent example of this kind should have been fur- 
nished by 
Ir. Villemain in his course of lectures 
during the past year. "I shall with your leave make 
no reference to Gibbon, who tells us that the Dishops 
instituted priests, and thus indelnnified thenlselves, 
by this spiritual generation for the celibacy that had 
been Ílnposed upon then1. Alas! how much lnore 
interesting would it not have been and no less phi- 
losophical to attend to what had occurred' at the 
Council of Nice, to refer to the Bishops discussing 
the law of celibacy, and, in the midst of those rigo- 
Joists, to point to that venerable old nlan, the nlartyr 
Paphnutios, one of the confessors of the Egyptian 
church, raising his voice, and warning them: (not 
to divest the hUlnan heart of all its affections.") 
Fifth lesson, 
Iay 1828, p. 33-Unfortunatcly for 
the interesting nature of this anecdote, it is anything 
but certain. The writers prior to Socrates, and 
particularly Rufinus, who in his ecclesiastical history 
is very copious in his details of that Council makes 
no mention of it. Socrates, lev. 1, c. xi, and after 
him Sozonlcne who has givcn the abridgement of his 
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works, are the only authors whose testin10ny can he 
appealed to. But there are very sufficient reasons 
for not crediting those authors. For, in the first 
place, anlong the Egyptian Bishops who assisted at 
the Council of Nice that of Paphnuti'os is not found, 
and yet according to Socrates he was Bishop of a city 
of the Thehaid. In the second place, they pretend 
that the Council, adopting the advice of Paphnutios, 
dC'ternlined nothing on the article of celibacy; an 
assertion which is directly opposed to the third canon 
of that very Council. Their narrations is equally 
opposed to the testimony of more ancient authors 
such a
 81. J erOllle, * St. Epiphanius, t who 
inforn1 us that, according to the general discipline, 
married 111en, who haù been received anlong the 
clergy, were obliged to observe continence from 
the very nlon1ent they began to exercise the sacred 
functions; that this law flourished wherever the 
canons of the church were attended to; and that, 
though in sonle places, relaxation had introduced 


· Libr. contr, Yirgil, circa init---Apolog. pro libr. contra 
J ovinian, ad finclli. 
t Libr. contr. hæres ad fincm.---IIæres 59. 
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a contrary practice, the existence of the law could 
not be questioned. Besides, in the discourse which 
Socrates and Sozon1ene lend to Paphnutos, and 
which relates only to that particular class of ecclesi- 
astics of which we have just spoken, there is not a 
syllable of the sentin1ental phrase against religious 
celibacy in general, which the fancy of 
I. Villen1ain 
has supplied. 


NOTE XI. 


The real presence, tlte basis of tlte public n:orslÛp by 
'Jv7tic7
 Catholicis}}?' acts on 'llzcn in the aggregate 
is not less intimately connected n'il/" the practice 
of confession, tlte organ through 'lv7ticl" it acts 
in a mode corresponding to the rcariolls necessities 
0/ individuals. 


As man IS In a certain sense a two-fold being, 
the passions rarely succeed in their attempt to stifle 
the sentilnellt of justice. Protestantism, as every 
individual, has its two-fold self. The one which 
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declaims against confession may be recognized by its 
tone of bitterness and hatred. The other doe
 
reverence to this salutary institution, and the homage 
that it pays it, calm as reason, is betimes accompa- 
Died with an accent of sorrow and regret which 
imparts wonderful force to this cry of conscience. 
Luther could never SUlnmon up courage enough to 
annihilate the tribunal of penance; even in one of 
his last works, he thus expressed himself :-Before 
God we must acknowledge ourselves culpable of all 
our crimes, not excepting those which we cannot call 
to mind: but we are obliged to confess only those 
which we know and feel in our hearts.-( Snzall 
CateclÛsm. ) 
The eleventh article of the confession of Augsburg 
teaches that" in the church we must obtain, and not 
suffer to fall into disuse the particular absolution, 
though it be not necessary to enumerate all our 
crimes and faults, seeing that such a thing is 
impossible. " 
The following passage is found in the Swedish 
liturgy, which was in use at the end of the sixteenth 
century, "When the rules prescribed for auricular 
o 
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confession, fasting days, the inlpedirl1ents allS111g 
from consanguinity and affinity, and other 8imilar 
traditions were abolished, so frightful was the 
libertinism which followed, that every individual, 
whatever might be asserted to the contrary, belit3ved 
himself authorized to satisfy his passions instead of 
submitting to salutary counsel. If you exhort theTn 
to confess their sins, in order to test the sincerity of 
their conversion, to which alone absolution should be 
accorded, they rcply that no person shoulù be 
constrained. Do you counsel them to observe the 
fast, they indulge in all that gluttony can desire. 
Do you invite then1 tu be present on certain days at 
the divine officc, they answer that Christians are free 
to do every day what they please. If you endeavour 
to dissuade them from incest, they maintain that 
tradition is not more obligatory in the new than in 
the old Testament. According to tbe proverb, the 
horses run away with the rider, and the reins no 
longer govern the car. As it was the duty of our 
ancestors to combat superstition, so we ought to de- 
clare war against irreligion-that Dlost fearful of all 
monsters. This war should be conducted with the 
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more care and precaution, as it is to be apprehended 
that the exterior of religion may finally disappear, and 
that the sacred n1inistry already despised by the 
Anabaptists and by those who reject the sacranlents, 
may be so by the generality of the people, whilst 
each follows his own fancy whether for the adminis.- 
tration or rejection of sacred things." 
It is a well known fact that the Lutherans of 
N uremberg supplicated Charles V. to re-establish 
among them by an edict the practice of confession. 
A similar request was made by the ministers of 
Strasburg, in a memorial presented by them to the 
lJ,Iagistrates in 1670. 
But notwithstanding the efforts which Lutheranisn1 
has made to retain the forms of confession, it has 
not been able to succeed in preserving the spirit 
which makes them effective. An institution so 
powerful can never be upheld unless it be based 
upon a principle of authority. 'Vith Catholics alof1e 
it is a power; with every other religion or sect it 
cannot be, and in reality is but a fornz. 
I do not mean to assert that private absolution is not 
very useful remarks Calvin, on the contrary, as. I have 
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already ùone in nlany passages of )ny wor1\.s, I 
rccOlnn1end it, provided it be frcp fron1 and devoid 
of superstition:' (Defens ii. ad 'V csphtal, tOln VIII. 
Free confession is a utopian schenle. 
The English, Church imitates as closely as pos- 
sible the Catholic institution. 
Then shall the minister cxanlinc whether he repent 
l1Ínl t the sick person) truly of his SIllS, and be in 
charity with all the world. · · .. .. I-Iere 
shall the sick person be moved to make a special 
confession of his sins, if he feel his conscience 
troubled with any weighty nlatter. After which 7 
the Priest shall absolve him (if he Inllnbly and hear- 
tily desire it) after this sort :- 
Our Lord Jcsus Christ 'rv!to hath left powel. to 
!tis Church to absolve all sinners moho trul!f repent 
and believe in ltiJn, of his [J1.cat 1JlCrcy forghoe t!tee 
thine o.ffènces: and b!fltis authority c01nl1Ûlted to 
'Jnc, I absolve thee frorJ2 all th!! sins, in the name 
if the Father, and of the Son, and of tlte lIoly 
Ghost,-Amen.-(Vide the order for the Visitation 
of the sick-Book of COllll11011 Prayer, page 274. 
Printed by Eyre and Strahan, London, 1820. 
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Leibl1itz has renlarkeù with his usual sagacity the 
advantages of confession.-" It nlust be acknow- 
ledged, says he, that this institution is worthy the 
divine wisdOlll ; and assurcdly there is nothing mOle 
beautiful, nothing that has more claÏlns on the 
gratitude of man than the Christian religion. The 
Chinese and Japanese were struck with admiration 
at it. In truth, the obligation of confessing one's 
sins causes many to refrain frOlll the comn1Íssion 
of crinle, particularly those who are not hardened 
therein; it is a source of consolation to those who 
have fallen. It is for these reasons that I look on a 
!)ious, grave and prudent confessor, as an instrument 
in the hand of God for the salvation of souls; for 
his counsels serve to regulate our affections, to 
enlighten us with respect to our faults, n1ake us 
avoid the occasions of sin, restore what has been 
unlawfully procured, repair scandals, renlove doubts, 
console the dejected, and finally to heal or at least 
mitigate all the nlaladies of the soul. If thcre is 
nothing to be prized morc than a faithful friend, how 
illestin1able the happiness to find one who is bound 
by all the reverence due to a divine Sacran1C'lIt to 
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preserve inviolably the trust reposed in him, anù to 
aid those who stand in need of his ministry !"'- 
(System of Theology, page 271, Paris, 1819.) 
In our days a Protestant Lady, the authoress of a 
German work, entitled .Alar!! or feJnale piety, ex- 
pressed the desire which is secretly fornled by many 
who arc wearied from Protestantisnl, when she saith 
" 'Vhat would I not give to be able to approach the 
tribunal of penance." 


Tlw oùs('r
{(tions of {l disilnguislted rn'riter of tlie 
present day 'Jnay ùe introduced !tere 'witlt great 
propriety, as they bear a close relation to tlte 
point in question. 


It is true, we observed that the tone of intercourse in 
all societies which are not Catholic, wants meekncss: 
but what we have to remark here is, that it wants 
mercy. The acute anù frank Cardan nlakcs a strange 
confession, "an1ong n1Y vices.' saiù he, "I acknow- 
ledge one great and singular, that I never say 
anything more willingly than what will displease 
the hearers; and in this I persevere knowingly and 
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willingly, though I am not ignorant how many 
enemies this alone gains for me, such is the force of 
nature joined to long custom.". Great he might 
well ternl it, but excepting an10ng a people of faith, 
far from singular vice; for it is so essentially a 
disposition of our fallen nature, that nothing but the 
supernatural influence of Catholicism can effect a 
complete cure. 'Yhen that has not been applied, 
every one,-the school boy,-the collegian,-the 
n1an of drawing-rooms,-the lounger in public 
places,-the young and oJd,-the noble and ple- 
beian,-all are Cardens in that respect, and Inight 
truly make the same confession, if they had his 
honesty. Are you about to visit a country where 
Luther, or Calvin, or Cranmer, or Jewell, are 
the names in most repute 
 where there is no 
such thing heard ofhy youth or age as confession 
 
that is, in short, where the mysteries and light of 
faith have been removed with the discipline of Rome 
 
Then learn to stand constantly on your guard against 
nlalice, and the shrewdness of ill natured criticism, 
and the spirit which triunlphs in humiliating others, 
· IIicroll, Cal'dau, de vita propria, cap. 13. 
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and in blJoiling, by one cunningly devised LIo\\', 
their ùay or hour of festivity. Lay asidc the feeling 
of innocent freedom with which you had Leell 
accustomed to conduct yourself in those Catholic 
lands, where men were taught, from boyhood, in the 
words of St. Anthony, "that there was no greater 
impiety than causing gricf of any kind to others". 
where every one, young and old, rich and poor, 
looked and spoke as if he joyed in kindness, and 
were so averse to whatever could interrupt it, that 
as we rcad of Andrew Doria, he wow d desist from 
supporting his own cause, though convinced of its 
justice, rather than seem to scek praise byan obstinatc 
disputation. t You are now with mcn of a diffcrent 
type, who have revived thc old civilization. The 
spirited and burning retort is here thought, not 
Inerely by the openly profane, but by the grave anù 
formal, too, as characterestic of a noblc nature, and 
everyone is ready_ to reply in the stylc of Plautus, to 
the unintentional offcnder." Tu contun1cliam altcri 


· Berm S. Antonii, 


t Sigonii de Hcb. Gcst. aud Doriæ, lib. iip 
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facias, tibi non dicatur'? Tam ego homo sum qUaIll 
tu." (Vide 1Iore's Catholici or Ages of Faith- 
Book 'TII.) 


Tile autltor now cited dra1vs tlte following picture 
of a nation licing under tlte influence of tlte 



&
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able to tlle Reader, as it will ser'Ce to illustrate 
that portion of the sixtlt chapter, wltere tlte Aùbe 
Gerbet introducesLord Fitzwilliarn, a Protestant, 
describing tlte action of CatholiciSl11, on Society. 


I-Ience it was that men were so slow to discover 
scandals or to exaggerate offences. They did not 
look with scowling eyes at things which cause only 
mirth in heaven, tIley contemplated nature not as 
l'tIanichacalls, they loved God not with the dark 
narrow views of those in later times, who followed 
the sophist of Geneva, but as Catholics; that is, 
they loved the just Creator and merciful Redeemer, 
and therefore they loved all his creatures. They 
loved nlen as men, and men as Christians. Imitators 
of God, other Christs, they loved even those who 
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seemed forgetful of their Lord; for he, frOll1 the' 
depths of love's abyss, loves even those who love 
him not, loves them even contan1Ïnated and defornled 
not, indeed, to make them continue in that state but 
to render them beautiful." 
"'Vhy, 0 man," asks 
iarsilius Ficinus, "do 
you vituperate the world'? The world is nlost beau- 
tiful, fran1ed by the best and most perfect reason, 
though to you, indeed it lllay be unclean and evil, 
because you are unclean and evil in a good world.". 
They considered, notwithstanding, all the abuses that 
existed, how llluch generosity, how much justice, 
how much fear, how much love, donlinates in the 
life of nlen; they lllarked the exquisite beauty and 
charnlof universal order, from the sports of joyous 
youth upon the meadow on a sunlmer's day, to the' 
tranquil meditation of the aged between cloistered 
walls, faintly illunlined by the dull lancet pane. 
Charity looked with the eyes of a painter at the dif- 
ferent pursuits and characters of Inen, and nppr
- 
hending thus drew a profit from aU things that it 
saw. The expression of angel n1Ïldness in the little 


}
}list. ad Paul, PrcsL)"t. 
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sister, who hastens with her picture of the 1Iadonna, 
, 
to place it in her brother"s boat before his departur
, 
did not please it more than the fierce disdain of art 
observed in the rough figure of that brother, son of 
'Ûne of those christian Hshcrnlen, as old Albertus 
calls them, ,,-hose youthful countenance, all deter- 
nlined as it was, seenled ever on the point of relaxing 
into smiles. Charity saw a blessed martyr's spirit 
evinced in sinlple and low things; it saw the nlind 
after God's own heart in those who, though trained 
up thus meanly, were innocent and holy, far beyond 
the trick of others; it saw constancy, courtesy, 
friendship, gentleness, all wildly but most sweetly 
growing in the illiterate children of the laborious 
poor, whom heretics teach men to regard with the 
disdain of pedants, or with a still more insulting 
pity; as if grace could not be theirs, nlerely, per- 
haps, because they put themselves in posture that 
divine nature hath suited to the words and affections 
of the generous." 
I said that charity was an art, in regard to the 
pleasure attending its exercise: and the remark is 


· Icli0tæ cont('mp, xix. 
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just also in nlany other respects; for it rcndered 
men, in regard to conversation, like skilful painters, 
by Ï1nparting to them that delicate tact which feels 
the necessity of omission as well as of creation; 
which is evinced in softening down all, and covering 
over sonle things, casting a shade over objects of 
sharp brilliancy, and throwing a general, subdueù, 
and gentle tone over the whole surface. 
"Charity was not on the lips' edge alone, but in 
the heart of men who continued faithful to the 
Church, and therefore no one feared n1alicious scru- 
tiny within the dwelling of his neighbour. None 
there distrusted kindness, though not pronlÍsed with 
an oath: for the will to bless could only fail through 
want of power, such ll1ercy was in hunlan breasts, 
you find this renlarked incidentally by many of the 
ancient local historians. 'Yhat a delightful picture 
ùoes .Ambrose Leo present of the state of society in 
his native city in the fifteenth century? "In such 
harmony and friendship are the people ofN ola educa- 
ted," saith he, "that such things as civil feuds and 
party contentions are wholly unknown to them. 
The only cOlnbats they behold are the luill1Ïc battle') 
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of the youth, which take place annually before the 
beginning of lent, the noble and plebeian promiscu- 
ously joining, and which are terminated e'rc the 
setting sun, when all are friends again, relating 
their exploits to one another, or enduring their defeat 
with good humour. Yon will hardly find, elsewhere, 
so luany pail's of friends as at Nola; nor is it only 
between the inhabitants that friendships abound: 
they are equally prompt to embrace foreigners; and 
to this they are inclined, not through any motive of 
gain, but siu1ply fronl the joy which they derive from 
the idea alone and from the friendship." - 
Such representations of society abound in the old 
writings. One ancient author, alluding to the kind- 
ness and charity of the people of Amalphi, says that 
throughout the whole territory one might iU1agine 
oneself inhabiting Paradise. It was the spirit of the 
blessed merciful, widely diffused and presiding over 
all moveU1ents of the social body, which procluced 
that concord in the state, uniting together the vast 
multitude of institutions and cou1binations resulting 


· Ambros Leo de Nola l lib i, c. 13, iii, 13, in Thesaur 
Antiq. gtal. ix. 



'J .'):) 
íw ... ... 


GERBET ON 


from Catholicism into one system of harmoniou'!) 
variety which sccn1ed so admirable to the attentive 
observers of forn1er tilues, that one who deserved to 
be ranked among them, John Babtist De Grossis, 
when writing the history of his native city, entitled 
it Catanense Decachordum," as if a narrative of 
its nlanners and institutions, its calamities and its 
triun1phs, would sound like the music of a lyre; 
as if each digression on a particular monastery, or 
church, or hospital, or confraternity of mercy, nlight 
be compared to a chord of that instrument, by the 
extension or contraction of wlúch the müdulation of 
sound would become sweeter. lIe strike thcse 
chords, and we hear of the faith and piety of his 
countrymen, of thcir ancient N asilicas, in which 
are shrined the relics of St. Agatha. "\Ve hear of 
their solenl11 proces
ions on the anniversaries of their 
martyrs, of the antiquity and beauty of their monas- 
teries, of thc sanctity and learning of the holy luen 
within them, of the charity of abbots, of the love 
shown to the mendicant and all religious orders of 
seculars, whethcr priests or laics, and of thcir servi- 


-Thcsaur Antiq. !tali and Sicilisc rom. x. 
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ces to the poor, of the devout women, the nuns ana 
sisters of blessed charity, of the hermits in the 
groves adjoining, who had given all their possessions 
to the poor for the love of God, of the deplon1as 
and gifts of munificent founders, of the confraternity 
of laics to serve Christ in the persons of the poor, 
of the hospitals and asylums for the miserable, of 
the colleges and schools of the purest esteem enter- 
tained for ancient families, whose highest nobility 
is derived from having so long deserved the love 
and admiration of their country, of the gifts of nature, 
of the works of art, to which the words of holy J eron1e 
are so applicable, that things revolve in the same 
circle, that men should bear one another's burdens, 
and that the sweat of the dead should be the delight 
of the living, of the deep religious feeling with which 
they loved and defended their country, too well expres- 
sed in those few lines upon the shrine of the virgin 
martyr, the patron of their city-" ubi orta et passa- 
}'cgressa sum, quia nimis dilexi eanl, et qui mecum have 
non amat patriam, quese mea est, me odit,"-and by 
those inscribed over the city gates-' Noli offendere 
patrian Agathsc "-the words, it is said, which 
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thrice presented thclnsclves to the eyes of the 
Emperor Frederick II, in a book of prayer which 
fell into his hands while resolved upon levelling 
Catæna to the ground for its fidelity to the Roman 
Pontiff, and which filled him with such fear that he 
l'elinquished his cruel intentions, and withdrew. 
The chanter proceeds, and we bear of the palace of 
the senators, where the robed magistrates, the mitred 
fathers, the steel-clad heroes, and the illustrious citi- 
zens are represented in ancient paintings; we hear 
of their loyal fidelity to their princes, of the innocent 
names of their youth, of the sanctity of their great 
men, of the solicitude of their pastors, from 8t. 
Everius to l\Iortinus de Leon then living, whose 
charity fornls the last tone. 
Reader, do you not perceive how easy it was for 
this minstrel to fulfil what he promised, and how 
confidently he might predict that his book would 
resemble the music of a lyre, at one tinle perhaps 
causing tears, at another joy, but never awaking 
jealousy or envy, or other foul passions, or exciting 
any affections excepting those of a heart that seeks 
satiety in love? So it is with all such historic 
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representations of a Catholic state during ages of 
faith: they l'esen1bled harps, which you may strike 
boldly without fearing to conjure up a bad spirit, 
touch what chord you will. They form, in fact, a 
most sweet and earthly symphony, which, whether 
plaintive or joyous, is always sure to leave the souls 
of the listcners more tuned to reverence and pity, 
more loving and devoted-deeper imbued, in short, 
with the charity of heaven. l\lore's Catholici, Book 7. 


Pm.'wps there is notlling 'l1zore noble, says Vollai1.e, 
tItan tlte sacrifice rnade by a delicate seæ of 
beauty, youtll, and frequently if ldglt rank, to 
relieve that. aggregate of human misery collected 
in our hospitals, tlte very sig Itt if 'Jvlticlt is so 
ltulniliating to our pride and so revolting to our 
delicacy-Essay on morals, c. 139. 


In citing Voltaire as an evidence to the exalted 
but practical benevolence of the Sisters of Charity, 
our Author adduces a testimony of the most unques- 
tionable character to the n1f'rÎts of those heroic ladies: 
p 
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C'nlanating as it does, from one who is avowedly 
hostile to the spirit and institutions of christianity. 
That it is within the pale of the ROlllan Catholic 
Church alone, among all the societies which claim 
the name of christian, such devotedness is to be 
found, is a fact for which we have the same impartial 
evidence, quoted again by our Author, viz. " The 
nations separated from the Ronlan communion, have 
but inlperfectly imitated that generous charity by 
which the lattcr is characterised." 
But why n>fuse to hear the accredited ll1inisters 
of religion. Do not their statements, regarding the 
facts and institutions of the Church with which they 
are associated, and of which they po
sess such an 
accurate knowledge, claim at least as. much respect 
as those of the Historian marking the political events, 
and social condition of his country. 
Let us attcnd then to Cardinal 
Iaury eXplaining 
tlu
 constitutions of that order whose boundless 
charity could. touch in his calmer and better nloments 
the heart of the philosophcr of Fernai. fIe spcaks 
in presence of one of the most august assemblies in 
the world; and at thc command of one whose' virtue 



. 


THE EucuARIST. 


227 


(lxaltcll royalty itself, and who proved so nobly on 
the scaffold that the Religion which in the day of his 
prosperity made him the friend of the Philanthro- 
pist, as wcll as the father of the destitute, inspired 
him also with the meek but heroic fortitude of the 
martyr in the darkest scene of that historic tragedy 
of which he was the victim. 
Examine well the injunctions which the Cardinal 
states to have been given by Vincent of Paul to his 
religious, and after the lapse of so many years, mark 
the zeal and fidelity with which they are fulfilled to 
the lette." at the present day by the almost innume- 
rable congregations of that heroic institute spread 
not only throughout Europe but America. And 
after such an examination and such a survey, turn 
then to the systems of beneficence dictated by 
Philanthropy, or by the societies separated from the 
Catholic communion, and contrasting both with the 
charity of the Redeemer as displayed in the great 
sacrifice of Calvary, meditate in silence on the 
inference which your heart cannot fail to suggest. 
" During his pastoral life at Chàtillon, he formed a 
charitable association of select persons to whom he 
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con1nlÎtteù the poor and thp distribution of aln1s. 
Such were the blessings with which heaven was 
pleased to crown his virtuous efforts, that each of his 
good works grew into a public establishment for 
Religion, and according to scriptural language-this 
little fountain grew into a very great river, and 
abounded into nlany waters. Est. c. xi, v. x. 
The confraternity for the sick, founded by 
Vincent of Paul at Chàtillon became the cradle of 
that invaluable establishment of the sisters of charity, 
whose services, be it spoken to the honor of Religion) 
our age reverences, and of whonl even England in 
our own times has demanded colonies from France. 
No other duty but an unremitting exertion for the 
relief of suffering hun1anity is imposed upon then1 
by their worthy Founder. You shall, it is thus he 
addresses them in the constitution of his order, you 
shall have no other monasteries than the dwellings 
of the poor, no other cloisters than the streets 
of towns and wards of hospitals, no other enclosure 
than obedience, no other veil than a holy modesty. 
11y intention, he adds, is that you assist each infirm 
patient with the care of a tender n10ther for ,m only 
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son." The tender proviùence of his c1larityextended 
itself even to formally ordering them, " to cheer and 
exhilarate the sick if they are too n1uch dejected by 
their sufferings." 
That he might shielù these humble servants of the 
poor against regrets which would render them useless 
by disgusting then1 with their state, this wise legis.. 
lator, desirous of preserving in so heroic an institute 
an unabated ardour and zeal, does not adn1it them to 
profession until they have passed five entire years of 
probation, he then only pel'mits them to engage 
thenlselves by vow for one year, anxious that each 
year should thus pass in the fervour of a continual 
noviceship, and that they should renew before God 
and man the merit of their first consecration. 
Encouraged by their success, Vincent of Paul 
generalizes the functions of these visible angels of 
Providence, and denlands from them virtues In 
proportion to the public necessities, whilst he testi- 
fied the esteem he cherished for them by placing then1 
over all his works of charity. These daughters, 
worthy of so good a Father, allill1ateù by his spirit 
become the mother of thp orphan, devote then1selves 
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to the education of children, assist tbe sick, the 
widow, the aged and infirm, visit the prisoner, the 
galley slave, the bashful and retiring poor, and tbat 
of the various sufferings of humanity, not one should 
remain without its remedy; they are to be found on 
the field of battle ministering consolation to the 
dying soldier. It is thus they incessantly stnlggle 
against all the disasters which arise from indigence, 
age or infirmity; from the vices or crimes of their 
fellow mortals, counting the most exalted virtues of 
humanity among the ordinary actions of their state, 
and fulfilling with a holy joy those works of charity 
the most disgusting to nature, but the most hono- 
rable in the eyes of Religion, in the city as well as in 
the county, in the galleys as well as in the prisons, in 
the most obscure retreats of misery as well as in the 
public asylums of charity. 
It was in the midst of the universal decay of 
religious orders that heaven, which visibly l>l'otects 
the daughters of Vincent Paul to interpose every 
where their touching innocence between his justice 
and human miseries, never ceased to muItipy their 
establishments and their success throughout Europe. 
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It is the devoted fanlily of Providence which diffuses 
itself through all parts to justifY on the lips of the 
unhappy this sublime prayer, the depth of which 
n1an can feel and appreciate only in the hour of 
affliction, when he appeals to God through thi., 
tutelary adoption for peace and consolation-Our 
Father, who art in Heal'en. 
Yes, doubtless, children of affiictioll, you have a 
Father in heaven, since he is represented even on 
the earth by so n1any humane and heroic mothers. 
Bless then for ever that benevolent spirit who in 
bequeathing to you their charitable succour again 
restored you to your divine affiliation. It is by the 
maternal solicitude of the virtuous daughters of 
Vincent of Paul whom he so justly styled the daugh- 
ters of Cllarit.lJ herself, that you recognize the 
paternity of your God ill receiving every day from 
their hands a portion of his inheritence. l Panegyric 
of St. Vincent of Paul-preached by Cardillall\faury 
by order and in presence of Louis XVI, in the Royal 
Chapel of V ersailles- 
Ial'ch 1, 1785. 
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.After the gratifying account given by tlte Cardinal 
0/ tlte origin of tltis institute, as 'II'ell as of its 
e.1:tensil:e and beneficent operation, the reader 
'Jnay not olject to tlle portrait if Sister 0/ 
Charity, as she exists in our oron days and in 
our own country, by one if considerable celebrity 
in tlle literary n:orld, and mho lately devoted to 
'j.eligion, talents and acquirements 0/ tlw first 
order. 


THE SISTER OF CHARITY. 


She once was a lady of honor and wealth, 
Bright glow'd in her features the roses of health; 
Her vesture was blended of silk amI of golJ, 
And her motion shook :perfume from every fold; 
Joy revelled. around her-love shone at her side, 
And gay was her smile as the glance of a bride; 
And light was her step in the mirth sounding hall, 
'Vhen she heard of the daughters of Vincent de Paul. 


She felt in her spirit the summons of grace, 
That call'd her to live for the suffering race; 
And, heedlesss of pleasure, of comfort, of home, 
Rose quickly, like Mary, and answcred, "I come." 
She put from her person the trappings of pridc, 
And pass'd from her home nith the joy of a bride, 
Kor wept at the trc
hold as onward she moved- 
For hcr heart was on fire ill the cau:se it approved. 
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Lost ever to fashion-to vanity lost, 
That beauty that once was the libertine's toast- 
No more in the ball-room that figure we meet, 
But gliding at dusk to the wretch's retreat. 
Forgot in the halls is that high sounding name, 
For the Sister of Charity blushes at fame: 
Forgot are the claims of her riches and birth, 
For she barters for heaven the glary of earth. 


Those feet that to music could gracefully move, 
N ow bear her alone on the mission of love; 
Those hands, that once dangled the perfume and gem, 
Are tending the helpless, or lifted for them; 
That voice that once echoed the song of the vain, 
Now whispers relief to the bosom of pain; 
Anù the hair that was shining with diamond and pearl, 
Is wet with the tears of the penitent girl. 


Her down-bed a pallat-her trinket a bead- 
Her lustre one taper, that serves her to read- 
Her sculpture, the crucifix nailed by her bed, 
Her paintings, one I)rint of the thorn-crown'd head; 
Her cushion, the pavement that wearies her knees, 
Her music, the psalm, or the sigh of disease; 
The delicate lady lives mortified there, 
And the feast is forsaken for fasting and prayer. 


Yet not to the service of heart and of mind, 
Are the cares of that heaven-minded virgin confined: 
Like him whom she loves to the mansions of grief, 
She hastes with the tidings of joy and relief. 
She strengthens the weary-she comforts the weak, 
And soft is her voice in the ear of the sick; 
'Vhcre want anù affiiction on mortals attend, 
The Sister of Charity there is a fáend. 
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Unshrillking where pestilence scatters his breath, 
Like an angel she moves 'mid the vapors of death; 
Where rings the long musket and flashes the sword, 
Unfearing she walks, for she follows her Lord. 
How sweetly she bends o'er each plague-tainted face, 
'Vith looks that are lighteJ with holiest grace; 
How kindly she dresses each suffering limb, 
:For she sees in the wounded the image of Him. 


Behold her, ye wordly ! - behold her, ye vain, 
'Vho shrink from the pathway of virtue and pain; 
,Vho yield up to pleasure your nights and your days, 
Forgetful of service, forgetful of praise. 
Ye lazy philosophers, self seeking men- 
Ye fireside philanthropists, great at the pen, 
How stands in the balance your eloquence weigh'd 
'Vith the life and the deeds of tha t high-born maid? 



THE EUCHARIST. 


23.3 


APPENDIX II. 


Hence the t!tree principal fractions of Protestant.. 
iSlll are distinguislled by a corresponding relation 
to piety, as tlll"!! recede from or approximate to 
the generative dognza of Catholic piety. This 
law, n'hich rnay be denwnstrated by the history 
of 'lliany ancient sects, she1ved itself in Jansen.. 
isnz, tIle last of lnodern heresies. 


" Of the want of real piety among the sects separ.. 
ated from the Church of Christ. The following 
apposite illustrations by the author of the Ages of 
Faith cannot fail to strike every candid mind." 
Notwithstanding vague and abstract professions, 
they have proceeded virtually to place the highest 
good in material prosperity, in the sciences, in the 
mechanical arts, which minister to temporal comfort 
and convenience. They never view the course of 
tinle and the affairs of empires fron1 the height of 
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heavcnly l11cditation, which despises the world to 
follow Christ; a crucifix so far fronl being an cpi- 
ton1e of their creed, is its refutation. Their maxims 
are drawn from the wisdom, or even the conventional 
caprice of the world; the virtues which they praise 
are all such as the gentiles praised. The practical 
results of Christ's sermon on the beatitudes are 
either never spoken of, or else dismissed with COll- 
tempt, as so many popish observances, or even pcr- 
haps as vestiges of Paganism, old oriental errors, 
utterly at variance with all enlightened VIews. 
lIence they are nlore conversant with Cicero than 
St. Augustin, with Horace than with the sacred poets 
of the Church. The author of the In1itation, if tried 
by their principles, has probably shown himself igno- 
rant of every thing that a philosopher ought to 
know. By an involuntary Ï1npulse resulting from 
habit, they are every moment calling in question the 
very elements of the christian fhith-every moment 
supposing that their own mind, as well as that of the 
l)erson with whom they converse, is a tabula rosa; 
as Eyrard says of the 'Valdcnses : "affirming no- 
thing, but proposing every thing as a mattcr of 
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doubt, saying, thus we think, thus we imagine: it 
seems so to us, perhaps it is so :*" or else they are 
dogmatizing, and laying down maxÏ1ns contrary to 
faith, with an air of knowing more than they choose 
to express, as if being withheld from speaking more 
strongly only by courteous forbearance; as the Ca- 
thari are described by Pope Innocent III. "Sub 
quadam humilitatis specie sui elationem animi palli- 
antes. t 


· Evrard, cont. W sId. c. 13, 


t Epist. ix. 135. 



ERRATA. 


rage 52, line 19, for cc cleaves the maternal bosom," read 
"cleaves to the maternal bosom." 
- 83, last line, for" vide note xi," read" vide note X." 
- 94, second last line, for "vide note xii," read "vide 
Dote .xi." 




 



